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®"THE CONCEPT OF TIME
IN THE NEW TESTAMENT®

Introdaction

‘lyah trying to deoide upon a B,D, thesis aubjeot,ll

was in search of that which by ite very nature was fundamental,

1t can be argued that much more basic to one’s'theologiéal ;

appreciation is the study of sin and graoe.i Néverthelesa, rather

than go over ground that has been covered explicitly by various
other students,-this'undertaking should prove equally desirous
and rewarding, ' '

' My primary concern is not Biblical research btut theo-
legiégl uhderatanding and with thie aaaﬁme'the right to bring all
my past years of study to bear upon this undertaking. Thus I
would withstand the charge ﬁhat ny thinking has been more influenced

by preeent day theologieal writings rather than actual Biblical

investigation. Kevertheleaa, I hsve tried to bring my thinking 1n

line with that of the Pretestant Re£ormed strand of the Christian

Church, for it, to my Encwledge, is true fo the Biblical revelation,
" More than one point of departure can be used in any field |

of hibtoricai study, i,e, present, the earliest period known and

the centre, For the Christian Church the cross not only ie centre
but mst remain central, For us it is the centre of man'a history
and thereby gives it meaning and illumination The task of theology
is to present and explain the Gospel, the proclamation Always the
question of authority is vital, With what suthority do We end can
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we speak? The first 1s thg Bible; éecond - human reason; tﬁird -
the vhietbry of the Church; fourth - “the Holy Spii'it (Even though
I have placed ﬁhe Holy Spirit last in order, He ie and must remain
primary, for without His witnees our witness 1s unoortain and.withont
- His initiative and oreative activity we have no p:oclamgtion.) This

poses the question of the problem of theology and it is with that
that I wish to deal now, |

Ghsptar I
The Problem of Theologz

More ﬁhan one factor i involved in one's partioular
theology. ‘Some of these are implicit while others are expliclt,
 Some 1nf1nencea are eonbcioﬁa; others are unconscious, C, C, McCowan
has sugéeatedvftve considerations in the writing of a history of
Jesus Christ, These, I think, are basic comsiderations for an
adequate theology.

*(1) The concept Of the nature of religion i, e, the

philosophy of religion adopted by eaoh scholar or
vrri.te:;~

(2) His conception of the nature of hiatory, i,e. his
philosophy of hiatory.

(3) Hie coneeption of critical method i,e, how does
: he sift his souroes so as to separate fact from
fiction?

(4) His rules of into:protation 1.8, how does he
seek to acquire a proper underatanding and ap-
preciation of his facota? and

(5) His methode of reoénstruetion' 1, e, the manner
in which his historical 1magination uses his
documents and the facts elieited from them to
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‘\

recover the best possible approximation to the
original, full-flowing ourrent of experience." (1)

, .In the first consideration there are two 1issues involved,
that of philosophy and that of religion, Usually some kind of philo-
sophic position explicitly and impliecitly is assumed in the pre-
sentation of a theology. The study of 'tiﬁe" being on the Sorderb
line between philosophy and theology would lend iteelf very easily
%0 a philosophic explication, .Nevertheless I wish to treat it
direoting the investigation towards the centre of theblégy leaving
the philosophy implicit :ather‘than éxpliéit. Ae Nels Ferxe.has
pointed out, "The work of the philosophy of religion, moreover,
is notltq b:ing out the implications of one rgligion; phiiosophy
is inclusive, Nor is 1t to find a& common dsnomihator among the

. -actual religions; that would be to deﬁy the full claims of religion

| because of man's general failure to adcept them and tofembody thenm
either in ayateﬁ or in life, The philosophy of réligion is, rather,
concerned wiﬁb all the realmS‘of'religion’from the point of'view of
rational knowledge, as far as that oan poéaibly go;' (1i) Valuabls
and necéssary as such an undertaking is, yet I desm 1t of secondary
importance because I see Christianity as the religion of revelation
which is its deviating and distinctive and fulfilling chéracte:istié
among fhe living roiigioné of'mankihd. A later p6rt1on of the thee;é
is devoted to Tevelstion which will make clear what is meant in the
(1) C.C.McCowan - "The Search for the Real Jesus®
New York, Charles Scribner'e Soms 1940 (p,121)

. (11) Nele F S Ferre - "Faith and Reason"
New York., Harper & Brothers 1946 . (p,137)
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above statement,

The argument between philosoohy and theology is a very |
0ld one, Philosophers of tho haturalistio bent part company with
theology and there does not seem to be any aolutionvfor the philo-
sophers maintain the theologians have no autonomous discipline,
This philosophy uses the analytic method,

A mich more lenient philosophy is the synoptic. approaoh
which tries to include the claims of religious faithfwlthin its
own purview, Faith is only one among‘soverol ways of knowilng God,
It aooorda‘GOd's self-disclosure a subordinate'poaition, alongside

other aspects of hnman experience - a distortion if not a reﬁun—

" oiation of the olaims of faith, For if the revelation the selﬂ-

~ disclosure of God, is authentic then we mnst adjust our phllooophy

to it and not vice versa,

- How can theology and philosophy be brought together from
within the Ghristian standpoint, that is with revelation as the key
to the discipllno? Revelation here 18 understood in the sense in
which Richard Niebuhr spaaks of 1t in hise book "The Meaning of
Revelation,®* By making revelation central and keeping it thus the
above undorstanding as an 1n1t1a1 approaoh is disoredited. Theisn,
by this I mean the general approach of the men studied, resents this
for it bholds the conviction that every aspoot of homan experience -
religious, ethical, aesthetic and soiontific - can be knit together
into a harmonious whole becanse a unifying and intelligible prin—
ciple runs through them all, The issue lies in what is to be the
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final‘court of appaal - this universal principlé which the philo-
sopher has gotteh hold of, or the unique event wherein God discloses
himsélf in the Person of Christ? We can regard the Incarnation as
one instance, perhaps 2 suprémelyrillumiaating instance, of some
principle which runs.thrOugh the whole of oreation and is generally
knowable, But if it is regarded as bringing into the world.some-
thing not otherwise found there, all 6ur principles muét be judged
in ite 1light. Either redemption is from within the world or it is
~braaght from‘without. The two are not merely oomplémentary ways of
}readh;ng,the same trﬁth nor can we ha&e it both wayes at once,

‘ Tﬁe theistic philosopher resents being charged with
concluding an impersonal God, His teleological principle and
;hierarchy of values are manifestations of the activity of a personal
. Deity., Why then is the theologian's 1nsiatehce on»revelatiqn and
dtvlna,initiafive not satisfied? The usual answer hés been that

 .this deals with God's Work and not Himself, The theist replies

that we can know something about even a person by obeerving his
activity - and 80 we can; but one cannot know the inner secrets of
his personality unleés he cﬁbosea}to communicate them by a direétly

~ spoken word, It ls the ditferen¢e between knowing God as he sustains
and orders the world and knowing him as he addresses the individual
directly in Jesus Christ, This is the "I - Thou" relationship

which when gonﬁine transcends epace and timé, thus.chriat.becomes

not only a figure of hiatory of about the year one but is our con?_
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temporary, Our khowledge of God*s work in nature and consclence
mst inevitably be interpreted in the light of our knowledge of
) what he 1s, as directly dieclosed in his Word,

The theistic philosopher reaches the idea of a trans-
cendent God mainly by inference from haturp, history and con-
sclence, .The validity.of this inference is qﬁeationable. Modsrn

