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At first men’ try with magic eharm
To fertilize the earth, ,
‘To keep their flocks and herds from harm
?“ And bring new young to birth. ,

Then to caprieioua gods they tunn '
Co "To: save from fire and’ flood,
e . Their smoking sacrifices: burn
e Qn altars red with blaod.

Next bold philosopher and- sage
© ""A"géttled plan‘deéres;, - ‘
And -prove by thought or sacred paga
What ﬂnture eught to be. T !
But Nature smiles « a- Sphinxblike smile -
“Wateching:their 11ttle” day
- She walits in patience for a while -
T Thair plans dissolve awaye.

Then come“ those humbler men‘of heart
‘With no completed scheme; -~

Gontent to play a nodest part,

*“Tb”teét,“ﬂbéérvé,’and'dréam.vv - .

. Till out of ¢haos come in sight -
'x' ‘Clear fragménts of a Whole; o
' Man, learning Nature's ways: aright, :
_T'f Obeying, ean control.'z R

The great Design noew’ glows afar. o
- “"But yet its changing scenes
Reveal not what the Pleces are .
’ Ebr what the Puzzle meana"
And Nature smiles - still unconfessad : : '
"The seeret thought shé thinks -« .- : v
Inscrutable she guards unguessed -
The Riddle of the Sphinx. ' o

Hilrield,Dorset, C
‘ September, 1929 I

From:"A History of Science, ‘
. by Dampier.
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‘In thilg aga of turmoil and uncevtainty man has to find
"~ a faith- to liva by. Religiqg“has at last bean reeognized
- ag the universal controversial issue. cna of the many re-
- sults of the action of the- questiong mind 18 Pragmatiam-
.In this thesis I will»attempt'to show how pragmnatism can
play a'payt‘in thé philoébphyfof feligions The praétical
", side of '1ife is here‘recognized as 1mpor£ant“b§t:attent-
fon of the reader is draun fo the fact that pragmatism is
1n‘itsélf not enough = it must become intermingled with
' the ideal and the sp;rituala‘IAadvdcate the middle way =
a philosophy of the future must be Idealistic-Pragmatism.
In Chapter I I give an outliné»éf pragmaéism“and att-
}émpt_to’showvthat pragmatism is more than merely a method
but rather“is“&philoSOth‘in its'o@n'rithiﬁ ;
| In¥Chapter'IIﬂgn¢ expository philosophy of religion is
giveﬁf Hepe“cbmplete eredit must be given to E.S.Bfightman

as the“éhapter‘ls“moré‘Q?“less‘a surmary of his splendid

book, AhPhiloépbhg‘of"Baligion; Thia‘procadure‘waa”adoptad.

because I felt inadwquate to give a proper interpretation
in this field. Original comments are inserted to give what

o




vi

is hoped to be & fully rounded discussion, At times rduring
the writing of the thesis I-felt that the reader might con~
sider this chapter irrelevant. I hope that its uséA is app-
reclateds’ - R S

‘Chapter III is the main body of the theésiss No definite o ~
‘point is reached but the point is emphasized that' ‘religion '
needs pragmatism. The “chapter is broken down into two partsg
. the first'dealing;fﬁith"J‘ohn\.l;');eawey and the second %uith &’#m.
My conclusion 13 f‘ound 1n Chapter IV. I here merely ro=
 agsert my basiec positicn and end’ by asking that religion
become aware of pr&gnatism’s challenges - .

' Thh poem quoted at the’ beginnj.ng of the theéié-“ was an
inspiration of the moments When I found 1t I thought it
would be an excellent” mtroduetory '-them.e “to my" humble
smhoﬁy of words. It draws attention tc'.mazi's philoso=-
phical quast dom through the ages, Man will alwasys
" geek an- answar to life -« it is the unique aspect of his

' .;"makeup. ngaatism is not new; its thoughts were born

. 'years agos Pragmatism 13:\01& star in-the galaxy of the

sky of humen knowledge that has saddanlyv become very
brillient., R




‘that it has a metaphysics of 1ts own'

' osophy.

" 'CHAFTER'I "~ | o
METAPHYSICS OF PRAGMATISM

e N

" 0f the many" philosophies that- the keen philosophical

“student must meet in his reading pursiits one’of the most

faseinating 1s- undoubtedly that of Pragmatism, Some writers

léék upon Pragmatism as merely’a‘méthod;‘nctzé systematic

"philosophy and certainly not as a metaphysics. The more one

simmers;hcwever,“ip the cauldron from which'Pragmatism has
‘eVaporated,'tha more one comes to“realize’that’Pragmatism
is a philosophical system in 1ts- own right and what is more,
‘Before advancing any further 1nto the metaphysics of ‘
‘Pragmatism we will throw up a small pragmatic structure- Whichf

‘will enable us to look back and see a bit of the historical

~ origin of Pragmatism and at the same time enable us to _see

,thé“devéloping stages of this philosophy.
"The Western Goth", says.WbodbPidge;Rileys'"so fiercely

" “practical, - so keen of eye;°ha3‘at’1astfgottén himself a phil- -

" 1. With this hint of the practical realm at which

’Pragmatism’p01nts'Riley”propOSes'throe stagéB“or phases in

the growth of Pragmatism.‘These‘threé phases shall be the

"~ constituents of our pragmatic structure.

L S e B s s b y e o g e w e

_LW Riley, American Thought (New York: Peter Smith, 1941)

p27§.




"fZD D. Runés,
éwsophical Library, Inc., 945) P 453,
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The”first“stage'fé that‘cr‘the'P;imitive Pragmatism of
Charles  Peirce. In 1878 Peirce presented a logical method

 which he hoped would enable the clarification of idéas. The

term pragmatic applies to the rules of art and technique

‘which‘aréibaéed on“expefience and applicable’ to experience.

"Peirce dealt with the experimental typé of mind and develop=

ed the thecry that R £ s .-»(—’V:r P Ww sl W g L R o ow 8 s s N
"esothe" rational purport of a word or other expression,
lies exclusively in its concelvable bearing upon the

- ’conduct of 1life; so that, 'since obviously’ nothing that
-~ might not result from experiment can have any direct
" “bedring upon conduet, 1f one can define accuratély all
the coneeivable experimental phenomena which the aff-
irmation _or denial of a concept could imply, one wi}l
"have theréin a complete definition of the concept."

Peircets pragmafi;m téhds'taward solipism because it

"confines itself to"the‘individual”and his‘doﬁbts;“lt“ié'the_
‘method of secience and its aim'is the growth of reasonable-

‘ness., We clear our ideas says Petrce by grasping the 1dea

of” effecto

»

“Consider what effects that might conceivably have
‘practical bearing; we conceive’ the object of our
conception to have. Then, our conception of these
effec?g is the whole of our conception of tha obj-
ect.

"In other words, our idea of anything 1is" our- idea of 1ta

sensible effects. Ve must“examine“the‘COnsequeanS‘to which

‘an‘idaa‘leads'in action if“we“afa to find the meaning of it,
.Ogherwise, as Durant says," "dispute about it may be without
. énd, "and"will surely be without fruit." LR

Rl R A R N I T S R w P - -

‘entieth Centur Philoébghi“(NeW'Ybrk: Phil-

Riley, Ameriean _Thought' (Néw York: Peter Smith, 1941)
P ‘286,
#W.purant, The Story of Philosophy (New York: Simon and
Schuster, I933) p 553.




For”Peiréé, 1ife's search does not end in'action. The
‘end of ‘man, that is, that which he searches for, is what
'1s‘neéded‘and useful. Success is the test of truth and 1t
is worth the risk that one must'fade‘to’attain it in this
world of chance. The erities of pragmatism‘have‘béen wrong
‘in saying that the goal of prégmatism is merely crude acﬁ-
The second stage in our” pragmatic structure is that of
xiconcerned with the 1nstrumental -1t becomes a useful tool
 for action. And,*differing'fram Peiree; it tends to be soc-
ial, to pass over the barriers of the self. In Dewey‘s hands,
'Peirce's logie&l method develops into a law” of aocial succ=
ess,’ Dewey tells us to” go ‘to” experience and see what the
thing- is axperienced*aSvif we want'to find outtabbut that
thing. When we meet a difficulty in life we measure the
success of reflective thcught by the- degree tc which the
'thinking dispeses of the difficulty. This 13 ‘the instrumental
— of thinkings R T
‘Dewey belleves that the*Modern‘Agé‘prefers'the‘gallantry
of adventure and the genulness of the incomplete  rather than

.the projection of reaéén“tc anbther‘and‘Supe?ngtuyal‘gphere.

’ B &

" "phy should not we have a philosophy of insight and not
of tradition ? Why should we grope among the dry bones
of the past when gature's floods of l1life stream around

" and” through us," . : .

"I . ) T T

W. Riley. American Thought (ﬁew York: Peter Smith, 1941)

5




’What‘was'raasen“to'balieVe"15“Déwey“becom98"théf'will'te
"believe! in the third stage of our’ structure. This brings us
“face to face with William James" and his radical pragmatism.
‘James 1s temperamental and his pragmatism centers around the
gearch for peirsonal satisfactibn;;ﬂis pragmatism*may'even be

said to be*transeendental'in"that'1tiis‘a“leépﬁbeyond‘humanu
barriers to a pluralistie universejof higher powers. -

InaWilliavaamés”wékrind recognition of the fact that
‘human temperaments elash,’ cognition of truth’ 13 reduced to
the satisfaction  of felt: needs, to: the- embtional thrill. Ce

" James adopts & mediation bstween- tough mindedness and*tender

“mindedness. On" the one hand there 1s empiricism uhich 1s

'materiélistié;'pessimistic; and‘ifreligieus. on' the other .

: hand there is rationalism which- is idealistic, optimistic,

"and’ religious. As Riley says, James adopts a” combination

T of” practical pessimiasm with metaphysical optimism. "James

remains religious like the rationalisme, but- like the emp-
1ricisms, preserves the" richest intimacy'with facts.?‘n‘
Thus we' have our” three-fold structure of the development

of Pragmatism. In itiwe‘can‘easilyfsee the growth’ of prage-

‘ matism*from*e'logical’sollphistic“mefhod to a law of social

suceess and finally into’the radical or'emotional stage.
‘ Throughout each stage”we witness the characteristic pract-

“1eality of pragmatism; The important thing is practicall -

jfliving;‘it.ié‘upon the effects of practical living that choice




’ ﬁinges; Genera11y9speaking;fpfagmatjsm'secms incarnate in
John Déwcy and his instrumental pragmatism cﬁdffor‘this
reason pragmatism may be réferred’tc”ac 6n1y*a'méthod; As
‘a method for getting along in 1ife‘withf‘nO“set“plan‘or
outlook < QSQIcngtaé”ldeaS“are‘useful‘andfccntfibuté"tc o

. 'practical’ sﬁc’cevss‘notﬁing“ élse is neea'ed‘.vThrs,’“hofwcver;‘
is not 'a just appraisal. Pragmatism is concerned with the

’ practical and with what is successful or useful this is

grantcd, but it is mOre than® this, It 13 a’ philosophy of '

leife from thc very faet that 18 1s 1nterested in’ life. It
‘hasg a’ metaphysics of its own - it 1s concerned with the

understanding of man and
" eewith his wants and- hcpes and limited capacities as
‘a’factor in the natural- world  out of which the human
organism has developed and with which; in even its
loftiest. fli ts, the human spirit remains essentially
continuous. A "

Dewey expresses very well the metaphysics to be found in

~fjpragmatism when he says, (and may excuse be granted for

numerous quotes) o
“This 18 the ‘extent of ny" metaphysics. The " large and
- ‘eonstant features of human sufferings, enjoyments,
" “trials, failures and successes together with the - .
~“inatitutions of art, science; technology, politics,
- and religion which mark them, communicate genuine
,“‘;'faatures of the world within'which man‘lives,"

Schiller says’ that 1f a method is wholly satisfactory
’ it‘may*bc“adopted‘aS\a metaphysicse'Pragmatism may ‘be said
“jto be a satisfactory method and’by accepting 1t as ultimate