'ﬁhelstic"arguments'frequehtly rest upon an assumed identity betwsen
what 1s highest in human nature and whﬁt is divine, Thié‘ié an
0ppoeite approach to that of where revelation is the basie and our
"knowledge through nature hiatory and coneeience is made regulattve
to 1t. Here again we qannot have both Ways at once, the two methods
are ndf mérely complementary, We must choose,
| Those who have tried %o mediate thease two‘viewé put
forth e moral argument, It e in man at his best that God reveals
himself most fully, The Incarnation is Jeaus Ghrist in highest
human goodnesa as the real meeting between God and the world, The'
divinity of Christ ie upheld or else we demy that GodAactively Te-
veals himself most fully in such human goodness, God claims us in
our moral values, Thus chrlatian;experienoe ot faith is something
received as well as SOdght; something given in,a'Rerson instead of
some prinoiple or propoaition arrived at merely by inference, Here
'vGod’a transcendence is appealed t0 in seeking to 1nterpret a power
already reeident in the world 1natead of being regarded as bringing
into the»world a power not otherwise possessed by its creatures

anywhere, - & contfaat between nature and spirit has been substituted
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for the contrast befween all creation,-including man.‘and God,

_ But this concept of God a8 elther made in our higheet
1dea1 or the true God as revealed in Jesus chriet is a fake
antithesis, The antithesis hidee the real point 8o it may be
argued - either similar to man'e highest 1deals or a god.who 1s
less than perfectly moral What vaguenese in "mants highest ideals"'
We here use our concepticn of conscience as a standard and interpret
the moral perfection cf Chriet as he doee or dces not conform, Is
man really that sound in moral 1ntu1ticnr We muet here overlook
the relettvity cf our ethioel judgments and the prudential character
of the.mcttvea from which many of them epring, | ’

If we add %es fulfilled in Ohriet” then His life becomes
the standard and ours are being 3udged. Nor is His 1ife and
teaching then the expression of the race ccnscience, even it is
judged by Him, Contraet back with nature and epirit with men'c |
natural morality on eide of creeticn and God's self-revelation, _
including hie ethica.l dema.nde, on the other eide. By thie we must
~ show the Televance of the”Chrietienfreveletion to natural morality
1nstead of isolating each It is 1mportant to stress the fact that
insofar as our ethical judgmentis are right they do ‘conform to God's
| will, Here philosophical theism and Gbristian ﬁheology are in
| accord, Philoecphicalefheiem goes wrong in eeeking to interpret |
- God's will and the Deity of Christ in terms of human morality instead
of judging the relative worth of every hnman ethical system in terme
of its relation to the absclute ethical claim of Goa as revealed in
Christ, | | |




‘.

-8 -

Thie does not mean that "God's revelation of Eie will .
and right ethical judgment are seen to be correlative, " The ethical
ideals reached by man are not the best clue to the nature of God,
Rether the ethical obligation is & divine imperative ﬁhich han can-
not fulfil by simple moral effort, The revelation of God does not

. say We are morally sound but that we are défectrve, enslaved and in

need‘bf saivation. In Ohriet’s atonement God does for man what man
cannot do for himself, making available for the race the right re-
lationship with God and victory over 8in, "But 1f man éannot 80
traneoend his own selfishness by an act of will ae to meet the demands
of perfect love, how can a righteous God break through thie eneircling

selfishness, destroy the pcwer of sin, and restore man to fellowehip?

" Certainly not by merely turning a blind or indulgent eye toward his

shortcomings And yet if he forgtves only to the extent that one

A’responds to the example of Christ, man is left in the dsspair of

trying to do the impoeaible and Christianity 'is only another form of |
bondege to the law, " (1) - |
| But Christianity claims for man that he can enter now

into that fellowship whioch hie own moral fimperfeétion'vdnee not .
merit, The trust in God's love through this is the Christianfse
source of moral liberation and improvement, |

‘ If the will of God is perfectly revealed in Christ, whose
1nterpretation is right? We cannot answer thia by turning back to
the world but rather to God's WOrd. If theology!s subject matter

(1) D.E, Roberts - "Is a Christian Philosophy of Religion.
a Contradiction in Terms®
~ Journal of Religiom, Vol, 19, 1939.
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is real at all 1t is not arbitrary to maintain that the only cor-
- rective for bad theology ie to come into a better relétionship to
ité aubjéct-mattgr.; "But revelation and reconciliation go together,
That is why knowledge of God as taking the initiative is not simply
available to‘anyone who happens to be 1ntéresfed in the matter but
' falls within the act of being confronted and trensformed by him.'(i)

Thus the only basis for a Christian philoaophy is one
which‘makes its own ultimate criterion identical with that of faith,
If ravelation is self-authenticating as it is then a Christian
philosophy can oriticize itself This 1e»in fact the antithesis
between general and specific revelation, It is the communication
through the media of nature and conscience and commnion where God
speaks directly in his Inoarnat§ Word, The correct way t0 reconcile
these two 1s to make the latter iegulative for the former and not
vice versa or to obliterate the distinction between them, "If the‘
Qhriatién gospel is true it contains the fulfilment of the philo-
sophic quest, If the meaning of life can only be understood'in
terms of ﬁhe‘reiafion of the world to a transcendent God, then & -
philosophy which confines itself to a study of this world may be
true as far as it goes, but it remains 1ncomp1ete. It can postulate
~what sort of God must be at work in the world,'if theie be a God; |
it can formulate what the gensial character of his ethieal demands
mist be 1f he poeaesses a will of abéolute goodness, But what such

a philosophy can only state hypothetically, belief in the Incaination

(1) ivia (p.127)
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makes categorical, This God after whom the mind seeks and the
heart yearns has come to mankind, He has entered history and
united himself with a 1ife of perfect humen obedience and love, Such
a goéhel'illuminates everythihg the.philoscpher hae'been studying,
because it provides him with the needful clue for the furtheraﬁce
of his task; 1t can enable him to trensform his discipline from &
collection of intellectual puzzles into a way of iife,v-(i)

In his discussion of the relation of philosophy to theclogy,
Dr, Ferre implies that philosophy 1slo£jeotive'vhile theology is
eubjéotive. QWé end this ohapter by esaying that we shall surely
not get to the truth ﬁhat‘ééveevif we negleoﬁ either the full in-
férpretation of fact or the full interpretation of faith, The fo;mer
1s the task of philosophy; the 1at£er of theology." (ii) Here I
~ think Dr, Ferre has fallen prey to that antithesis which has hounded
the Church down ﬁhrough the centuries, i,e, the Object-Subject
antitheeis, By ascribing the 6bject1ve 1ntexpretgtion to philosophy
and leaving the subjective as theology does not solve our problen,
‘Hor is it right to confuse the terms "subjective® and 'éxisténtial"
because they are so different, Subjective time is the time within
ue, Existential time is that time within which we ere, Thus we
met find a more adequate basis, |

In the understanding of history, I wish to point out at
this time that I agrae'with the understanding that CQVH- Dodde has
in that ﬁhé’facta plus the interpretation equals the event, As for

(1) 1bid (p.1§1;
(11) 1bid (p. 137
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thg estébliahment of the facts of the faith-history, I shall deal
with that later when I consider the work of R.»Bﬁltmann. ' The in-
. terpretation of hiétory is done by means of aocepting'a principle
outside of history 'revelation' rather than ?*reason? wiﬁhin history 4
which iteelf needs expla,ining. |