P R

{a P.A.Schilpp, Thc Philos_phXAof Jchn Dewcx (Evanston and

Chicagc. ‘Northwestern University, 1959) p. 217.
SIbid., Pe 217
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turned into a metaphysies. Here, however, a word of caution-
’fnust be 1njectsd when reference is made to-the Word 'ultimate‘s;
‘ We are not concerned with a metaphysics that trys to 1ntim~
"~ idate us by 1aying down a’ claim to absolute validity. A prag-
‘matic metaphysies must submit to the pragmatic test'- its '
&asumptions will have to be tested by ﬁheir working.'“It need
'not show itself fecogent' to all, but it mnst meke 1tself a¢c~
' eptable to reasonable men, villing to giva a trial to its
general prinei’plesg" t? - | |
| eugh hes been said for the time being‘oﬁ thé’é@éa;
physical straina of pragmatisme Let us now turn to some
r“definite features of “the philosophy in questien. ue may even -
refer to thase &efinite features as pragmatic definitions _ '
'ahich as said befcra make it a philosophieal system in its
R right. . O | . ‘
FOr'the pragmatist, knowledge‘is:a'praeeés ané not‘merély‘
- a product. an;edge is the appropriate outcome of inquiry

i._ . 4v«' _ fOP as John Dewey saya’  va( ‘ , X mi

) ”Inquiry is the controlled or &irected transformatlon
- of an indeterminate situation into one that is so
determinate in its constituent distinctions and rel-
. ations as to convert the elemencs of the eriginal
‘situation into a unified wholea" Rio

’The 1mportant thing to note about the pragmatic definition
; E of knowledge is the practicalAinferean and this ls true
of every faaturgfof*pragmatismw A;l thought'cbntaiéa é '
:practiﬁél‘faétor, "an acfivity of doing and making whlch"
’ qmes in Humanism- (London. Macmillan and - co,, "
[ Ltde, 19127 pas 20e ~

to®P.A.Schilpp, The Pnnos hy of John Dewey (Evanston and
Chicago. Northwestern U versity, I§ 39) Pe 202¢
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"neshap9s antecedent existential material which sets the
‘problem of inquiry.® EInQuiry' beeomes .1nstrumental“when"
‘new facts are brought to light, thus enablingjthefinveét-
1gator’t9‘cléaf up»his‘doubt“hefprevigu81y“h§d about the
subjeet in question. This instruméntai;task of“knéwlédge
‘égn’bejéeén‘ruhgtionahlé 1n"ea§h,stagé*or“euﬁzpragmatig
étfﬁcﬁure; Peirce‘wantaﬁ a logical method to make our
1deasfclear3isuchAa‘mé§hbd“woald*bé“instruﬁénta;'lf it
; pérqumgd‘itskfupctiéni‘Dbﬁey‘hasjalready“refefred*tb“as‘
' ‘the instrumentalist s further: _‘eormnént“ at this point would
;‘be"superflubuéu_Iﬁ 3ames'tbe*1nstrumenﬁality 1é’$hat 13'
*respbﬁéible’forfthe‘pérsénai'satiafactidn arouhdlwhich'his
~transcendental pragmatism is built. .
"With our field of knowledge established we’ now.come to
‘1deas and their ro1e in Enowledges’ Anlidea‘for the}prag—
“matiSt 13'whateVer_éxarciéesﬂ%hé“function4of“méan1ng; Perfy
' séys that this meaning‘ié“essenﬁially éroépaétive,’that_ié, 
’ a'planjof actionfte:minating ;n‘ﬁhe;thiﬂg“maant;‘81nce only
E part of the presented fiéid of expérience 1s*pertinent in‘:
' each situation selection must" take place if a particular
‘“action is to result. Thus the 1déa*becdmesian“inétrﬁ@ent_of
‘VSelectifity'and‘recoﬁstructibﬂi'It’becdmes‘theﬁcurap}ve of
’dbubt;“The'pragmatiét“sayQ‘that“to‘ideata‘éxperience is to
““represeAt 1t"in some special and suitable lights.




'Following the role of the idea we approach the meaning
”o} truth;'Truthfis“the“proberty of an idsa in its relation
"to the object.:- “An idea is true when it works; that is,
"when 1t is" auccessful, when it" fulfils its function, or

n 12

performs what” is demanded of’ 1t. In other words, the

" truth of an idea lies not in the present relation of sim-

ilarity but in the praétical sequel. William James has
said that‘an’iaea~13"truc so‘long aS‘it is‘profitable to
our lives, what 1s better for us to- believc 19 truc un-
less the belief in¢identally conflicts with some, ether
greater and-more.vital beliefs- ,“‘v"‘

'Pratt points out: that there are really two pragmatic

V'intérpreﬁaticns of * truth. The“oné:ié thé“tiuth”alréady

referred to above. It 1s the process of verification

* ‘which goes on’withingexperience. It consists in the succe

’cssful‘working”cflthe idea, "in the concrete steps within
‘conSciousnéss that"lead”frcmgthé;un?érified‘claim”toitha o
.'fulliahd"sctisfyihg aésufanca”cf”its goodness;*Thé“other
‘view 18 that trueness of ideas is a’ concrete relation -

it emphasizes the" conerete steps of the- ldea which lead
;us to thc‘cbjectﬁanaiwhichvresultg‘1n satisfa¢tion. In-
‘ccnnectlbnfwith“this”second 1nterpfetatioh it'ic‘thé;med-
iating'évcntSﬁthat'ﬁékcw;he’idea“true.:To any pragmatist

the word idea'meané»any reprcsentative eontcnt“that'leads

ffto action or hclps to bring order into a given situation.

L) ¥ oW o oA &

e ow 5 o

Bﬁh Be. Perry; Present Philosoghical Tendencles (New York:

Longmans, Green and Co., 1921) p. 201,




9 -

The important thing about’ an idea is its influence upon

eondgctgiits'motiveﬁpower‘or guiding fqrcéu It‘is in thia

that the truth of an idea liess”  ~ - |
vaor John Dewey knowing is the use of:iildeas as;signs of

: psssible’futura"experiences and, means’ for affecting the

transition to such’ experiencea in a satisfying manner,” The )
truth relation is that of an idea te a future experience,
when the idea 1s intended to suggest a’ way of behaving that

‘will lead the . thinker, ir he acts upcn it, to enjoy that

o future experience, and the goodness of,an idea in that’

‘eonnection is its capacity to serve rellably for the pure

-

pose 1ntended. S “‘“f“”“*’
According to” william' James, both Schiller and Daway
give the following pragmatic account of truth

""Any idea upon which we can’ ride, so to speak, any
““idea that will carry us prosperously from one: part
" of our experience to any other part, linking things
" satisfactorily, working securely, simplifying, sav-

ing labor; is true for just so much, true in S0 far
- forth, true instrumentally," 13-

‘Such a discmssion of truth as this gives'usthe idea of a

: plurality’conéisting'of the old facts and*the“nQW“expeéience,

‘Pragmatism recognizes the’ 1mportance of” older truths and
‘will let new’ opinions become true only when they prove their
utility and satisfactoriness. R

Thus_d0'we'w1nness the pragmatists'Tha‘man‘eoncerned'

'Aabout’?ractiéality; about ‘utility and success. The man sho

l§§.Rand,Ed., Ebdarn Classical Philosophers (Cambpidge. The
Rivnrside Press, 1036.) pPe. 840,
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tells us so far as possible to think 1n concrete torms.
“On tha surface pragmatism seems merely to turn to adequacy,
facts, action and power and to’ turn away from ‘the abstract.
and rigid. Indeed’ such an 1nference could be’ easily ass-
“umed if one fails to 1ook deep into" pragmagism.'At first
) glance there seems’ to be littla hint of something more
'than the concrete and the Eternal NOW. We are’ continually
'5warned not to be hoodwinkad by big words and verbal abstract~.
‘1ons. Words are valuable only for their practical cashp
"value, each word ‘must be set at work within the stream of
;experience;c"Theories thus become 1nstruments, not answers
to enigmas in which we can rest:" The" pragmatist cannot be
satisfied with loose deflnitions and any vague tendeneies‘
" and generalities. Bverywhere one turns he iz hounded by
utility. Is- this practical ? Will thia lead to success 7
’There seems  to be- no rest; no hope for'd future,’ nothing

but the optressiaanessaéffthe present. If this were all’

‘that Pragmatism is and means this essay would not have been
’written. Pragmatism is these~th1ngs and more. Along with
the practical, the concrete, and the continuous flux of

this life of chance and’ risk we have a suggestion of advance[ |

of” the future. As’ thn Deway says, “””‘7“"'
" "The- rational meaning of every" proposition lies in the -
© future..s..But of the myrlads of forms into which a
" proposition may be translated, what 1s that one’ which
_is to be called its very meaning ? It is, according
to the pragmatist, that form in which the proposition
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|  becomes applicable to human e¢onduct, not in these or
those special eircumstances, nor when one entertains
this or that special design, but that form which 1is
most directly applicable to self—control under every
“situation and to every purpose.
Andagain,. SR - U P “owoe gyvf. P T T

- .o - o - RS

“Pragmatism is an- experimental ase of” intelligenee to
“1iberate and liberalize action, It looks to a growing
"pather than a static world; thinking is not the ré-

‘duplication of reallty already complete, but the act-

" ual method of social advance, a method that is to '
‘free us alike from the unchanging ideals of obscurant-
ism, and from the spasmodic demand for novelty or
freedom working under no principle of control from

" the past."Z15 "~ .

' Pragmatism grew out’of empiricism but 1t differs fund-
amentally from that sthool . According to Dewey pragmatism
insists not upon” the precedants but upén” the” possibilities
of action,‘and‘hereﬁWé must pauée’and“syate‘again“the“ract
‘that’ action 1s not the end of 1ife for the pragmatist. Its
“role s that of an intermediary, By means of action meaning
can be httributed”tq*ideanbr'eoncépts‘fbr“it)is'only when

“éoncepté are‘appliedeto;existencé'that'they ¢an become mean-
“ingful and it 1s only by means of action’ that they can be
applied to existSDCe;‘In'Prggmatism_ideas\are’thé'baéis for
organizing futurebdbServafionS“and‘éxperiencés“;'heretagain
" is a‘hihtfof'thé*metaphysical impiication: This doetrine of
" the value df‘cbnsequénceS”leads us' to take the future into
considerétibn'and’this brings us to the cénception‘of“é
universe whose evolution is not . firished but rather 1m in

| | ' the making." " | : :

“FI .D.Runes, TWentieth centup Philoso ~(New Yowk: Phil-
' bsophical Library, 1hCe, 1 437 Ps 454,

' 5 235K.Rogers, English and American FPhilosophy Since 1800
(New York: Macmillan CO., Pe -
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’Itgié‘beéauee“of this*etrain of hopé running through '
~ concrete end praetical'pragmati'sm u;ae- pragmatism will'find
its place in the field of” religious philosophy. Pragmatiats
have a faith, let not its critics fool us “on that.»In the
words of gehn ‘Dewey; 7»_“ SRR j* f’ ‘
'"Faith in the’ power of intelligence to- imagine a future
which'is the projection of the desirable of the présent,
"and to invent the instrumentalities of 1lts reallzation,
“1s our salvation: And 1t'is a faith which must be nurt-
ured and made articulate; surely a sufficiently 1arge
 task for our philosophy. "16 | "
- In dealing with- Pragmatism end in attempting to relate it
to some’ other field one 1s’ beset by’ many difficulties. These,
difficulties are the result of the varylng stages that one
‘meets in studying=?ragmatismeﬁ¥bu read in onevplace that |
- prag@atiSm“means aétibnigﬁtility;'praétieality‘and success.
Again you'reedfthet it eppoeesAabselttism'and cannot have
fahy poesible*felation with feligion;‘ieu then‘runjinto'the
‘memorable William James who at oné time'1s the expected
fpractical‘preemetisttahd‘at'another;an7emotional“tfans-
chendentalist. thn Dewey arrives on’ the pragmatic stage,
"praised as’ the instrumentalist, the frank naturalist, Here

fwe say to ousselves is the true pragmatist, here is the

man “who' will not attempt to know an external world by ult-

-~ imates but who will study” means of- controlling it and re-

'maxing it. But in a flash we find Dewey conaidering a° faith

"ffor the’ future and pondering the thought of pursuing the'

163bhn Dewey & Others, Creative Intelligenee (New York:

Henry Holt and Co., 1917) pe 694




concrete too"thoroughly; of golng against a probable grain
" in the universe. Thére’ seems’ to be’ a dilemma in’ pragmatism
‘and the student can readily lose himﬁelf in the midst of B
it.., o e }.*%,;f,mﬁ‘$;>wﬁﬁu
Pragmatisﬁ is distinctly a philosophy bf‘réal‘like; We
- must not bééome”ebnfuéed“by‘ité*apﬁarent*1ntérnai conflicts.
John Dewey has’ criticized James for’ wandering from the
"pragmatic nath but both are pragmatlsts in their own’ right.
~ The, practical, efficient, useful, frultful and satisfying
can walk hand in' hand with emotional'thrill and’ the will
“to belleve; a mediation can be found between reason and
‘Will.: Twentieth century Pragmatism 1s like a fresh and full .
blown' flower; it isknew and” vibrant, It‘need_not be a”
"modern War*bétween'science”and”religionjas*Williburani'hasﬁ
.'éo“unjuétly*phraged pragmatism;'lp is a philosophy which |
“places a big“émphasis;uﬁbn‘thé”venturé’bf“faith'and‘the
' -will to'believe; it is 1in all semse of the word a philos-,

"ophy of hope.




CHAPTER II
A ELEMENTS IN A PHILOSOPHY - OF RFLIGION _
: ~;Iﬁ tha-previous'chaptﬁr we' triad»to;smow that Prag-
matism is a philoscphy'within its“ownlright‘in‘Spite Qf'
the fact that critics look upon it nrimarily as a method. .
| In other words, we changed & method into a philosophy.
In this chapter the proeedure is reversed’ for heﬂe we
take a nhilosophy {the philosophy of raligion) and treat,»'
it as a method (1nterpretative of’ religion).

‘What follows is no distihct ?hilosdphical reiigious
"gystem but merely a method of exposition; axﬁcsiné‘thé"
‘yarious facts that must be considered in an interpretation
of religxon. Varicus ideas will be unfolded but without
any bias whatsoevwr. SR - | S

It is the duty of a philosophy of religion to 1ntarpret
religious eprrience and relate it to other experiencas o
) for religion. 13 primarily concerned with the- religious
axperiencs._we are so concerned about experience because '
it is in exnerienee that all human knowledge begins, centin—:
ves and ends. Therafora, expepience is the necessapy start-
ing point of any philcsophy of raligion.

Having established experienee as our basis we fina that
‘we meet two tynes of experiance. scientific and’ non-scien-

tific. Non-sciantific experienee is more fundamental and
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and éore'1nclusive”than'sclentifigfexparience becauge 1t is
' the precondition’of sbience; nonésciantific‘éxperiencg
seems to be the goal for whieh scientifie éxpariehce"aiﬁs -
" because it'pursqes values of facts and not merely facts. It
"is in the'realm of ﬁhe'non-seiantific sxperience that rele
igion 11?9&7—”noh‘scientifie experience contains the actual
1ife of value and raises questions about the meaning and
importance of’vaiﬁe'éhichldeacriptive science does not
raise," 17 | | |
Brightman says that a philosophy of religion ;sfén
‘attempt  to define religion. Such a definitlon must be -
“‘neﬁtral; that‘is, distinguished from allfother‘experiaﬁce.
‘Such a definition must define rel igion in a general way,
' as a“totalféxperience.'The‘obsefvation'ofyone‘per80n°
‘mugt'bé suppiemented'bﬁ‘cbservﬁiicné of others if truth
‘is to be found;'individual<truth“sééms‘ﬁo*lead*inﬁé“a“
méaningless‘chaoa.”Fbr'Brightﬁan‘religion*is as“followsz
"Religion is concern about experiences which are re-
" garded as of supreme value; devotlon toward a power.
or powers believed to origndte, increase, and con-
serve these values; and some suitable expression of"
this concern and devotion, whether through symbolic
rites or through other individual and social conduct,"18
In treating a philoséphy‘of.religion we must recognize
the fact that we are dealing in reality with two sub jects;
philesophy and relggion. We can intermingle the two because
i\“thh’f deal with ultimetes and beeause both _distinguish ’hishen

L7 E.S. Brigﬁtman, A Philoso;hy Of Religion (New York: Prentice-
Hall, Incs, 1940) pe 13e
18 Ibid.’ p. 17. . v ‘
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'and,lower’valués“of:lifo.'Bothiaim at’ the ultimate unity
" of reality and source(of'ValuesLin”thefuniverse“in‘Spite
“"of the fact that their approaches aré different. Philos-

’ ophy‘uses”the'rational'appraachtwhilefféligion usesthe

~

emotional approach of deVOtion and’ Worship.“*ﬁ'j!-ﬂ'

In the words of Brightman a philosophy of religion Is:
AP .} attempt to discovér by rational interpretation
"of religion and its relations to other types of exp-
erisence, the truth of religious bellefs and the val-
‘ue of religious attitudes and practices. :

Thus a philosophy of religion would intend to interpret
not merely the 1dea of God but also the" meaning and’ value
of the whole development of religion and all phasea of
religious experience. | S - |

We have witnesseé a definition of raliglon but not how

such a" definition originated. To get’ a definition of rel~
igion one must go’ "to the' facts of religious experience.
It is tha three sciences of" religion that furnish a survey
_of. facts by’ which philosophy is lIed to trustworthy concl—
usions’ about the raal world.

"The first of these three sciencas 1s the History of
ReligiOn;&NoW‘to“tracefthe development of'tne'historical.

“gide of religlon is not releiantlﬁo’this’thesié but 1t is’

**important to’ recOgnize the fact that religion” has exper—
1enced a growth, Prom the very beginning religion has been

i an‘attempp to persuade-theﬁcosmic powers to be friendly

i

15~ T6Id., p. 22.
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- to man. It was realized that‘mah’é desires could not wholly
' control thé'course of events. A history of ra11gicn tells
us that religion is not~aﬁatie but rathér;ié 1n‘alconstant
process of’ development. There weuld be no fear of daath |
and no need of hope 1n lipe if lifa held no values wcrth
keeping or striving fore. . )
The second science is that of the Psyehology of Baliglcn.
‘Under this topiec we will point out several faatures. First
‘we have ccnversion wnich is the’ transition frmm a non-role
igiioug iife to a religious onea Secondly we hava mysticism.

‘a direct experience of what is believed to be divine reality

. as contrasted With an intellecﬁual belief’in religion er

vfi moral devotion to raligious eausesc Lastly, we have the
: psychologiqal phepamena gf.prgyar and wprship, Theae are
all definiﬁa ccntribuﬁorsnté.thé‘feiigious axperiencelwhich ;
is the core of religions | | ’ ‘j% ‘, o
 The thirﬁ religious science 13 ithe Sociology of Beligion.'v
This 1s concernad with the- relation of soclety and religion.
‘John Dewey, of whom moe will be’ said in the next chaptar, |
holds the belief that the social approach is the one and the.
:only key to all problems, the religiaus one being no except-
ion to the rule. _ , ) .l
There are eight chief religicus beliefs according to
‘Brightman, that arise from the faets’ of raligiong They are
-aé folloas: (i)_Beligf that‘religlous experience has valuej

¢
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{2) Beiief'or.opinion‘ébout'a*ﬂod; (3) - Belief about the
nature of gcod‘ahd‘éﬁil; (4)aBelief‘abput.the syirituéi
nature of manj (5)’Belief in human purpose; (6)'Bélief
fabout‘immortalitﬁs (7)18@116? ﬁn valié‘religious expors" |
tence; (8) Belief in religlous action. Each of the beliefs
will“be:takan up in turn. J | | ‘

Eggggé'Every‘raligiousfekpefiehce‘iS‘aﬁ ekﬁériencé.

. of walus becausé‘religioh'tékés.éide§ forAva1ue &S'ggaihst
‘disvalué; 1t_is flefinitely for gbodyas“oppOasd'to evile
As Brightman says, nc matter;hOW'tragic‘a;religious 8Xp=
erience may be it 1s not the tragedy that makes is rel-
| igiouéigrathar 1t is.the value for-the gake of which the»;
| tragedy is‘borneb‘ _
| Reiigious‘experienee'&s an~experienée of value in%olves_
a cholce of value and a faith'in the friendliness of.the_
‘uﬁiverse'to value. It 1s ébvious that we must"éhoose'be-
\'twéén'tha good and the bad,“the‘wheat‘and'tﬁe chaff, if
we are to uphold our religious value. When we have made
qur‘choice‘ana'allied ourselves Qith the good we béiiaﬁa’:
- that we have done well since we 1live in a univarse that
favors ths good. our valuasjare good we s8ay and‘byTthis ‘
" we mean that which is liked, désired, prized ob’appfovada
Valué‘may bé”potential or actual; it may be intrinsic or
"instrumental, Ideals are instrumental/valuas bebausé‘they

are valuable only in so far as they produce an intrinsie
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valus. In other words, high religlous ideals are valueless
if merely retained as ideals and not put 1nto;practica.

What about the application of truth and:erfér to value?
Thablcgical positivists aggue that truth doesn't apply to
values becsause no value can be better than another value;
Critlcs of the positivists say that verification of values
is possible,it is a pr@éess of‘relaﬁing différent‘exper-
\1éncss and building gp“a'OOherant,‘Pational system Qf o
thought and experience, The pragmatists place the emphasis
on the practical consequences and adjustments. Tae Sig
 problem -of a philosophy of'reiigion for Brightmasn arises
when an attempt ié made t? relate ideals of value.exper-
‘ience to the facts.éf existence; 1s the universe hostile
to ideals? If not, why doea it appear‘so? o

‘Religlon can be understood only when the problem of the
rel&tiénjof 1deals to existence is"fhought'ﬁhroughe,Suqh a
 process as ﬁhislipvolves\a'critiéél'a#amination of religlon’
on the parﬁ of the individuale Some people éefusgito make
this eritique and hence are content’ to slumber on in dog-
vmatic“chambersb'ﬁhén philosobhy entefs the‘piéturq it
" brings with it the bélief‘that;it is not normal for the
intelligent mind to accept religion without thought. Ve
" must femember that religion.ié nbﬁ\coﬁcerned primarily
about abstract idesals, but rather About the production,

presérvation and increase of acﬁually éxisting valﬁes.
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expérience to sense experience. Such an"operatien:involves
 the problem’of;truth‘and in tﬁegmodern ora we find two
‘¢hief criteria foP truth. The first is that of the prag-

. matist -"ths’bracﬁical'rssuits; The gee©n6 Is“C6harence_;'
" no truth ean be completely tested until all truth $s khowh.
“This'1mpiies'eonsis£eﬁéy br‘a totaiiﬁiéturés;ﬁhenfall‘tha ;X. 
“rasdits'éf all experience coﬁe‘be?oré‘thé‘mind wé are then,
.and only’ thén, th'a position to 5udge of truth. e

| Goda The next bellef arisiﬂg out of the fact of- religioua'
‘ experienca is tﬁat belief concerning Ged. of tha several
ideas pertaining to_raligian that which 13 most uaiquely

" essential to 1t 1s that qf‘tha;ida& of Goa;,Fér'intérests,f
sake let‘us"vie@ the various view of God that ﬁave.dévelobe
ed out of the ages. o | . B : |

: Polzthaism, bsliaf in wmany geds, has continued for , 
' éenturies. It is tne original- seavch begun by primitive”“‘

‘man for that something beyond;himsélf. Next comes Henotheism ‘

which is' the belieftaﬁd}worshipvof one god as supreme;
'adbbméanied by a reébgaition'thét'cthePS"exist' As man

progressed, Henothaism grew intc Monotheism. Tihis is the -

’:‘idea of one God and it arose when man, througn advance,
came to realiza the nnlty of the laws of cosmic nature-
"Vieuing the creation problem and’ findlng ib difflcult to
‘sotwe has led some th;nkers to Pantheisn, & view of God

as a whole of which man and nature are parts. For these

4
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““mén’ God 1s immanent in the world about us.’The,Aggﬁétic<
‘Realist says-that Géd*may'exist*butfthat*he-is"unknbwable.‘
'This’1mp11és,’as"Brightman*ﬁays;“"a“gréping*1n“1gnoran¢e,

" among unknowables." For the Delstic Supernaturalist, God

is ' not found in human experience at all- excent §n so far
"as 'he. chooses to reveal himgelf. Karl Barth says that man B
‘must‘trﬁst‘in?God’or be doomed. Sueh;thinkerSfbelieve the
hollowness of trusting in human“?alﬁeé alone has been
"shown in history where“human”valués have'been_uéad”tb des-

troy human valués, God as & system of ideal values is the .