My prinoiple of interpretation refars back to a previoua
paragreph where we touched on the Objective-Subjective antithesis,
Dr, Emil»Brunner who has made a study of‘how the Church has fallen
prey to this fallacy gsays, "For this reason it is the urgent in- |
perative of the hour to search by means Of refleotion about the
Word of God iteelf, for this 'beyond’ of Objectiviem and Subject-
ivism which is the seoret of true Christian faith, Quite naturally
‘the firet thought is that the truth must be somewhere in the middle,
. 1ike the arithmetical hean between two ultimate values, The task
for the exéonent of Objectiviem, as of Subjectivienm, aocording to
thie view, would be for each to help the other toward a true evalu-
ation and thereby to a éofrect delimitation of his own position:
this is the expedieﬁt of mediation, But one glance at history,
ﬁpecifically at the Reform#tion, makes this way appear like a feeble
comprohiae which'only obscures the real problem but dbés not solve
- it, There is no right middle way between Objectivism and Subjeot—
iviem: there 1s no correct mean between two errors."-(i)’ By th;e,
Dr, Brunner does not eliminate either the subjective or objective
element in faith. Both are vital and both are necésaary’but as a

(1) Emil Brumner - "The Divine-Human Encounter” - 5
tr, Amandue W, lLoos, Philadelphia, The Westmineter Press i

1943 (p, bo)
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method'of interpretation either alone or together they prove to be
felse, In‘solutign to this problem he suggests the'!epistemOIOgiealﬂ
principle of the Reformers which was a dialectic: 'ﬁh@tﬁie; its
foim of ekpreeéion was never the use of one ébncept; but always
two légically oqntradietory ones; the lor@ of God in}the Bible and
the witness of the Holy Spirit, but these understood and experienced,
not as a duality, but as a unity, (1) :

~In the method of reoohstrudtion, I am following the pro-
cedure of making revelation the norm, and guiding principle for all
'}oﬁher dootrinee of the faith but for ny understanding of revelation
itself I aim to approach it through the undsrstanding of timo This
procedure involvea me in a bit of doubling back which I think 1s
necessary,lfor, as Kierkegaard has pointed out, one oamnot reason
‘\out love before experiencing ite power, (ii) A
| My thesis is that in the New Teét@ment we haveAunifed in
-.6ne dynamic, vital, living seﬁse the three concepts of time which
we all know, the existential; tﬁe dhrbnolégical and the cosmological,
The inter-relatedness of these three modes of exiétenog in one
overcomes the contradiction inm ﬁhich natuié, pan and ﬁhe individual
find themselves and fhue we find here the intent of Creation ful-
filled and the new age begun, | “ |

(1) 1bid (p.29)

(11) Kierkegaard 8, - "Philosophic Fragpents” ‘
Princeton Untversity Press, 19 (Intro. p.zh)
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| Chapter II .
The Problem of Time

To every men there openeth,
A Way, and Wayes and a Way,
' And the High Soul climbs the High Way,

And the Low Soul gropes the lLow,

- And in between, on the misty flats,

The rest drift to and fro,

But to every man there openeth,

A High Way, and a Low, ‘

And every man decideth '

The way his soul shall go. (1)

Toward the last phase of the recent World War the note

‘of reconstruction was sounded time and again, Peoples in Europe
1onged‘for that day when eventually they would be free to remould
and reconstitute their civilization, On this side of the water we |
too were awakened to the awful fact that "it le not all gold that
glitters® and that in spite of our favoured é_conomic position there
wae much to be desired im respect to a healthy civilization, The
element of self-criticism which was forced u_poﬁ us in certain aress
has spread to all areas of life, It 1s time now for constructive
thinking all around, -Not only i’s” there wide ‘l'onging and deep need
for it, There is also gobd chance for it., Forever we muat guard
against the temptation ’to take unhealthy short-ocuts, This usually
ie more tempting to youth than to the mature thinker, It is very
hard for Youth to study while Rome burne, Like the race-horse
that has succeeded in his firet trisl rim, he chafes at the bit

in antieipation of that great day when he will run in the Kingls

(1) John Oxenhem, 1852-1941,
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‘ Plate, tretting vehemently beoanee he hae to run so many minor
races. first and forever be engaged in mere practice. Now that we
have had,a considerable time to take stock, we come to the con-
clueion that the orieie of our day 13 a religioue oriaie But why?
The main reaeon for thie is because it is religion that deals with
the problem,ofkmeanlng, C'!he word ‘meaning',»ae we ordinarily use
1%, ‘ﬁee two eeheee* ohe‘abstraot the othericonorete; one forsulable
1n terme of 1deee the other even partly expreesible only in terms'
of art or aotion. In the first eenee,,'meaning' 15 truth understood,
fvin the second 14 ie reality experienced.' (1) |

The diepaasionete search for truth mnet be continually
oarried on but alongeide of it and undergirding 1t must be an 1n-
orease of one'e own falth, !he latter ie also uniquely 1mperat1ve
| ‘beoauee we oan nevor approaoh the Ghrietian faith as oompletely oon-
vinoed believers 80 we muet try to 1noreaee our own faith, At the |
‘same time we are 1mpelled to-attempt to more sdequately understand '
lthe reality experienced and understanding must try to oommunioete
it %o our fellow man, ‘For unleee we can expreee what we know we ‘
: only half know 1t Fhat Dr Hinear haa eald about the 1nterpretation
©of Biblical eschatology appliee well to the interpretation of the

’a’Biblioal faith as such, ’It 1a a problem not of modernization but.

of oommunication, oommunioation not acrose the barriera of language
| but ecroee the barriere between one stfuoture of experience and
another, or to use pedantic jargon the terminological problem
.arieee out of an epietemologioal problem, end the latter arieee out

(1) John' Knox - "Christ the Lord® |
‘ chioago, Willert, Clark & Co, 1945 . (p_1)
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of an ontologieal problem "(i)

E But aside from dealing with the problem of meaning,‘the

: Chrietian faith givee meaning to existence "Our life is 'euper—.
;fioiel’ without depth or meaning, 80 long ae it does not have
l ite roots in eternity Either it has eternal signifieanee or it

has no eignifieanee at all Temporal eenee is. ‘nonsense, LThe:

Bible permits us to eee thie eternal depth 'thine eyes did eee

, my eubetance yet being imperfeet and in thy boek all my membere
| were Written which in continuance were faehioned when ae yet there |
was . none of them.... Deep, deep are the roote of our life, Far

'beyond all temporel visibility it roote in the divine invisibility,

in the eternal 'eouneele' " (ii)

1l Teday we are unueually ready for the positive approach

 In scienoe, philoeophy and religion alike past methode and con~
l’elueione are being questioned, Honeet and competent thinkers in .
'ell fielde reelize how self-defeating the dogmatie attitude is,

- New end mieepent knowledge join ineietently to demand that we B

eritieize each field firet of all from within iteelf and that then

'we-eritieize our eritieieme "To aequieece in dieerepaney,ie ‘de-

etruetive of eandour, and of more eleanlineee " (iii)

Ve all need to stop, look and lieten for eomething is

wrong~with;our‘way of living‘. We»muet do a little fighting for

" time to-eeeomblieh’the iﬁportant.thihge and learn to cast out of

(1) Journal of Religion, Vol, 28, July 1948 No.3 (p.‘lsa)
Chicago, University of Chieago Press. » »
(ii) E, ‘Brunner - "Our Faith"
" Student Christian Movement Press Ltd. Lendon 1936
(1i1) A, N,Whitehead - "Science and the Modern World"
The Maomillan Co, New York 1925 (p.265)
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our'livee~ﬁhe oluttering masa of unimportant aofivifiee thaf’have,'
attached themeelvee'to us, It will do us all good to be a littlel
‘more discriminating in allocating our houre The churoh can oallf,
~ out to the adult members of its oongregation° 'Come to the ohurchi.'
for the generel education you need so sorely. ’eome back for e :
1ittle while to the school and in the light of your mature exper-
ienoe eeek out again the fundamental principlee and'valuee of life
- Review in an orderly way the eum of haman knowledge as it existe
todey. Free yourselves from the smothering megs of dieoonnected

' ephemeral information whioh is poured over ‘you by modern oommuni-
.i'oetion - the printing-prees the telenhone and telegraph the radio .
vfiand:the motion pioture Re-educate youreelves directly to ‘the. point
of diacriminating with knowledge, and with judgment based on know-
| ’ledge between false and true, good and bad, " (1) |
Re~examination is needed from all phasee of our exietence-
_We need an honest and thorough re-examination of how we know what

"we know and,why we=know and a more oonstruottve and~co-operative

| ',o»thinking a11 around beoauee of the oonfueion, the moral weaknees

" the mieguided energies and the revolting deetruction of our kind.of

& oiviiization. Two. baeic needs for the modern world are. adequate
'authority and intrineio motivation ' |

| But ‘apart from meaning for 1ife aufhority and motivation |
there 1s also ‘another faotor that justifies our turning to the
"Pre-sxilic Prophete and the Religion of . their day' and that ie the

queetion of 'time'

(1) The Christian centor&;'neeember'17,,1947 (p. 1553)
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The orieie of our time hae resulted, among other ﬁhinge
in an inveatigation of the meaning of hietory. Time ie the oentral
~ categorxy in the description and analysis of the hietorioal prooeee |
Everyone haa eome eonoept of time whether ertioulate or. not An d'
in that concept ‘18 implied his’ philosophy of hietory. It eherecter—
'izee the partieular culture in.whioh it prevalls and is an integral'
pertﬂof thelgeniue of that culture, In,our dey}philoeopherevhave
, rejeoted'tﬁe'ooﬁventional‘ideee of time, The reé examination of 3
hietory and a new interest in eeehatology have had important re—
;percueeions in eonoepte of time, c
| For ue as Ghrietiene the intereet in time 1is vital and

: perennial beoauae our feith epringe from the unique activity of
"'God.within the historical process, The oontinuing reality of the

. Ineernation is testified to by individual and social experiences

| suoh as ﬁhe first glimpee of the World Ghuroh at a Natienal 8.0, M
COnncil or a Midrterm International Conference , The Eucumenical |
»Mevement hae been termed as the greateet event in our time - end

80 it is in many waye Hietory is important to us not only because
fGod aete wiﬁhin it but aleo becauee hietery beoomee meaningful only
in the light of ﬁhe Inoarnation when -aeen within the larger per- |
epective of God'e oreative purpoeee In the Incarnation we reelize
that the eouree,emeaning,,direetion end goal of hietory lies beyond
hiefory, 80 our hopeeie the‘Kingdom of God, fhat end-time wherein
.God'e reign'ﬁill}be-fullj established, By viewing eaeh_moﬁeot in
~theeperepe0tive'of the puipoee.of Hiﬁrwho is Alpha and Omega it




. L - ,‘18 = .
takes on rare -significance, Like the miles are messured and tallied .
lby'ﬁhe :aclng automobile'es speedometer, so each moment'foi the
Christian is measured by the &aide_tic_k of Eternity and recorded in
"The Book“ Each- moment ie an 1rretrieVable opportunity coﬁtlnuously
; arriving on the threshold of consciousneas like the stepa of an
endless esoalator - nsver to return 80 for the Christian, because
his falth is by nature eschatOIOgical he 1s impelled repeatedly to
examine the preeuppoeitlons of his view of history. And.we are
»forced to raiee the 1nsoluble tut inescapable qneetion: 'What is tlme?" _
Our aga 19 m&rkad by a great. consoioueness of time We |
"begin olassea a certain hour each . morning, a'warnlng bell tells us
the period is- over For yea:s we hawo ‘been: dieelplined in beglnning |
“ echool at. 9 a,m - lunch at 12 noon, resume olasaes at 1p.m and
‘retire at 3:30 (unlese miedemeanours oaused 'stsying in after aohool“)
;vwiﬁh a 15 minute recees morning and afternoon For 10 monthz we
look forward to the summer holidays ‘and then hate to see those 60
days melt wway lika 103 in the July heat | This is an example of
;1-one of the two concepts of time to be oonsidered - the measurement

.of the‘davelopment of hnman history.‘ The other ie the measurement

of inanimate nature'é miﬂutes; hoﬁrs,»days, months, years, seasons,
ages, Clock time and oalendar time are relatively artificial fobla
‘used for measuring the movements of the aolar or lunar sys teus,

They are fixed arbitrary, and absolute Historioal time which |
measures the developmsnt of human aocletles is relattve, variable j ‘l
and dependent on the course of human avents Men of the Bible |
make primary reference to this latter concept - l'their hlstory 13

not 1n time; rather time i& in ﬁheir-higtory." For them time gains
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" meaning because it is related to thres- dynamic aepeote of life, -
(1) 1¢ isfrelated to the past, present and future destiny of a parti—
cular society or individual or group within that oommunity It 18 |
not related to society in general as such but to a partioular one -
}ione called by name, by God Himself, (2) Tima marks the davelopment -
of God's purpose. with the particular grcup or person in questicn.
(3) But because man cpposes God's plan for him, history is the reoord4,
of=this conflict and time becomes the tool for measuring therdavqlop-
ment offfhiercorfligt énd detecting the present~stage in ita'fatéfﬁi
: éoarae In7a‘way too man aéarches God, and hietory and‘time havé‘
each’ its measure of that but I agree with Dr, Barth when he says. g7‘;
'We aeek Him beoauae He first loved and found'ue . ‘ (
contrast between Biblioal and oalendar time can be seen
in the following' (1) The rate of movement between the two is <3.;L:‘.’e-v‘T
-ferent, calendar time moves. in unchanging tempo, The Seoond Léw“ |
of Thermo Dynamics may insist on an ultimate slcwing down but this
from man's point of view is euffieiently insignificant that it is -
not noticeable, ‘Eiatorical time varies in tempo, It crawlse, walks,
runs Or flieé. The decisive factor is the nunber and importahoe of 
the events with which it de filiéd.raﬁhar'than‘upon the number of
hours spént e, &. the boys who saw action in'ﬁhié last ﬁar matured'
much more quickly than is ueually the ocase, (2) calendar time is
limitless, infinite. All events must be fitted into its. framework
Biblical time is no longer infinite, "God overreaches the whole
course of time, rime is a whole 1n-Him and thrdugh Him, He is the
beginning and He ie the end of time,.,,, The.purpbse of God frames |

AN
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- time, .,, Time becomes an inetrument in the hand of God: it beoomeeH

eschatological, (1) (3) Calendar time is a single, all inclusive

process; in Biblical thought, time consists of multiple and exclusive |

AprOoeesee For ﬁhe oreeture there are many times and in the Biblefthe,ﬁ;
_plural 1e often ueed The eouroe and end of time being in"God,'which"vf
- man oennot see oonetitutee Time'e unity "There is ceee 8 tiﬁe forfv