' ‘bellef’of the' Impersonalist Tdealist. Such'a belief can

’ éasily‘béCOme'déféctivé,‘howeve?,'1f‘theséieternal‘ideals
*‘afe‘noﬁ related to' the wOrld'cf“brute }aét”beéaﬁse'religion'
fis?teftainly'rore“than)abstraét‘iaeaiism.‘Thé'neXt”boneept—

'flon of God is* that of Rellgious Naturalism in which God is

viewed as the tendency of nature to produce values, God is |
‘that'tendency of nature to produce~movement'toward perfect-r

ion. God 18’ the universe always stiiving for a higher level

“of being. Theism 15 a synthesis of pantheism and’ Beism. The -

ilatter has an” absentae God," that is, there is one divineg~ .
spirit but it is external to the world. God may have created
‘the’Wofld but” nowvhas nothing”to do;with it. Theism says

" that God 1s a spiritual personality. With the panthelsts,
“thelsts agree’ that God is lmmanent in nature but they dis-

agree over the fact that the imperfect can be regarded as
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part of the perfaect divinity. Theists agree with the
‘deists‘that'aod is other than'the‘world Of‘human'persqns
but cannot”regard'this'oﬁherness or transeenﬁenoé‘as
rigld externality. God is spiritual, that is, in all of
‘existence but He i3 also a.personality above man and yet
close to him. ‘

The ways of knowing God are various and each is as 
equally uncertain as each is different, No knowladge 1s
certain but rather is constanbly'subject to revision. As'
~Paul says in hls first letter to the Gorinthiana,vchépter
13, "For now we see through a glass darkly; .;.}now I
know in part;;." In spite of the.faet‘of;uhcarz&inty we do
‘not give'ﬁpgxﬂo scientist would cease to experiment simply
'because’his ﬁnéyleége is éncompleté, rgther it is the sgense
of incompleteness that spurs him one |

Within the religious experience itselfl" there are three
ways of expériancing Gode Thase are‘lmmsdiéte exﬁerience,"‘
revelation, and faith. Within:the philosophical realm there
are likewise thros ways. These are'a priori' principles,
.act*on, and coherencen ' ;\

The mystic beliaves that ‘he knows God in an immediate
and absolutely cartain'experience. We can say that the
mystical experien@e‘ia‘immédiate but whether or not 1t is
an immediate eXperiénce.of God is another mattere i1t may

be an immedlate experience of the self which may be taken
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" as & sign of the reality of God. Whatever the‘interpret-'
ation, mysticism is important in the religious experience.

Revelation is a distrust of human reason. God is tosal-

ly other than man. Man's nature'énd expaéience'contain no

clue of God til He speakss This is dogmatic and not in

accordance with the modern theclogical view which says

‘:that -the essence of ravelation 1s not the communication

of truﬁh'but'rather 1t‘19‘the*guidance‘ef human life to

higher levels by divine power;‘This’hints'at‘diviﬁe and

human’ coonaration in which process is needsd both reason -

- and revelations As John Loeke sald, "He that takas away

Areason to~make»way for ravelatiqn puts out_the light of

both. | ‘ | | ‘ |
Concarning ?aith there are various ;ieés. One is that

- faith 1s active acceptance of ravelation, that 13, revel-

“ation with an intelleetual assant. Another view thinka of-

raith as merely the passive accebtance or revalation as |

a gift of . ch. This last view is utterly beyond the ken

“of reason’ and hence has craated a cleft betwaen ;aith and‘

‘freason. A cleft which should b; ramoved since both faith

and reason neaﬁ each other. A ﬁnlrd view says that faith ,

is’ trust mn or ooedienca for What is beliavad to be of true/

values | |

Withln the philosophical experience there are also three
ways of knowing or experiancing Gode First we have 1a priori/
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‘principles which hold that there is a native religlous

‘capacity of the mind. Reason being no simple ‘entity con-
' tains the’gfpriorii view, 'A priorit principlésraré linke
“ed to faith because faith has to refer to ldeals acknowl-

"edged by reason, The}native'capacity5of»the~mind'for the

religious experience has been~expfessed}bj_Brdwne.as j

W oM e o m % e - R

" "Whatever the mind demands for the satisfaction of its

subjective interests and tendencies may be assumed as
"~ peal in default of poslslve dlsproof..

The second philosoph1ca1 way of knowing~60d which°1s'

given by Brlghtman is that of Action. This we. immediately

'recognlze us pragnatic and 91nce desiring to discuss the
"place of pragmatism in religion 1npthe next chapéer We

“will be forced to relative 51lence here. What we can do

is quote Brlghtman, ‘this should suffice for the tlme '
being to present the pragmatic stand. E ‘

‘"God does not mean a theorem: he méans activities
‘which we ecall goodness, truth, beauty, and worship.

- Surely those who are seeking to know all that ecan
be known about God must observe the kind of action
that follows from our conception of God. dMuch arge .
ument is empty because 1t ignores the plain empirﬂ,
ical mandate to consult experience,™ 217

Lastly, we have Coherence. This view hasg” arisen out of

pragmatic actlon and the criticism of 1tavIt is an attempt,

"so its upholders‘say,.fé'aupplemént thé'précticalywith‘the

ﬁ_rétionalsulfvtnis can be regarded as the essence of coher-

ence 1t seems to have developed out of an unjust criticism

20 Ibidep Pe 185s
21 Ibide, pe 1884
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‘bf‘pragmatism; one cannot say that pragmatism is void of
.reason;‘Gﬁhbrence,‘howevef,~is.not a repudiation of emp=
‘irfclsm, Brightman tells us that it simply asks thet emp-
iricis=m bs ccmplete,'welllorderea;‘elearly defined, and
‘rationally interpreted. Eachjimmadiéte'reiigioué exper-
ience must be set in relatién with our total range of
thought aﬂd‘axﬁepience- | o » '
"setion dﬁfefa'data-&hﬁdh‘&r& mers brute facts or une i
" solved problems until they are interpreted by coherent
rational thought and are related %o the uhole of our
~ eonscious resources. Accordingly, reascn «' concrete
. and inclusively emp*rical, not merely abstract and
formal - is the supremé source of religious insight,
the supreme way of knowing about G@d whether he is,
or whother he 1s not." 22

The problem of belief in God is indeed a’big one.'nn

“vtha world about us’ thare seem” to be innumerabls facts for

a God and at’ the same time there aeems to be evidanea
against God. It would anpear that a. nh’losonhy of religlon
‘4should have %ha task of deteeting ‘the true frcmi:he falses
'HTo set‘up a goal of gbsq_utg'certain knowladge is gn infa_.
" inite ﬁndertaéiﬁgciThe‘philoébphérfsaeks nétréllwtruth'but
“é unificatibﬁ of such truath aé he hase Tb”be”irreTigious'
’is to give up the seardh, not. to challenge conventional
belief, o |

The“appréach that we mash takevin'a philosﬁphj of rele
igion‘muét be an opened miﬁded'oné; We have a right to

“chellenge” traditional dogmasg As Brightman says,

22 Ibldep Peo 1929
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“Our inquiries into balief 1n God will never penatrate
" to the end of infinity, but they may serve to direct
life from chaos and contradiction toward integration -

- and coherence, One who demands more than this from ‘

"philosophy of religion is doomed to disallusionment

" sooner or later; but one who finds this has found a

method of personal §rowth that 1s superior to any
unchangeable dogmae." < o T o '

Now various interpretations of God arise, Is he a
unity? Is“He'a‘personal“ch?‘Is_God‘infipité? These and ‘
many other questiens'continuallyfknock‘aé the door of -
"philosophy‘a‘house; To resobt to‘aeebticism ig too eaSy a
 ‘way out. &an believes that there is something beyond him-

" self - if any tell us different we know that they are
-merely running away from the 1ssue.
"There are axiogenetic processes (thssa producera of
‘value) in nature, and religion is an attitude of res-
pect for and trust in these processes, As far as * .
naturalism goes it is &rue., But it leaves the acio=
‘genetie processes uninterpreted, unrelated to existe
ence, a3 flowers blooming mysteriously in a hostile
soil, Those who are curious as to how such soil

" eould nourish such flowers remain unenlighteneda" 2¢

‘Good and Evil, The problem of good and evil goes back

to the old question of valus, that which is the very heart
 of religlon. Religion does not attempt to avold the issue
"~ but rather it is a form of realistic écéionjin faée‘of the -
intermixture of good and. évil'in all of our experiénea;'
”here are three notewortny positiana ‘arising out of
“this new concern we have proposed. The first of these is

‘Qéggosticihnmapism vhich is a positlon of nontheisma It is

. BE Tb1d., Pe 202
24 Ibidﬁ’: po“ 216.
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‘a form of neutralism which still prizes the ethical and the

aesthetic idealss. Religion is viewed as loyalty to human
values, the origin of which 48 not explainede For the Ag=
nostic huﬁanist an exblanation bééﬁgﬁ the human 1is too
great a metaphysical taske .

"The next position weAshould‘neta-is»thaﬁ of Theistic
Absolutism, This bellef maintains that there'is a,pérsonal.
God étarn&l‘and infinite in‘%ower and‘knowlédge and good—

' nesse Such a belief is fbunded in Ar&suotle wno said that
 God &8s an absalute self, a sufchient aeity. Absolutlsts

hold that ul»imatel?, God wills what we call evil and sees

A

that it is good.

Thelstic Absolutism 1s based én religious axpérienca

| ahd can\certginly prove to be an emational thrill for the

““mina. Man,‘"rn a world of spparent evil finds wiﬁhinﬁ*hﬁm—

self and ideal of perfect good; in a world apparently acce
idental he finds Within'himself an idea of”rational'purp-'
ose 25 Such a viaw is fine excapt for the Iact nhat 13 can-
not be d@monsuratedo An absolute God Aas not been the nat-

ural impliecation in all rellgions.'?sligious faith may be : .

. a trxumph over evil but a philosophy of religion must be -
:more than this = it must be a triumph but must also havo

| }an explanation for that triumph, The inclusion of all the.
‘facts of good and eVil-give great difficulty to absolutism,

%‘ Ibid,., Pe HLOs . T
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'Critics go as far as to say that because evils are credit-

ed to the divine,'absolutism appeaigztp ignorance. In the
ab801u£13t view, évil and good are made‘indistinguishable‘-
all evil i3 said.to be merely epparent evil, that ia reality
it is good, Such'a view can easily lead to a scepticism

conecerning values. The world 1e_regarded‘39‘perfact and it

"is here that absolutism is weak and the pragmatic criéicism

well grounded. If the world is now perfect why attempt any-

‘thing different for according to the abso&utist‘tha world
is incapable of betterment. Absolutism may be sald to cus

the- moral endeavor. )

The last position is that of Thelstic Finitlsm. Here
God'1s still viewdd aslbetsonal and eternal an& 1nfiniteiy
good but denies him infinite power, The difference between
theistie rinitism and theistiec absolutism is that the forme
er says that God does face a Given in the universe, that is,
canditiens which he did not create and of ahich he doas not

approves There is, say finitists, ani ultimata evil inthe

uﬁiverse which God has in no sense willed and against which

he'alaays exerts his full energy, | _
Theistic Finitism makes a definita{distinctionhbatwean“5
good and evil, Henece evil is not gscribed'to Gode For Brighte
man this throws out an inspiring challenge to man to coop-
efate with his God in bettering the wobldg If God 1is so
LIMITED by the Given, man is offered a solution for his
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difficulty'which*undoubtedlyfariSeS‘When‘the‘hdstile‘eVents :
of life are wihnessed. When. life 13 faced realistically one o
'cannot ‘escape grave perplexity rrom the «tandpoint of rel-
1gious faith, Thelstic finitism can either lead t5 pessim-
‘ism or optimiam, Wb can become discouraged about God's |
chancas of continual success over the Given oY we’ may be-
comefhopeful assured that together we can win out against
evil, Evolution points to" a purpose in‘the world, 1t ehows
a marked increase 1n the powevs of” life to alter the en=
vironment and so’ *ndiractly favors Finivism.u-‘ |

Thelstic F&nltism, however, may be religiously inade-'
' quate since rel¢gion demands_a ‘God perfect in all respeéts.
Some‘think‘that it humanizes God' too much because 1t fails
to give responéiblility of éreationlcbmpletely to Gode .