- every purpoee under heaven. a time to ‘be born and a time to die, a

time to plent and a time to pluck up I N (11) ,Time 1e relettve‘

fto eaoh oreated prooeee, it 1e relative to hietory, ‘and thers are
’only eeparete hietoriee not one eingle worldphietory, And because :
.x.uthe hietory that mettere ie our hietory, the time that congerns ue is
'_our time, (4) Oalender time 1e external and 1mpereona1 Time is a
t'dimeneion of our 11fe " Our time duration ie "the time of our ltvee'
| It is notrmeaeured by epeoulattve objeottve referenoe but requires i

"inner, direot personal reeponee to the meaning of events in whioh‘we

are invoived God muet reveal ﬁhie to us eince 1te meaning is

dertved from God’e purpose, 'Gelender time we meaeure by referenoe

| to some date 1n the past; hietorioel time we meeeure by reference to
'-our own preeent looking baokwerd and forward from thie moment . My

' autobiography, as 1ong a8 it is mine 1s always eonoerned.with the i

: preeent and ie alwaye incomplete When it oeeses to be mine,‘then :
:it deals with ‘the past and 18 oomplete < (5) For Celender time the

past has gone and the future hee not yet oome; 'ooth are therefore

- (1) Richard Kronmer - 'Anglioan Theologioel Review
XXV No, 2 (April 19#3) (p. 203 . o

(11) Eocles, 3:1 f£f,
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quite unreal in the praaént. In Biblical time both the past and future

affect us, fohr aense4of guilt.testifies to the presence Qf the past,
Today we stand in judgment upon Yesferda?fs rebellion and'agek'feleaée
from its penalties, t Thé'seﬁse of guilt is subject to‘our awareness

of a previous covenant with God. The covenant He made with our -

fathers He aleo made with us, 'God’s purpose and our purpose alike

bind the paet into the 1iving tissuee of present reality, " Today!s

. hope. and foar teatify t0 the presence of the future Ve dn not know

what tomorrow will bring but we act in the 1ight of ite possibilities,
The 'future ‘demands condition our ohe‘:i;vo,ea today, and we view the

present not as a étrétegio méaﬁs fornaecuringfa future gbod; but A

" rather from the afandpqint‘of the future; it is the,point in/which )

God? s wil} for fuifilment beocomes the acttﬁe agent ig date;ﬁ;ning |

the present, .caléndar time permité us to ask, 'Whét is time?*" Bibli-

 oal time makes ué ask, "What time'iswit for us?"” Toranswer such a

quaetion oalla fo: gauging not the ‘tides of the ocean but the tides

of the apirit We need to measure not the journey of the earth around
the sun but the stages in ﬁhe tragic confliot within'which our lives

| .are set  And the question, aocordingly, is not what time is 1t Dby

‘the clock btut what time is it in terms of the cycle of frustration and
fulfilment which charaoterizes our 11fe What time 13 it now "by"'
the Creatorts purpoae? ‘To. Him a thoueand ages may aeem as short as

| »"a watch in the night" but to man a eingle instant may be absolutely
decisive, To discern and respon¢ to His 1mmediate;purpose is an
absolute imperative, o

| In the New Tes tament oalendar time is called chronos,

historical time is called kairos, For the_christians the future
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" and the preeent agee were united etanding in oloeeet proximity .
and kinehip whereas for ﬁhe non-Chrietiane they etand 1n eharpeet
:-.antitheeie The nature of traneition from one ehronoe to enother -

*"-and from one keiros to another bringe out ﬁhie diettnetlon Chronoe '

 miet be either preeent or future, 1t eannot be both at the same

n‘time, kairoe may be both preeent and future - in faot it anwaye .
involves both ' In the ohronologioal present the paet 18 already
 ggone and the future hee not yet come, The point of«transition

f‘ is an 1nereaeing1y fleeting inetant If we focoe attention upon |

B thie eplitheplit second of clock time, trying to draw a eharp 1ine

. ‘between preeent and future, 11fe beeomee abeorbed 1n flux and

»'o}lillueion But in terms of kairos the point of traneition from

paet to future 1e not an unreal lightning flaeh that 1e gone before[
we see it, but a real moment in whieh the ultimate purpose of life
\:18 grasped, Ae this moment 1e wholly defined and determined by
k~God'e aet 1t constitutes ‘'an atom of eternity rather than an atom

| of time“‘ In thie living eituation my entire peet is concentrated,
, now too, my deetiny 13 at hand in the decision which that future

\g'impele me to make To focue attention upon the preeent moment in

: this: sense is %o enhenee and 1nteneify my ooneoioueneee of the pre—.v
sence of the past a,nd the presence. of the future,

But wherein lies ihe eeeential oontinuity in the temporal '
proeese? For. ohronoa the only link of abeolute eontinuity between
paet and future is the. rate of temporal ohange Only the{impereonal .
laws of time remain conetant everyﬁhing else chengee HFor kalros

the link between past and future is found in pereonel purpose, In
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the preeent pnrpoee which chnrecterizes my exietence, the peet and
future meet{'they determine 1ts essential meaning. Chronos meaeures_,cip
'the impermanenee of'man'e purposes; kairoe meaeuree the permanence
of God'e ecvereignty and the irreeietibility of His will ' ,
| Thue, for those who aocept God'e kairce a bridge hae been o
threwn acrcee the canyon which eeparatee past and future They,v
ylalready etand on the road to ﬁhe new crder'cf exietence, they‘are
on the bridge citizens cf two worlds The future can cnly bring |
completicn of their present 1ife in Christ and in his keiroe fThe:'
:treneition which they have made frem the werld'e kairoe to the new
kairos is the decisive ‘transition, They are now cloeer to the futuref,
7'ceneummation then they are to the age whioh they have left But for:_
hose who pereiet in rebellion againet ch the canyon between the o
- two. worlde is unbridgeable Their fate ie identified with the dyingv“
‘order, : ' R '
" This underetanding of time of hietcry, of life is baeed ’
upon the revelation of ch in Christ; but I have placed it here eincen
I feel it was et the time of the prcphete that this revelation began
to dawn, Kraemer, in 'The Christian - Meeeage In a Eon-chrietian :
‘ World" takee this position that prophecy 1s the beginning cf the reve—“
’lation of the tranecendant God. Ve ehall now turn to the Prcphete

- themeelvee to substantiate the poeition put forth

Agriculture was predominant at the time of the Prophete
Underlying this eccnomp'wae a world view whieh exalted m&terial values
and’urged the neceeeity and.worthineee cf wanting materiai eatiefacticn.
The obtaining cf material goods wae the iaeue of predominance, the

eecuring of a surplue amount was conceived as effording security for
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all phaeee‘bf life for‘ellvtime Yot their world was very unstable,

with gods who were not cosmie beinge, but mere aspects of nature '

mythicized The many gods were in oonstant conflict and displayed

no unity‘or ultimete”meening to life, Theee gods were subject to the
"oontrol of men by means of a ”enper power" nonppereonal hence it
oould be used but not entered inte ccmmunion with nor hed pertiauler
{moral demand;upon men, Baeically it was an anﬂhrepoeentric world view,
Aimplying ﬁhat ﬁhere exieted no mind or purpose in the world beyond

that of man himeelf Material eatiefaction'wae the motivating pcwer _‘_‘

to eurVIve 1n an undependable and capricioue world which could be |

ooereed by man if proper methods were ueedL |

' Ve might also break up time in another faehien that of
: ooemic or eyelieal time, that of hieterieal or etraight—line time,

' and that of exietential or dot time, Man livee in all three of theee

e"timee and when we ooneider the relation of time to eternity, we may

’group them ell‘under the general heading of time

. But what might ve ask is the reletion of time to eternity?