Wle have presented vaﬁious views on t he p?oblem of good |
and evil but which is true and which is false isfnot.the )
business of this present chanter. Here weo merely w1sh to
“present the various fields in which pragmatlsm mast say
‘its word if we are to £ind its place in a<philosophy of |

religion,’

" Human Pergonality. Religion, saYS'Brightman; ié;m#n's
"aspiratiOn“tQWard the sourceiéf‘hi@rhighest‘valueé‘and his -
"..sense of cooperation with and dependence on that gource.
In a'pﬁilosophy of religion, man ié a religious being for

there must be evidence of religion in human life before
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~ there can be a philesophy oflreligien.;The goal of religion
is to dévelop in man a*werthY>coneeiouaness,;eoneciouSness'
of value and even a Godi Such a sp‘,i'lfitua;l"i-de,’velopment‘ _i 8

- possible only when the'persen'hae.beeeme’eellfintegreted
and a true identical unity. Spiritual 1deals are what make
men“hnmen‘as'eell as akin: to the“divine;'”Pessimism,éould

" not even be thought of 1f it were not seen that the true ™'
destiny of man was’ the aenie#enent*of’values*werthj'offhim;ﬂzﬁ

" “Human pereonalityi'theneforeg”iS'e&meet innenﬁantjan;

sideretien‘in any philosophy of”religionf’It’is; naturally,'
only in the human personality that the religious experience
has any values o R |

~ Human Purposeg‘Arising”out of"a‘coneidefatien of human

,pereenaliti*eémes“the problem ofihuman‘purpese;*Any“philé

"osophical discussion of religion must give an acceunt of
 purpose.: What is this life all ‘about any way? Are we head-
| ing toward something or are we merely stumbling abeut in
a giant maze’ in\e giant psychelogical experiment?

Man, - feeling incOmplete within’ himself, aspires to- |
Asomething beyond." William James says ‘that" persons are’ . e
"fighters for ends.™ Religion is primarily concerned about

"purpose -git'is'faith in'a divine axiogenetic and' axios~.
‘oterliec power, Such a‘belief*hae‘éiven‘riee*teﬂ:he’conflict

: between teleology and mechanism. Which is right? Does the -

\world eperate under the watbhful direction of a cosmie

® =
es Po ®
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purpose or does 1t mersly whirl in bhythm to laws not
guided or controlled? Scilénee has shown us that it 1s
" “absurd tc‘ignore‘the“mechanicgl processes’ in nature’bﬁt
1t has shown us equally well that 1t is also sbsurd to
1gnore the" spiritual,” ~ =" ' 0 cc o o

Immortality. Belief in lmmortality is an extension’of

' purpose because a belief in a“lifélarter”&eath is concelv-
‘able’ only in so far;as it is'purpbseful“Mén‘looks'about
"him and while there 1s a gcod‘chanéé'that”events‘may

cause him to become Sceptical“and”péSSimistie”there is
"'may see ideal purposes aflame which deny deaththe power

»to extinguish.\
The crueial argument for’ 1mmortality is the goodness

" of God and so’we must first have & balief 1n° God. Faith

‘in  immortality becomes raasangble only in,propqrtiqn as'
*bélief‘1n“Goé*is‘reaéoﬁab1e.*A fini£é‘God“néea‘Qe no
- barrisr to- immortality for He is still- the creator, still
;”infinite in goodness, and still the fighter against ﬁhe

L T o o wtw e . O T < - - -

Given. - \

* There are religlous values in-belleving in’immortality.

“‘Lifa“isléne‘of’goai‘éeékingﬁ“che“of”forwafd'Iéoking“purb

" pose.” "mmmortality symboliZes the" faith that good purpose

' néver fails to all aternity." 27 Brightman says, what

27 Ibid., p. 409.
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dignttj, hope and‘perspectivezarise from faith that every
1ife” capable’ of ‘purposive dévelophent is eternal, - |
Religious Experiense. We are here back to the"theme in

‘which we began our rumblefonﬂ;he”phiieéephy offﬁeligion;
that*is;‘the“preblam“of‘ré:igieué*éxperiéneé.'A’religious;‘
- experiance’ i3 one ef‘many4humen“expeﬁienee§.<Infa'ph11—-'
'oeephieal“1nterpretetion*ef*?eligion;iexﬁerienée’eimply?
'meane”eoneoiousnees of‘experienéing:tne-experienée;‘ﬂffght?'
man’ says that the religious’ experience is’ "any experienoe
of any person” taken in'its relation to hie_Geeg"ge

‘The foundatiens of” religieus experience include faith,
'revelatien ‘and conversion. Eaith 13 the belier of man in
u:.his God and“the’ conduct of life ‘inthe’ light” of that ‘bes"
m’lief. The' relggieus man'looks upon faith- aS“divinely'ean5;
ed‘and‘eé“e*meens‘oflleeding him‘tqwara'cea;fohce*faitn
~ 1s’established; that-is, man's pecognition of a eod;‘the ‘

Vexperienee'or“revelation*arisee;ineveletion*es wé have

seen’1s the'belief that God imparts’ insight and guidance
to man, Sneh‘a contention”coula“not“bewheld“bY”huménists;
at least not the Realistic Humanist who" places authority

‘only in human- endeavor and net in the divines" Conversion

‘18 inttiation into avreligious 1ife which is that of a
,'movement toward divine valuesi’

We* have outlined the foundations of the religious

28 Ibid.,upm,4f3¢v
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éxperience 30 let us now turn our attention briefly to the
factors of the development of the religlous experience.

The first of’ these 1s meditatien.“ T
""Religion is more than ideas about- God and mote than
‘pitualistic’ or moral behavior. It is an organization
* of the whole of “1ife. Hence meditation on religious

values and beliefs is of great importance in the
1ntegratien of 'a"religious personality v

' ‘Meditatien 1s that personel aspect of religion: which tends

té prevent religion- from becoming external and meehanical.”
‘Then too, we have prayers’ mysticiem aed eoeperation.;
lPrayer is really a more personal and’ expressive ferm of”
;_meditation. Heiler'hae called it"a 11vieg'communion'or-the :
"religious man with God:™ Mysticism is° the immediate cons-w
ciousness of God.- COOperation 15'the move aetive ‘'side” of
“the religious experience. Rellgion 1s a“devotion” to’ high.
'1dee1e;en&‘ae“euch 1t‘ﬁreeupbesee“that~ﬁﬁe'wer1dﬁie“yetf

‘capable”ef‘imprevement; This improvement should%bega”eoop#v

- epative effort’ between man’ and God:" Insights gained in ‘the

' passive aspects® of the religious experience (medis&tion,

“‘prayer and mysticism ) give the incentives ﬁor religioUS‘

B e

aetien. ‘
* Thus do we come to the'conclusiee~ef eﬁr’ejnopeie?ef,
“what a’'philosophy of religioh‘eetails;éA§4seid‘atitha be=
ginning- eft;he chapter we have not" attempted to outline
‘iany speciel belief but rather have exposed the’ facts that

VA

35 1b1d., p.‘42€7
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| seem essential. : R
“A° philesophy or religion saeks to- discover and to state‘
i rational fbrm the meaning and" truth of " the" experiences
fround 1n‘religion;’It*has“bean“hoped’that“the'preceding»
remarks have 111ustrated this point to a sufficient de=

e e BN 2 e - *

gree ..

primarily on the’ eternal mdeal."59 Wb must emphasize,i‘ﬁl*

E however;” that’ religious‘faith 1n~highv ideals is not 1n 
itself” enogghg What the religious experience needs is
both faith and work.‘.;; T :

T"Religion 1s an’ organization of "the whola of 1ife S
~_under the principle of supreme value. The material
 ¢annot be ignored. There is & proper religious
- evaluation of matter; both as an’ expression of t he
-immahent‘ creativity of God and’alsé as a means to
spiritual ends. Nevértheless, - religious practice,
“ ‘bagun onthe level of regarding material values as
-+ 1Intrinsic; 1s in danger of remaining permanenbly
", on that lovel."31 | A

Religion is the vital 1ssue of to-day. Has man’ been

’ right,in-searahing for a God? Can we" he;sure that wa"

are not‘béing”disaliusiéned‘byjthe appéreht orderliness-

of this vast'universe ? In'short, " ~ -~ ©° .
Mhe 1§sue'13'whathef“theré'aré*31gn§“in“man'of"éi v
‘reality far better than he i1s. Do his slight exp=-
“"eriences of beauty, his few glimpses of truth, his
'~ feeble character and his tragedies, his hopes and.

his worshig afford evidenee of a superhuman source
'“of value? N , .

Let us see how the pragmatist answere these thoughts.

"' ’ Eﬁm.; 'p“.‘4'5"0".'f _
31 Iblde, pe 448,
32 Ibid., p. 488,
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PRAGMATISM IN‘THE PHILOSOPHY OF RELIGION ‘

Man is essentially a religious creature. For whether he
: affirms a religious raith or denies oae he has pondered
the religious problem. Otherwiee, he would have no posit—
_ion. Modern American Pragmatism,‘it is true, has ite emp-
“*haeis upon the practical and the concrete, but this in no
sense isolates a8’ religious element from ite precinets.
It is safe to say, I think, that the seed that has
centuries ago’ in the_sunny fielde-of thefItalien\Benaies—
,‘ance;”Fielde'wﬁere‘the eoil Wae"rion’and”nell’suited for
‘P ragmatic embryoss Here bloomed forth the interest in
man, This was an’ exciting age for at last the answer to |
the'Riddle of  the Sphinx‘nad.found‘himeelf. %he‘agevof
: humeniem;had'been initiated on~ite glorioue flignﬁ into
-the eons of history. f“ ‘fi ””l'}* | T |
"In short, ‘and to- avoid more of the above artistic
ffilling, pragmatism is not something utterly new and be-
: longing eolely to our modern age - its impetus has”long |
‘since’ advanced}from_infancy inte" maturity.eWhat is néw
wefmignt add; 1s merelyithe term" "Pragmatism?,-
Bnt-here'let us say that the intenest in the individual
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' and“inithe‘particular,‘in the practical and  the useful,

3 has becémémorej acutely alive to=day than ever before in

" history, We live in a day when pragmatism holds the stage

on which humanity plays 1ts varfous roles. At the present

’“mbmént“we“séem to bé’living"on'thé eve“éf'énéthé?”W6rld'

’“war. We live in the midst of hunger, poverty; disease, and .