~"‘In Greek philosophy, eternity ie viewed as being timeleeeneee An
)order of existence without time 0. Cullmann (i) points out that ‘

such thinking when traneferred to Biblical underetanding faleifiee

the picture, He mainteine that there is not that kind of difference oY

between time and eternity and proposes eternity as being endless time
This understanding 1s\very illuminating and he;pe much to gain further
perspective, But I cannot quite agree, I ﬁoﬁld rather‘think of the
relationship. between the twe as being aimilar in form but entirely
different in content, It 1s 1like the eimilerity and difference betweens;

(1) 0. Cullmann - *Christ end Time"
The Weetmineter Prees Philedelphie tr, by Floyd V Fileon
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_a wexld Seiiee'beeepellfgeme ene_the kind of game We used to play‘:.»
 in the baek*yaidiwhile'youngetere Surely the-rulee, proeedure an&”w’
‘eutwerd form between the two types of gemee were eimiler, but in
lectuel play,‘quality of perfermenoe, there ie se much difference thetiiﬁz
the - one 1o entirely different from the other, o
N Then teo, we muet eek the queetion ‘"What kind ef time do.
viwe deem eternal time, hietorieel eeemic or exietential?" or ie .
-the centextuel differenee between eternity and time thie thet in
i;eerth'e time, time iteelf hee been broken up while in eternity therei
,118 net euch a brokennees But ee natural man we live primerily in f

‘v hietorioal time end when we epeek of wan being in eontradietion with

| i;"himeelf and the r00t 0f nis exietence, we imply above ell that ‘there

’f'ie no aetual continuetien from timee knewing of it continuetion with:"
l"the eouree or ground maintenance and end of ite exietenee Ae we |
‘;,know thie time from ite ewn determining and man’e oompreheneion of

- it we reelize that it ie net eelf-euffieient in iteelf It is when o
the eternel breake into time that we reelize thet we live between !
gthe timee We no longer live 1n the time of erea,tien the.t ie paesing
V’for ue': Nor do we yet live in the time of redemption (later 1 ghall
deal with futurietie and realized eechetology) for when that ie ful-f
filled time ae We now know it ehall eeaee We live in the time of
decieion, ef damnation or leetneee where the Kingdom the time ef

B redemption has the oueracter of being hidden Thie doee not meen

to say thet the Kingdom cannot be known but it doee mean thet it
,eennot be knewn in oategoriee of hietoricel time KOr is revelation

~ received primarily there but rather in the existential end this 1s
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why in pert it reteine an 1llusory quality,. _ ‘
As Dr Paul Tillich pointe out, time enjoins three nys- . -
teries, "the power to devour everything within its sphere; the
' power to receive eternity within itself; ‘and the power to drive‘
tovard an ultimate end, a new creation, " (1) |
| ' ‘rhe power to devonr everything within its sphere is the
: dietinetive oontribution of cosmic time to our exietenoe That
| faeet of our experienoe hee no reepeot for men’s higheet embitione
or moat laeting value It ruthleeely marchee on, demolishing and
bringing t0 duet all man'e achievements The;oivilizetiene riee
‘and wane and die out, devoured by time.:"v  “7"V |
B The power to drtve towards an ultimate end ie notieed

' primerily in the ephere of hietorical time Beeauee thie quality

'wae viewed as supreme in liberal theology, it was enabled to. develop j;;v

',V‘the 1dea of progreee Even now thie theory is clung to whether
‘fineviteble or poeeible but to reet a theology upon thie baeie ie,
o I think mieeing the eeeential differing kinde of time or the
differing eepeete of time, and so faile ae an answer. ', A
’ It is exietential time that is referenced as reeeiving
eternity within iteelf, This lies et the heart of our faith;:ff

‘revelation, It is to thie that we muet turn now

. Chapter III
‘The Problem of Revelation

If there is any lesson that theology has learned by ite
travel up and down, in and out, along the road of lﬂfe it is that |

- (1) Dxr, Paul Tillich - "The shaking of the Foundations"
Charles Soribmer's Sons, New York 1948 (p. 35)
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it bas & voice of its own end a way of ite own, Aa‘nichard Niebuhr
"has put it, 'Theclogy ‘has been. taught by many sad experiencee ﬁhat
the only point of view from which the God of Ghrietian faith may be
understood is that cf—the Christien faith 1tself " (1) Thia pcint

’of view referred to is that of revelation. Either we begin theze .

‘,»or we dc nct and if not, we end‘up at ecme idol worship, If we

;» begin with the premise of man's own knowing, science or otherwise
- and then still claim to worehip the God and Father of eur Lord Jeeue
'kchriat, we are permitting our conclusione t0 go beyond our premiee,
 we are. 1a“brief'$eihgiinconsietent 'We(may ﬁndef these circumetaﬁcee
be Chrietian in eentiment tut not 1n our thinking, We are in ef:ect
living a 1lie, | -
But.the way of revelation 1e primarily cOnfeseional Sach }1«'
~1spthe characterietic of the existential time. It can only be ob- - o
”jectified and placed.within the framework of hietorical time at the
| expense of 1te actuality ‘Thus whenever we begin to talk abcut -
revelation to explain vhat we mean we are confronted.with that
which lies at the heart of our faith | V
As Richard Niebuhr sunmarizes the situation, ”Chriatian |
theology must begin today with revelation because it kncwe that men
cannot think about God cave as historic, communal beinge and save &s
believera It must ask what revelation means for Ghristiana rather
'than what it ought to mean for a11 men, everywhere and at all times,
And it can pursue 1ta inquiry only by recalling the story of Ghriatian
life and by analyzing what Ohrietians see from their limited point
of view in history end faith ® . |

(1) H. Richard Niebuhr - "The Meaning of Revelation®
New York, MacMillan & Co. 1941 (p.35)

(11) tbig (p.ug)
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“But if we apeak of revelation as being in nature alien

to the natural oontent of knowing, we touoh in part upon that double )
»aspect of our life ~ We muet at all timee ineiet upon the historic
iniereet of our faith - historic in two ways, One, that of the fact

of the inoarnation of God'e active partioipation in ‘mants. life and
'aleo.ot ite relevance;to all of man'e 1ife, That is to eay, Christ
mst be‘Lordoof'all of life'if at all, Let ue, however, guard

a.gainet the ladders from earth to heaven tha.t have always tempted.
man,»that of some oontinuoue movement from man’e knowing, an objeotive
’linquiry into the life of Jesus to a8 knewledge of Him as the Chriet |
| who 1is our Lord. "Only a deeieion of ‘the self, a leap of faith a
vmetanoid or revolution of the mind can lead from obeervation to parti-
eipation and from observed to 1ived hietory."(i)

- When we speak of revelation in the Biblical eense, we epeak
/’of making known that whioh was hidden But both the hidden and that~
'which ie made known poeaeee an absolute oharacter and therefore it

"ia a way of aoquiring knowledge thet is abeolutely and - eeeentially ,
- and not only relatively oppoeite to the ueual bhuman methods of acquiring

~know1edge, by ‘means of obeervatien, reeearch and thought A euper-

""natural kind of knowiedge - given in & marveloue way - of eomething

thet'men of\himeelf-oould never know, So often when one mentions
_aubernetural we eh& emay. Bnt let us put it thie way.~- if we think |
of eternity in terme of thie world'e knowing, it bolonge to thie world
_And what belonge,to thie world ia not eternity for therein lies one ‘
of the basic dietinetione_of'ﬁhe~0hriatiqn understanding, that man

' ie get over againet God."fheiworld is ereated, not»emitfed. - The

(1) 1v1d (p.83)
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vabeolutely myeterioue 1is not only partially ‘hidden from the natural
knowledge of man; it is wholly ineoeeseible to man's natural facultiee
of research and dieoovery. Thie no doubt ie a big stumbling blook for
- us beeauee we as college graduetee have been dieeiplined in the
. practice of finding out for ourselves, How that we shculd have to
‘eet thie prooednre aside and set every other prooednre aeide that 1s
of hnmen devieing, is quite hard to permit ‘

- In the Bible, God and revelation are eo intimately oon- '}
nected that there is no other revelation than that which comes to |
.‘ue from God and there ie no ether knowledge of God than that which B

- comee “to us- from God and there is no other kncwledge of God than

vﬁthat which ie given to ue through revelation, The real oontent of

, revelation in the Bible is not “eomething' but God himself, The
'explenetion that Riehard Hiebuhr uses in referenoe to reveletien

i'e*‘of being an aot which illuminee the paet present and future, and is.

»iteelf explanetory ae thue happening on the level of human relation—

'_ehipe is very profound. Heverﬁhelees illuetratione are to illumine '
‘ and not for verifieation There is a profound difference between |
~revelation in terme of faiﬁh and in terms of human reletione In |
humen terme wWe are in equal time categories, to begin with, And it,
nmay be explained that when»revelation occurs on the humanvlevel,
two pereene‘oeaee to oommuhicate in terme of hietorieel tihelcete-
gories but permit themeelvee to give and reoeive each other in terme'
of the exietentiel That is to say, he who lives in terms of the i»
exietential 1ives in terms of that which can only be eo upon eurrender

When we reveal ourselves to others, we give ourselves %o othere. And
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when another reveals himaelf to me, he gives himself to my conditionms - -

‘he surrenders It is an easy matter for revelation to ocour on
'hnman terms | There is no other obstacle btut lack of knowledge, whiie'/‘
~in faith much more is involved. Furthermore, in personal eommunieation

| ”the primery iesue ie that of knowing and getting to know the other,

while in faith aelf-knowledge is cloaely linked.with God’s revelation,

‘So mueh God' revelation of himself . ie a judgment a revealing of man |
f"te himeeli’ a8 he really 18 and not as he thinka himeelf to be,

Revela.tion everywhere inoludee within itself a negative pre- | _

»"supposition, wiﬁhout it man is always in some kind of ‘darknese or f"
‘;bondage In the Bible thie darkness or bondage is abaolute and per—
~scnal, Man himaelf ie dark and fettered, he “walks in darknesa’

he is 'lost' : This negative preeupposition is in a real sense that S

'which makes revelation necessary, Without it, the derknesa and bondage |

_ of man would not e broken, A1l efforte, good or bad, by man himself
*i t0 break it would merely intensify his oaptivity TUnless ﬁhe}bondfis -
. broken from the outside man remaine a eaptive This is thev'excmeia;t,-_",
| ing fact about revelation It can. only come to ue'when we edmit fhat
'we have need of 1%, May- 1t be noted that the negative element in

thia consideration is a presuppoeition and not a ooncomitant or an

. appendage Thie meens that basically man has need of revelation be-
_fore he really knewa what e needs, He_ie like the'men who decided

H

40 go to & oity in»the east and then through a laock ofiprOper direotibn
knowledge, boarded & train going west, Thie man doee not know that
he is going the wrong way until the oondnctor tells him so - If the

: oonductor cannot oonvinoe him of this, 1f the man will not trust in )

the eondnetor's etatement the man will continue going the wrong*way.
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And no amount of effort on the man'e part can rectify the eituation.

) It ie with such a baeic preeuppoeition ot misdirection that revelatien
' deele And,until man eubmite to this reorientation he remsains bound o
to his miedireeted condition, But what man would not accept the‘ ; |
L eorreetien of the conduotor? Deee he not epeak with authority? Doee’
—;}he not weer the uniform of a railway efficial? Ie he not empewered .

- by aecepted authorities to regulate traffic on the rail linee? No
'ma.n would argue the point But if the ccnc!uctor would not be in uni-

- 'form 1n the ueual garb of his effiee and would appear befare the

. 'miedireoted peeeenger a.s e.nother passenger, would he belh ve him? ’Ii )
'rie diffieult to imagine It ie like the man who was onoe a conductor .
and 18 new travelling as a eitizen How would he know? Furthermore N
’_how eOuld he oonvince the man that he was right in what he said?
ﬂevelation is’ alwaye the eommunication of unueual knowledge
thie different kind of knowledge ie net only one of degree but of
_'quality It is & differenee between persenel and impereonal truth
Personal truth ie knewn in the eategory of exietentiel time while B
~;impereonel truth functions in ﬁhe category of hietorieal and coemicli
“time,- There are some differencee that must be noted between theee
“f'two kinds of truth In the realm of non-existential time, reason
lf;hae pre—eminence. ‘Strange as. it nay eeem, both reason and reveletion '
- olaim truth, But juet as the qualitiee of hietorical eoemie and
.°»exietentia1 time differ, so too doee the truth each yielde differ
~But juet as man experieneee, pertieipetee in, end to some extent
trenseende eaeh tinme oetegory, 80 %00 he can. know theee two different

kinde of truth, But as I pointed eut abeve, different as theee time
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concepte are, yet they cannot be eeperated from man'e l:l.fe ~ They
are different eidee of the picture : 80 too w:lth theee two different
» 'kinde of tmth they yield, ‘Iﬁhey oannot be torn a.pa.rt only for pur-
‘poses o:t’ underetending. In a.ctual life “they overlep, 1nterfere e.t |
| -vtime_e, support and at timae oontradict each other One has pre—eminence |
heie ’e.ziothef tha‘rel Here then are some of the things to be coneidered..
, The truth of reason 19 univereally regogizeg. It 1e not only recog—
nized in the eenee that one beeomee e.wa.re of it as being: worthy of
Aeoneideration but 1t has the quality of being reoognized as being o
‘true, It epeeke of the universal 1a.we, of the ne,ture of things, 'rhat
‘“whioh is verifiable by e.ecepte.ble 1egiee1 criteria The truth of '
reveletion is univereelly va,lid but 1e not everywhere recotgnized as
. such, ‘rhat two timee two equele four is a truth for everyone tut the o
fact that Jeeue Chriet 1e the Son- of God and the Redeemer of the N
World is net recOgnized by all as eueh ‘mie fact in 1teelf is often
80 eehfaemg for the Chrietien, If 1% 1e so that He ie the One, why
“'doee not evexyone reeognize and a.oknowledge him a8 euch? But that
is precieely the illueory undertone of the exietential - 11: ee.nnot
-, '_be foroed, it must be reeeived. .
ALl rational knowledge is impereone,l ‘The fundamental |
category of this knowledge of tmth is ca.lled nige, . This is obvious
in the field of natural science and in the humanitiee '~ When we deal
vwith people We may apply the coneept of pereon but ooncept is funde-
mentally impereone.l and ms+t remain 80 and merely beceuee we attaeh
a pereona.l quelifice.tion unto it doee not make it personal 1n the
exietentie.l sense, A11 thie truth 1e tmth I acquire for myself, The