“other’ dégrees of” human suffering. We live in an age of

' frustration"and“bewilderment;\Ié 1t any wonder that man

‘should'questicﬁ‘hié faith?'Is"it”any*W6nder'that‘p?agmat-

'iém;*that“interest‘in”thingS'hére and”nowg"shoﬁld‘triumph‘

over 1déalism>and?1t§'séamingljfabstract“éséenéeé?‘
“Thé‘pragmatist;fhowever;*is'not“a‘écéptiéalior pessi-

- mistie apparition” that has arisen out of the dark and =

"tu?bulaﬁt séa;RBther;’he‘isva modéern- seeker for value and

faith., Pragmatism 1s' definibely looking for' some ground

: in which to drive the. stakes of faith for Iife. It is for

}vthis réasgon that we ended Chapter I'by calling pragmatism

- philosophy.oflhope~and 1t 1s for this reason that we"

"will® attempt to sketch a pragmatic reLgion in the prasent

“chapter, = :;' ,,,,, el e .>7;,§T& |

© It will be advisablé‘£6~hb?e“state‘that the chapter

" will be divided roughly into parts. First we will relate

";thn-DéWéY”tofthé philesophy of réiigibn*and secéndlj

“William Jémes.'ThiS‘p?ﬁéeduré’hasfbeeﬁ'adoptedfbeéausa

of the divergencies between these two outstanding prag-
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“John’ Dewey has been searching a11ihis“lire*‘for*tvalug o
‘and has ‘beén;’ in my épinién;‘ﬁnjuéfiy‘ eriticized from
‘théélogicél,sidefbenches‘roﬁ*goingfagaihst:thsAdrthodox',3
.bellef§u Jéhn:Déwéy'1s“afpr§ducﬁ.of;this agé;fan*agefinr
which our faith must 'be questioned and then asserted. Ve |
_‘11v9‘1n énfagéfwhenﬂthe abstraét‘mustfgiva;waY‘to the
ccnérépe,fWhan*thefidéal ﬁust’bow'to“the“préét;éal;”In
his "Quést for Certainty"," Dewéy-j thinks that man's qugi'at
mfof éértainty has’been‘en“tﬁatwrong”taack,*We‘shguldfnot
| tﬁrn‘away from the énvironmenf‘for"the sake”of thé mind
where the 1nvantion of gods takes place, rather, let us i
~turn toi:he world 1n which we" live saya Dewey. Dewey ad— B
"{vocates a- quest for’ control rahher than for ultimatas.
¥ ThelTheory'of;Relativity,>he says,” has‘taught‘us-thattf
'thgre is né'fiked'WOrld;TThere£0r9; we"shbgld*}OQk’upon
’ objécté not‘gs”ﬁhings final‘in'thaméélvBS'but“aéjgtppping

 _’stones:to*lead_us’on,and on to something better. As Dewey

T

himself says; ‘ s emms . waw weamonrmniean

- "The femarkable difference betwaen the attitude which
‘accepts’ the objeects of ordinary perceptiony use and

- ~'enjoyment ag final, as culminations of natural pro-
" ‘¢es8es and that which takes them as starting pointa

© for reflection and investigation, is one which reaches

"fap bayond the technicalities of seience. It marks

‘attitude taken towapd whatever is found in emistence.
When the things which exist around us, which we touch,
see, hear and taste, are regarded as interrogations

a revolution in the whole spirit of life, in the entire
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"~ for which dan answer must be sought (and must bé sought
| ‘ by means of deliberate. introduetion of changes till
- . they are reshaped into sométhing different), nature
i as 1t already exists:ceases to be’ something which
T ‘ " ‘must be accepted and submitted ‘to, endured or en- -
joyed, as‘'it is. It is now something to be modified,
"to'be- intentionally eontrolled. It is material to act
"‘apon so’'as to transform it into new objects which
*‘better answer our needs. Nature as it exists at any
"~ particular time 1s & challenge, rabher that a complet-
“ifon; it provideés possible startin g points and opporto
unities rather than final ends."5

And again. A

"Knowledpe which is merely a reduplication 1n 1deas of
" what exists already inthe world may afford us the sat-
“isfaection of a photograph, but that is all. To form
‘ideas whose worth 13 to be judged by what exists ina-
"dependently of them 1s not'a  function that: goes on
"within nature or makes any difference thére. Ideas  that
‘are plans of “eperatioéns to be pérformed are integral
factors in-aetions which ehange the face of the world.
Idealistic philosophies have not been wrong in attach-
'ing vast importance and power t6 1deas. But in isolat-
ing their function and their test from action, they
‘have failed to grasp the polnt and place where ideas

" have a constructive offige, A genuine’ 1dealism and one

- gompatible with science will emeige as soon as philos-
‘ophy aceepts the teaching of science that ideas are
statements not of what is or has been'but of scts to
be performed, For then mankind will learn that, int-

" e6llectually (that is, save for the aesthetic enjoy-

" ment they afford, which is of course a true value),

'~ 1deas are worthless except as they pass imbo actions
which rearrange and reconstruct in some way, be it
"11ttle or large, the world in which we’ 11ve."54

Thus experimental- action isthe thing. A¢tion that- 1s a
‘means’ of” modifying the events in our’life,” that”which points'
to the future, that which hints‘at a betterment of this ‘

"pfaetical life*which“is1the ohly'one“Wé’khbW;'Pér too dong,
jjsays Dewey, has the quest been 1n the philosophical tradit-

R )

w v & T, % 5 Eare

. - 3 osephﬁﬁatner; Ed., Intelli’ ence In The Modérn World
‘ (New York: Random House, Inc., 1959.) P. 327
34Ibidn’ p‘ 542. ) ‘




lon" - that quest’ for absolute and trenscendent knowledge.
then"gtuaying?John%neweyﬁé,pragmatismﬁone’1s?stnuck'by
a rather‘?emarkable ccmpariéangvfemafkéble, that 1s, &n as
far as’'it’ goes. On the one hand we havé Aristotle and Plato,
on the other we have John Dewey and the Established Church.
_Tha comparisonﬁlieS'between Arit&&tle's criticism of Platc
.:and Dewey's criticism of the church . Plato stood’ for his
'Ideas and regarded them as” tpue realigy. When Aristotle |
came along he thought that Plato's 1deas were fine as far
 4as they.went but by themselvesbthey~were‘9f no value, Per-
" fect Ideas are worthuhile only when applied to the world
' ébout~us go as to give.us"a ﬁetterﬁeonééption”bf‘1t;"sim_
”ilarilyJDaway loka”at“thefchﬂrch; The ’ Church possesses a
éupernaturalistic“faith'a'a beliéf“in‘the“kbstract. Because
'of this Dewey offers his criticism.‘He believes that’ dog-
"matic creeds stand in'the way of the true religlous exper-

1enee. He pleads for'a practical and open’ minded religien,

T a religion with its eyes open to the" practical. Perhaps iff

~ Aristotle were alive to-day, he would 1n this respect be

Q~a:pragmatist. We must_be carerul, howeven“not to let the
analogy run away with us. In the réalm“éfvlogia?ArIStetle
ahd'Déwéy;are‘widbiy divergent and¥bécausé"Of”this;“ifbié”
“impossible for Aristotle to beally be a pragmatist. Aristot- 

“le” remained content to 1ive in the realm of: classification.

VIt was Deway who turned to the method of ernest 1nquiry.




_ *We’have;‘invthoiabove“comparison; aésertad"newey's
condemnation of tradition’ and supéi?-natuisausm. It is’ 'this
"that’ brings us” to his evaluation of the religious exper-
“1ence’ and his: 1dea of God. Dawey's aim is to saparate B
religious experience from rﬁligion. Religion is infectad _
- with a false and morally-dangerous_supernaturalism,he :
‘séys;_For“DGWéy5fﬁoligiouo*dénotésfattitﬁdes‘that°may
‘be taken towards"évef’y objéeet and every proposed end or
"1deél;'RoliglouS“expérioncé-may“bélong“to‘all‘exporiénoesn—
1t 1s° that which brings about” a’better," desper, and én-
during adjus*mant in"1life. The religious quality appears
when there are- "changes in" ourselves’ 1n relation to the.
world in which' we 11ve."34 This for Dewey is the unific-w
ation of the self and” it depends upon the world about us,
upon the people with whom we live and associate;~ﬁ5 N
“"Our successes are dependent upon the cooperation of
" natures...thé essentially unreligious attitude 1s that
“which attributes human achievement and purpose to man
in isolation from the world of physical nature and his
fellows,"35 - : _
'Since’Dewey”eritioizeé“supernaturalism“hé must“nécess-w
v’arlly eriticize thel1aent1fieat10nfof”thé*ldeallwith:h
'particﬁlar" Being. For Dewey, ideals have" their roots in
natural“conditiOns;“Idealé“dO’not“depend‘upon‘SOme‘piior
complete embodiment fop their- authority and value but’

rather they are found to exlst in mind, eharacter, action,ﬁ’

a3 o om O -

. ETP A.Scnilpp, The Philosophy of John Bewez (Evanston and
ChicagotNorthwestern Univarsity, 1939) Pes 411,
551Ibid., p. 4154
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'énd'pG?GOnalify-‘I&ealsé‘hé'saysg are made by man’ "out of

the hard stuff of the wprld?of‘thsiéal“and”sbcial'ekpef¥

‘1ence."36 hat 1a 'God' is the active relation between

jdeal aﬁa'act‘ual; We must realize that religious exper-

jence is an axperianca ‘of- practical living. Unless we-
adopt a union of 1deal and- actual, unless we put our: ideals
into,working practieeg“we will gtill "have ‘the"old funda=-

- mental Dualism, That“Dualism*whiéh*cohsistS'bfﬁa'supérior
absolute Being up thére and’ the little finite, fpustratad

. man ‘down here. Deway thinks that supernaturalism is dis-“

:&cting,,The great issue .of to=day for John Dewey ia :

“conéentration upon’ the nu?tuﬁing”and eiteﬂding’offthe values
““of natural human intercourse.. e must; in other words;

‘dissolve the connection between the religious and the creeds

f the paste =~
Dewey thinks" that a recovery of’ philosophy is’ needeé.
Philosophy mst get down to’ the problems of life as they

“affect mankind,'Thé'éhiéf characteristic tralt of the
" pragmatic notion of réalityi1a‘préc;seljithét”nb‘theory‘

of Reality in general, 1s possible  or needed. It takes its

. stand with daily 1ifé, whiéh finds that things really

‘have to be reckonéd with as "they occur'interwnven in the

texture of events:"37
“‘Déﬁé&'ié“éontent to take a world already in existence

Tk W o - F oW H o B o B T W L 8 R e W b ow .

Qﬁﬁatner, oD% cit., P 1023,
- 37John Dewey & Others, Creative Intelligence (New York: -
Henry Holt & Coe, 191 .




“and to seek only to bring to fruition 1ts finest posalbe
“111ties. Thus is=DeWey“an'u§héldé$’6f,value.“His*reJectidn
-of an absolute transcendent Being- does’ not ﬁee‘-éSSAariZ‘ly’ g
- fejeet value’frpm‘iifé%’Dewey;cannétﬁpictﬁre‘g“pérfect :
God.” To'him, such'a God would-be cold and steriles If
”there'is“a‘aéd'hg;musé;bej1mperfECt,'for“to‘bagimperfect"
- 1s to 1ive: Life 1s one of growth and change and & strive
ing for something better. God would have to be a'believer
iip growth and experimentation’and as’such ,m,am not have
”pOsseésion'of“thé;Qﬁalitiéé bf'éﬁnipétenCég'pérféctién,
‘or infallibility. Dewey does not want a God that 18 too.
remote to condescend to mingla in mundane hnman affairs.
" 'Dewey-cénsidérs1the_wor1d'not'as one” of;absoluta ordgr
" nor aé”éne‘of*abSbluté“chaéé:”ﬁather;‘itpis‘a;woild’ini ‘
which there is: adventura, freedom, a mixture of stability
. and precariousness, mechanism and values, in varied 1nter—
aetion with one another. The principle is growth and ‘the o
method’ is experimentationoﬂ IR TR
“The definition of raligion offered by Rewey 18- that
| religion is- “whatever 1nduces genuine perspective is relig-
1ous,. "8 Hence, a8’ we have stated before, Dewey wants to
"make”a distinctipn'bétWéep‘What is religlous and what 1is
religionQJDGWQY“13*1nterests&'int:he processeé, not in

the finished nroduct.
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. 55“.);.1')31&'3&; “A.Common Faith (New Haven: Yale University
Press, 1934.) p. 24. V




Dewey thinks that religious institutions stand in' the
"way of" ﬁhe fuller development of " the- religious life be-
‘cause - they seem to have raligion allaewed up 1n neat little
bundles reverently watched over’ by a little band of priests{
"and ‘preserved from all vitalizing contact with the braader
’ activities of” soﬁiety.sg As ReE. Fitch says, DGWey wants
religion to’ be an’ "active adjective, not a frozen’ naun.“40

thn Dewey‘s philosophy is obviously a social program.
"Faich in the continued disclosing of" truﬁh through
‘directed cooperative human endeavor is more religious
in - quality than ia any faith in a completed reielat-
~ion,"41
'Ho matter hOW'we‘may“appraach DBWéy'S"ﬁhiloséphy‘Wé can~
‘ not'crédit“him“with“a'béliéf*in’a?t?aditionai°God; He |

‘ébntinuélly!eﬁphaslzes"ﬁhe fact that the uniﬁe?éﬁ“mayfﬁe
- “ealiedfsod only so far as itfiS'releﬁant*tb*the'féalizat-

ion of humah‘idealsa Fbrjbéwey;'the”word"@bd*}éignifiés
"‘qnly vhatsoever in‘tha'uhiVérse is‘amanable’io hﬁman pufir"

poses. What is*abové'nafure, "full' of flaws as she 1s",
are‘thé*unfealiZQd but féalizéblé“pbséibilitéés:Of‘nature.»

"Before attempting to assessDewey's 1nterpretatlon of

‘religion it wdll be advlisable to- now give William Jame's

" side of‘the‘picture,:In‘this“way“we*willhaVOid,any‘iepet—
1tive‘approva1’pr"disappr0va1:af the pragmatic position
"‘in the phiIOSOphy of religlon. | |

P e R e WG AL R R ¥R v e w

. E o e -

39R. E.?iteﬁ, “3ohn Dewe and Jahweh", (The Jburnal of
"Religion, vol, 23, De 16, January, 1943.) :
40 tehy loce cite
41Ram9r" OPo 01to. Pe 1021,




’Ppssiﬁly the‘béstfway“thetfwe?can’gegin“our‘acCOUnt _
of James is to state his own"definition of religion. It
, 7 "putS‘the issué clearly and shows the break between.hiﬁ,

and Dewey. For Jamee then, ﬂf-.wﬁ

...... “ [ El

"Religion (means) eoethe feelings, acts, and exper-
‘iences of individual men in thelr solitude, so far
. ag they apprehend themselves to stand in relatlen
R - 3 whatever they may éonsider theé- divﬁne. )

‘Thus 1t 1s Jamad s recognition of a‘alvinity that sets
him apart as a distinguished pragmatist. ;’
“As’ typical cf a;aragmatist,William James loved the
‘ concrete, the’ particular, ‘dnd” the ueeful s werld
seemed to him to be’ made up of 1ndividuale - men, events,
’ experiences, and deeds."’-’f5 James lived during a’ time of
religious unrest in América; & time @hen there was'a
seeking for ereeds’ that would not be in- ccnflict with A

the modérn man's view cf life. For~the most authoritat—

"ive évidence for religion James made a’ vigorous appeal
tothe religious experience of theindividual," _
Reyce puts” Jamed's attitude in glowing terms when he

writes as follows. ‘
“Jeme§s own" robust faith was’ thet the vory capricas
" of the spirit are the opportunity for thée building
* up’ of the highest forms of the spiritual 1ife; that
" the uneonventional and the individual in religious
~ : "éxperience are’ thé means whereby the truth of a’
g ' supsrhuman world maybecome most manifest...Iit is-
; the spirit of the frontiersman, of the goid: seeker,
"o’ the héme builder, transferred to the metaphysical

. . mm James, Tﬁe Varieties of” Rell 16us Exner:lence, (Eew
" York: The Modern Library, Copyri 02 James) Pe Sle
43J.Royce, im. James & Other Essavst (New Yorks. macmillan

Co., 19117 P. 19,
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‘and to theé religious realy. There is our far-off home,

~ our long-lost spiritual fortune. Experience alone can
“guide us towards the place where these things ‘are; hence

- “you'indeed nead experlence....Be, Therefore, concrete,
‘fearless, be experimental, But above all; let not gyour
abstract canceptibns.....pretend to set any limits to

 the r&chness of spiritual ﬁrace.....your personal exp-
erience may reveal to you.

In spite af Jamﬁs's detemination to abstain from spac-

"ulation and” to’ concern himself withthe concrete he came to

the conelusion’ that theré is still a’ larger raalm of "uni-

;“versal“llfe,“thero“is‘a MORE" which 18~ operative’ outside of
“Tman. Thus we ) 1ntroducéd into- James's conception of
‘God. James" goes go"far as to say’ that he- belieVes prag-

" “matism widens the" search’ for’ God. Pragmatism™1s willing"

“ to take'épything‘énd‘teﬁt”iﬁ;“It“will'evén’éfédlt;mystiéal
‘*GXperiencES‘if they“ﬁave*a?préctical?éonsaquanee.‘The test.
“of truth is What rits every part of lifé bests” If the
“"notion of” God should do this, then pragmatism will not

deny God%s oxlstense, "~ " vttt ot *“*"”le*

“Up to ‘this point James's view of God- sounds V‘ei'y util-

"1tar1an, It merely appaars that 1f a bellief in God suits -
"you that”is fine, 1f"1t’ does not-that is’ rine 004" In ny’

opinion, God meant more’ that this for our pragmatist. JameS'

"really became convineed’ of a- spiritual realm beyond” this-
| ‘easily observed physical one. In hiafPragmatism' James
" “offeps” the” following: o ‘

” Ibido' PP 2-2-—30
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"I firmly Bisbelieve, myself, that our human experience
i1s the highest form of experience extant in the uniw
; _ . " verse., I belleve rather that we stand in much the same
| . " relation to the whole of “the-universe as our ¢anine"
- “and feline pets do to the‘'whole of human:life., They
" “inhabit our drawing roonms and libraries, They take part
"~ in sesnes of whoge significanée they have no inkling,
They are merely tangent to curves of hlstory, the be~
~ ginnings and ends and forms of which pass whodly beyond
** their'ken, So we'are tangent tothe wider 1ifs’of  things. n45

s James defenece” of God; " hoaner, is not the traditional be=
‘1ief of an absolute God. James" was’ one”of the first to set
forth ‘and defend the 1dea of a finite Gods” -

~ "God,° in the veliglous life’ of ordlnary men," 1s- the riame
not of the whole of things, heaven forbld, but only" of

" "the ideal tendency in things, believed in’as a dipérwcy

"~ human person who calls us to cooperate ln his purposes,

" ‘and who fupthers ours il they are worthy. Hé works in

* an external énvironment, has limits, and has eénemiés,

" “When John M1ll sald that the notion of God's omnipot-
"ence must be given up, 1f God is to be kept as a rel-
‘igious object, he was surely accurately righte....l

. believe that the only Gad worthy of the name must be
.7 finlte. ‘ “

This'we will remember is Theistic Finitism'as fOuna”ih
-~ Chapter I, For the’ pragmatist 1t is the only sensible God

"in’ thés world of apparant hostility and in- tnis world of
*grbwth'and change. A monistic world 13 static” and offers

" no “hope for” betterment 1nt;he future, James wants a’ God
who will go” to’ work’ with man’ and’ cooperately help to-effect

Coa finer life in the . Hare and Now, James says that “What-
"ever the God of earth and Heaven ;s, he can surely be no
;Gentleman.‘Hls menial‘services are needed in the dust of

“our human trials, w47 . ~{ e
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’ i 144 s Do 209; cited in W, Durant "The
' Stoi of" Philosophy, (New York: Simon & Schuster,1§—-)p.562.
46Wm,James, A Pluralistic Universe, (New York,1900,pp.124 £f),
'~ ‘eited in The Jourmal of Relig. on, " Chicéagd, vol.21,p.374,

" Oetober, 1041,
47B.Rand, Ed., Modern Glaasical Philosophers,(Cambridge.mhe
Riverside Press, Pe
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| «Théjessegtial fact to'note in James s his 'will'to
~ " ‘belleve.' We ‘may hope *fdf"‘,imortaliﬁj;' he - éays‘; ‘because
: | ; we'afé‘justified*by'itsfbraétiééi2vaiue;“Béliefiiﬁ‘Godl
| and- 1mmorta11ty satisfies ‘our”’ moral and esthetic and’
emotional demands, . but becausa we are bound ta be assail-
ed by doubts we” ‘have to- will to- believe. This is the
- vital factor in’.our ability to- help God win the game of
: life.,This 1nvolvas faith which for Jamos 1s, |

" esbelief in something concerning whieh doubt is still
‘theoretically possible; and’as the test of belief is
‘ willingness ‘to act, one may say that faith is readi~
ness 'to ack:in a eause, the prosperous issue of whieh
T ‘is not’ certified to us in advance. n4as8
‘ James? s~exposition here is tery similar to'tﬁat“of“Kagtfs
’doctriﬁe'of the pbimacy‘of ﬁhe practical reéSbhs,Kant‘éaid
that we could not prove the reality of God, reedom, immeru
- tality, or~the mqralglaw but we have the right and. duty to
“assert thé reality of these things. He goes on to say that
’*‘wé ara'boﬁﬁé to aéi freé since fréédbm is essential to“ M
morality. ’ ‘
'As regards religious axperienca we "have evidence in
James's writings to show that he" regardqd‘it with,a rover-
__ent attitudes Berry says that Jamés'éufféréd a real spirit-
" ual erisis in his 1ife and that as a result neyerflobked
':'upon ph11030phy as‘a'mattér'of abﬁtract‘Spécuiation but
1rathér;aé“éééentially related(to the déeper 153Q3§>p§:11f9.

''''''

o . , | %.Eames, Th 8 ?ﬁeaﬁin of Truth, Pe 2&6, cited in R.B Perry,
Pregsent Philoso hica% Tendencias (New Yorks Longmans, .
1921) pe 570,

Green and Co.,




James was a moralist in all”sense of the word. He re-

-gardéaﬁthé>fightiw1thiev11,as,aifaaiﬂfight:iAsﬁsense of

*moral 1mpbténeexcaneed‘Jaméé>in*lB?théirecofd”1n*hia’“

diary’a rGSOIvé tb'ackﬁowleagé the“suprémacy of‘merality:;

“"Today I about touched bottom, ‘and perceive plainly
“that I mast face the choiée with open eyss: shall I
- frankly throw the moral ‘business ovarboard, as one
“"unsulted to my innate aptitudes,; or shall I- follow
it, and 1t alone, making everything else merely
. stuff for 1t? I will give’ the latter a falr trial. ndd

" James hag been’ referred to as ' a’ philosopher of” 1aith

" by E. E.Lyman and- indeed ‘this’ assertion 1s aggreeable
'withubhis thesis. Through ‘his” synthesis of” empir;cism,,
‘volﬂntarism énﬁﬁmystiéism;”James“haS“davaléped‘é‘philoso~ :

{ phy of faiﬁh;‘Emphasis‘ié”laid‘upon“the'faéts”of“éXpers»'

1eneé*g9fcvéf"agiinst thecrias“but*the#béliéf‘isfhéld

“that the two must go to-gether. Without the originative '
- power’of the mind many faets would go undiscovered.
‘ Vbluntariﬁm“maﬁesﬁfaith'an important‘factbr“1nipragtica1
"1living sinece falth im a’ fact helps to crecate fact, James's
faith is a’bélief'that”the*wérldiis eongenial to our cog-

nitive and actlive powers, Out of véluntarism and]ampiricism '

comes pragmatism. The world 13 one 6B chanc¢e and henesé we

" have & chanece of helping’ to mold 1t. Our moral’ attitudes
"and faith are indispensable because 1t"is on"hhese that

"wé act and it 1s on our actions which the world in part.

R.'.Perry. "The" Thought _and Character of William James,
(Bostons Little,Brown,& Co., 1935,PP. 022-0, cited in

' The Jburnal of Religion, Chicago, vol 22, Pe 240, July,

" | : - | E i' ! )




James's philosophy of faith gains a wider and deeper
aﬁplicafioh”throhgh"his*béliefvin‘the'valu&”bf“mystléiﬁm. e
E, | In his Varieties of" Religious ‘Experiénce we see’ that’ Jamas
| _ . had beeome convlneed that our’ lives are surroundad by a’

) wider spiritual reélity with mhich 1t 1s possible to enter
"into a’ frultful and saviﬁg *alation. The following salection
“;written to his wife 1n 1898 will be a fitting conclusion

to this disoussion of William James:
-"T¢- turned out one ofi:he most memorable of all my
memorable ‘experiences..s..a regular Walpurgls Nacht,
I spent a good deal of 1t inthe woods, where the =
" 'moonlight 11t up things in a magical checkered play,
‘and ' it seemed as if the Gods of all the nature-mythe
"“ologiés weré holding an’indeséribabls’ meeting in my -
" ‘bréast with the moral Gods of the inner life. The’
"two kinds of Gods have nothing in coimona....The in-
tense significance of some sort, of the whole scene,
* if one could only tell the signifleance; thé intense -
' . © inhuman’ rémoténéss of its inner life, and yet"the
h o " intense appeal of 1t; 1ts everlasting freshness and
’ * 1ts immemorial antiquity and decays 1its utter Amer
~ ieanism; " and every’ sort of ‘patriotic suggestiveness,
~and you, and my’ relation to you part and parcel of
“1t all, and beaten up with'1t, so that memory and-
' gansation all whirled inexplicably together....It
" was one of the happlest lonesome nights of my exist-
" "ene¢e, and 1 understand now’ What a pbet is." ’

“The conclusion that we may draw is that in pragmatisml
‘there are definitely elements that will and must’ fit into
s a philosophy of rellgion. Firot, 1et us conslder John DeweyBs
'place here. Dewey" 13 the product of a bawildared age. It is |
‘1ittle wonder that he rejects” absolutes anr particulars. The

ffpast record of philosophy and religion has‘bean g gop}os of

. ' Soietters of WE James, I1, pp.76-7, cited in The Journal of
- Religionm, Chicago, vol 22,pp.246-7, July, 942,




'arguméﬁ5§3oﬁef‘fihal;aﬁd'éeiﬁgihzknéwlédée.ﬁTﬁié’beweyfthinks
ia worthless ‘and’ has been responsible’ for the: present state o
"of world affairs, responsible because the practlcal has been
‘forgotten. Dewey's philosophy is distinctly soecial and as
such hasg’ nigh regard for value. The human individual 13 re=

fgarded as ithe sourcs of what is’ good-notning beyond man’ is

a needed. The neglect of a God by Dewey makes it indead hard

to find him a place in religion but a'place we have agserted
_and a ’piéc‘e we will find. The position lies, I think; in
thefchallenge’offeréd;tp'réigibn‘préﬁér;iDewéy iS‘so right
‘1nfstréssing‘the*impoftanee'of liféfhére‘and n0w;’Réligion
““is not’ vcid of this omphasis but at tine, b 8cause of 1ts
theological disputes, it éoms dangérously near’ 1t.
Dewey is- eertainly relggious in- his own right, He 1ooks
" as the world as a- pluralistic realm in which betterment is
‘possible.’ Humans mst live up to human values” to craate a
better soclety « hérein lies the- hope of "pragmatism and
herein lies its contribution to religicn. Not a new’ conp'
'jtribution but a least a shiny new impetus and one most .
‘characteristic of our age.’ e ' ’
" Willlam James on’ the other hand goéé‘fartherithan'does
Dewsy. We have alréady discusses his'faith, his God and his
‘religious experience. As'a redult we can now’say that the
';’Sragmatic‘philoédbhj"éf“this éxponent 1s nearer what this

thesis advocates - a mediation between the spiritual and.
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the practical. Inny opinion Dewey dia’ not go’ far enough.
For the time being his’ philosophy will suit thia practical
age hht I doubt’ if it will bs laéting. Man is hardly strong
enough to 11ve for long without” ‘a God, without ‘that’ some=~
thing beyond himself, that- something which has some concern
for him and’ that-’ gives this whole businesslaf»livaing’a |
sensible meaning, Jamea offers us a God, finite though'He
be, tagether“with a eoncrete‘life;“Aetioh*XS/thé‘prégmaﬁic
watchword but. it is not a narrnw 1nterpretation of action,
It 13 an’ acgion that acts in accordance with belisf and
faith, It is action that gives us hope for tha“futﬁres;fn’
this last regard let 0s point out th9t this malkes pragmatism
most religlous, that supréme faith which glves ‘man the" '
strength’ and couraga “to live and to 1ive 1s 1ndeed a trem»
enduous undertaking requiring strength and- courage. : |

Pragmatism hasg been unjustly criticised. It is hog?d

that the preceedﬁng remarks have- shown to some degre that

pragmatism has a vital part to play 1n philosophy to-day.

I have pointed out. that pragmatism in itself is not enough
for tit seems certain that of thes many things man needs he -
needs a God = & loving god and a God’ above ran. Pragmatism,
hcwever, offers a challenge to rellgkon. It shows' that

what religion needs is to £ind a new middle way between tha
divine and the concrete. Our religion’ must meet the neads:

of the man on the street. High 1deals become valuable only.
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| 1f related to the world into which we have been initiated.
If religion can learn again this lesson of practicality
"'piagmatism’wiil.prbve té}be one oflthexluckiewt events of
mankind's history- R ‘ |
It is hoped that at this point the reader will not
‘“conSider“Chapter“Ii¢to‘have been written in vain, The
factors of" :;él'igion : aiscussed thepe; - Géd; “immortality,
'_religibus:éétiéﬁ;and’éxperiencekhévé‘bben‘pragmatically
"1nﬁérpréted; We have seen the‘pragmatic-idéa‘of God; we
havé'aeén*that’wé*must‘will’to;beliQVG“in‘eur falth and
- 1mmortality;“we"have“seen”thaf’becauSe*of'pluraliém there
Miis'aﬁ important placée for huméﬁ;peréonality‘iﬁ“whevworld;
we'havé'seén'that réligioué experienés is a héceésary
experience of frail’ humanity, 1astly, ‘We havs witnessed -

the importance of action in accordance with our faith.




| " CHAPTER IV
3 . . cONCLUSION

{Oné.ofﬂthe“sigqa.pf“a‘mature'parsanélitj‘is,jaccording‘
"tO”Gérdbh'Allpért,fan'aequistionféf'a‘unifying‘phllésophj
"of'lifé;‘Uhdef“fhis“title‘we”find‘religion.“ﬁan réaily
.jescayes the;bonds‘of”infancy’Onlj‘ﬁhen‘he‘trys to*#&ﬁ&;‘
"“his place in the scheme of things.‘Hié philoSo?hy*neéd"not
" be 1eérﬁéd‘and’wdrdy“but'it“must“ba“an embracing phileo-.
*“phy and developad to his own satisfaction, Thus it 1s that
“{thefmaturing person cannot avoid the religious crossroads.A

Dedisions rust be mades ’

- "In his book, Personality, Allport has this to say of

réligiont’ | T ;

- "Religion is- the search for a valus underlying all
things, and as such is the most comphrensive of all

" the possible philosophies of 1ife. A deeply moving
rreligions”éxperience’1S‘not”readily‘forgbtten,'but

18 1ikely to remain as 'a focus of thought and dasire.
Many lives have no’ such focus: for them religious 1s

an indifferent matter, or ¢lse a purely fermal and

- compartmental interest. But the authentically rel-

"~ igious péersonality unites the tangible présent with
‘somé comprehensive view of the world that makes this

"~ tangible present intelligible and acceptable to him, .

- Pgychotherapy recognizes this intsegratéve function -
"of preligion in personality, soundness of mind being
aided by the posgession of a completely embracing

search for Gode A, .

i « o=

““Such a"peliglon iIs in its essence &

. ZTG.W.ATIPObtT, Personality, (New York: Henry Holt and Co.,:
@ 1937) p. 286. | -




| search for something that will make'livéng sensible and
'thatzwiilwalse giveAﬁhe>hecessary‘cbnrage'and strengmh‘~
'needed for living. We hdve said that" the I»alian Renaiss-
anee gave birth to a turning of man 8 attention away’ from
‘God‘tO'man'anthhis Wasua,pityr Once-man pqts,God aside‘
' he bocomes "as mysterious as’ a‘child would b without
" any parénts; ar ajfaétaevent;Witﬁout ényicause. Man to
be man must be man plus’ MOKE,"52" | -
‘Iﬁ»this modérn‘égejwe-ére foreéditO“decide“whatfis vital

‘abOut a raligion;'The;Atomic'chbMﬁhatﬁwas ioosedgcver
Hiroshima has at last opened the windows in the minds of
‘men, We have béen glven a human key to'a human door which

““having been openéd”has‘shown what goﬂl‘man‘Will'QVthuallj-

) réach'ifthe'continueSfﬁo.livé by-Man'made"valueé’alone,
iThe‘time:hés come when~man"mﬁét%be”cbg&izantfof'a°Beingf‘i

“greater tﬁén‘himself.“It”ia’iﬁ this" that"John Dewey's phil-
 osbphy*is‘1acking..He'haé”merely'émphasized oné*half‘of"

' the story of religion. Déwa'y"yhas found nothing new, the
“religion;offJesds‘Cﬁﬁiét is certainly ajpraetieal‘rgligion.' 
J’ﬁid not that‘servﬁnt'6?‘1ong5égo*say“"1‘cbme“thét“maﬁ"
might have 1life more- abundantly.“ Did he not 'say that "By,

- theip fruits ye shall know them?" “4-*
‘Déewey rails to look beyond the horizon of the human

f“landscape. Fitch ‘says that Dewey is -

@ SEECH .Jo"x"es, TiRat The Nodern Man Can Believe,“ ‘The Atlansic

Monthly, - (Boston. Little, Brown, & Co.,) vpl.I80,Nov.,1947.




‘'we must answer' that both' the'religious practice and’ the

"religious beliefs are equally important < the two phasges

/ 56
"eesolike a Moses who has led his people out of bond-
‘age tot'he borders of the promised land, and who,

- being vouchsafed a glimpse of it from afar, sees it
for its fimitfulness in the milk and the honey of a
richer human fellowship,"53 -

‘Dewey's program of soclal betterment is certainly a

vital part"éfireiigion s certainly of Ghriétianiyy;‘ln”

“such an age Dewey's reminder 1s a much needsed tonic. Pere

“haps we have allowed” our religioﬁ tO‘forgét man;”DaWey‘s'

prSSénce~may”at_last bfing'religion:back from ethereal
spheres to man, e

“To the question, what'is more vital about a religion?

““are closely intermingled. The religious problem of to-day
‘18 to make the religiéus;prograﬁ of live and permanent -
“meaning for the“modern‘wprldQ‘What;is’vital'is“neither‘the

'mere‘praétiée as external nor the mere opinion as’an internal

forﬁulatién; We'need'a“éOmphete'sptritual‘reaétion of the
entire ‘man =& union of' practice and bellef, |

“Ghristianity is, first of all, an’ interpretation of
life, - an interpretation that is nothing if not

" practical, and"also nothing is not guided from with-
in by a deep spiritual interest and a genuine relig-
ious experience."54 -

“"Perhaps 1t 1s true that pragmatism‘hclds“the”stage‘
in our‘age"but”1f‘we‘ébideZby”it“albné*we‘are“dbomed;'Una

less Pragmatism 13 tempered by Idealism I cannot any, 1onger

e W e M R R R e gy TR 3w K 8
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558 E.Fitcﬁ,“3 hn Dewey and thweh, The Journal of Religion,
¢hicago, vol.23,p. 22,January,1943.
54Royce, ope. ¢it., Pp.- 130-1.
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“call the rormerja>philosophy’of bope. A faith'in_God'and

trust in the conerete is what wejneed'and‘it“is”in'such

a‘way“thaﬁ'pragmaﬁism‘finds its way into the philbsbphy

“of religion, In this essay‘it'is'not"fOr‘me‘tozsay”what

‘type of God we should believe in, whether absolute of

‘finite, but whatever he is this God must be greater than

~man and he must be a God of love. -

‘The feliéion'offtodeyVmuet‘be”W1111ng“to”faoe‘new 1n-

* ventions of" modern soience. If ‘it is a right religion new

’"'scientlfic theories will fit into the scheme. If 1t is’a

Tr;ghtureligion it will not benome dismayed by discoveries

"'as was’ that religion of the past when the COpernican Rev- .

olution startled the world. Unlese our religion is willing -

" to march hand in hand with science 1t will prove worth-

‘less,

o e e

Pragmatism can make religion melioristic. Pragmatism

"becomes the philosophy of life and’ of hope because 1t

speaks for the spirit of making better. It looks” at a

‘world of change and 80~ mnst our religion. According to

'Perry Pragmatism can lead to a new’ coneeption of God =

—

' the importance of human efforts is recognized along’with

the 1dea of" God as: 1eader of e common cause.

Whatever we say about pragmatism let us not" be too

hasty to dondemn it harshly. It 1s the voice of our age




‘and as’ such must be 1istenedjto; It is a.sign that man is

- not*beéomng*im@ngiéuybut*raﬁher"ia r‘-éégéeSsing‘ his

r

religious spirit, searching for some value, some rock on

PR

which to pin his raith for seeurity.v ,V;

.

. "Ppagmatism is’ the philosophy of .’unpetuous youth, of

" protestantiasm, ' of democracy, of secular progress =
that blend of nalvete, vigor, and adventurous cour-
age which proposes to possess the future, despite
the present and the past."55 .
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