"other" who confrente me as a peraon :le a pert of my world, of the
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world ir whioh "I® ae the eubjeot am the oentre He, even as
‘person, ie the object or__z_knoving. He remaine with the hietericel
time'eategory'ef which I am the lord, The process of knowing is
regulated by me end eubqect to my diepeneatien ' Goneequently, even |

knowledge of the other person s regnlated by myself and I ehell only_

- knew him ae I wieh and not neoeeeerily as he wiehee This 1s true

eleo or should one say, especially, of ﬁhe retional knowledge of GedL

‘ ¢Even God 1e here pext of _x,rational world 1n which I am the eentre,

even He is the Objeet of my knewledge It 1s true I think of Him as
,Subgeet as the abeolute Subject; but I myeelf am the eubjeet of thie f
~/thought.' It ie m _x_theught ' Iwintroduee God into the world of:my
thought, - -
' | And even theugh I may addreee the pereen, or the Godg ‘Wwhom

I know threugh rationel knowledge ae_'Theu“, yet neither ehengee ny.

o life,a Hy poor fellew man is my’ equally poor fellew self, The God

I think is within my owa thought and therefore givee me nothing at
11 - But 1f God ‘instead of being “ﬁhought' by me, were to 1mpert

'“.'Himeelf that would be en absolute eelf—eommunioatien. God imperte .

Himeelf like humaner 1n love , But only God can truly self-surrender.
'-Uneonditionel love can happen only as the love of God, Why? I
think for two reasons, In the firet place ‘the 1eve of God is suffi-
olent unto itself, It needs nothing to substantiate 1t or make it

- valid, It needs nothing to reeognize it and give it status, It |
proceeds’ and is matnteined on ite own right _ Furthermore it does
not . fear being eonquered as buman love elwaye ie -- that is, 1t.1e
*:love without reeervetion Man alwaye makee eome reeervation in hie

"leve for other men beoauee I think we de sense that the baeie of
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our exietence has been ehattered. And so Wwe cannot give oureelvee
~ wholly to the kind of love We know because the element of annihilation
would be;gifen:recognition and we woﬁld perieh. This must always be. |
‘remembered when epeeking of revelation in human-fe:me - in the real -
. sense of the tern it le not revelation at all, At best it ooﬁld be
f!'said that some human activities and experiencee have a revelatory
'Lquality about them while othere have not, |
Reason knowa nothing of thie unoonditional love of God,
; hor”cf sueh an. event Reason cannot conpeive ‘that whioh tranecende

'.”it which breaks through that ring of 1mmanence of the aelf world in

~ which the- :ational self ;e the oentre. This self-commnication of

~ God is revelation, I% 1s truth whioh happens5 Itaie'eneounter;, o

Por our rational understanding this is an absurdity. Truth has
"nothing to do with happening, truth nie", L Rational truth is tiﬁs—
| less; that is, it ie not subseot to the viecisaitudee of human eurren-‘
der to it -- 1t exiets apart from the act of cemmunication and when . -
it is disooverad it bears with it the knowledge of having been there' -
 all along. "I should have known that* e often the reaetion to it
The truth of revelation is- bound up with the act of oommunieation :
It 1s dynamic.'  . - ,4 |

| In Christ, God reveale Himself as the God-for-us, ae the ‘}
God of grace, and He reveals us to oureelvee as thoee who are loved.
'What we recetve through Jesus chriat 15 something gtven, which 19 at
" the same time3the Logos, the~eterna1 Word of Godf as eomething given o

personally and in time, But we heve thie truth onlx_when.we contin-

vally receiée 1t;efreah. Thie central faet regarding revelation
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cannot be emphasized tbc much, It is 80 tempting to transfer the |
truth of revelation received in the existential to e historic, Tempt- 
ing becanse when We can transfer it to the historic we have control

and the security is veeted in.us on our . terms ~But to continue to have .

%o rcoeive it means that we, and our knawing, ‘remain aub;eot to the

’revgiaiion This I think is the better way of interpreting passages
"in the New Teatament whioch emphasize "aeeking' "comingﬂ From this
point of view these "anthropooentrie" emphaeis have a dcuble meaning.,4
First, they are the prerequisite conditions for our reoetving, A sort
of getting ready to receive, As some would say, BAll we can do»iévget
',ready for salvation,® But the most important aspsct to remeumber is H
that the creaturely aotiVity-ié retained'in ita'rightfui sécondgry
"poéition to the Creator, 1In other‘words 1t keeps the relationahip
‘subsidiary to the two subjeots of the relationship, and keepa the two
subjeots in proper order of Greator as primary and creature as second-'i"
ary. It means that God remains Lord of the relationship and of us
who are related to Hinm through it, For genuine love has the quality
abcut it -- he who Iculd reckon'with it mst reokon'With it on its own
terms and succumd to it thereby he ie subject to change, traneforma—
tion, ,rebirth. As Kahlil Gibran haa put it, "and think not that you '
can direct love's course, for love if it finds you worthy will direct
your course, ® But when we do reoeive it we know that it is truly |
meaningful It is self-authenticating, . R

"I am the Truth and the Life.™ Here at last the dualism of
truth and 1ife 1s overcome, In the natural-rational world, tiuth and
reality are two, The true man is something other than the actualrman;
the true life is something other than the actual 1ife. What I mean
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when I say that in the natural-rational world truth and reality are
two in this, that we know that things as they actually ars are notv,
what fhey':eally,eBOuld.be. Thie'epeake of the b:okenneee mentioned
| above, It refers to the charaoter of centradietion ‘This in reve-
Alation in the Biblical sense 1e eliminated.uhile on the human level '
it remaine even though we knew of Him 1n whom it has been overcome,

' , _ Bevealed truth 1e pereonal encounter., Here the monologue
>‘of ny thought becomee the diaIOgue of revelation and prayer The ,
‘deity who 1is 'thought“ disappears and in his plaee ﬁhere ‘comes the
God Who calle; me to Himself, It is in this encounter that the "I"
becomes the_:eel "I*,. In oﬁr humanistic thinking we often eeeume,that
we are persons in and of oureelvee, This however is not so, We- |
are persons in and so far as the "other"lmekee'ueepereone. This 1is
clearly brought out in Martin Buher'e thought. (1) The reciprocal |
element must not be neglected Nor muet We stress a false human
_freedom and‘think we oan be persons Or even be epart from our dependr
ence upon the Greator and receiving from Him that which truly con-
stitutes us as persone. Here let ue remember that pereonality as
Fichte aew it is a dynamic category. We oannot think of 1t then i»
~exocept in terms of interplay and only when the relationship ie oon-
tinmued doee it funetion We muet not think of it as having been
poeited and then permitted to . function and continue apart from 1te
. source -~ man is not-eelf-eufficient even if he is lord of the lang,

- Thie truth oannot therefore be appropriated in one act of
objeettve perception of truth In order to gain th;e truth, not
_ only nmust we make room for 1t, but we must "die" in e:der that we
(1) Martin Buber - "I - Thou",

tr, by R, G, Smith Edinburgh
T.&T, Cle.rk 1937
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may be raised by Christ to a new way of life Ve cannot "possess”

 this truth as We can possess other truths but we mist be in this
"truﬁh we must live in thie truth We must do it We cannot treat

' this truth as‘the rest of our range of knowledge and experienée, merely

adding another layer to our already rich and varied life, No, it

A"demands to. bedome the basic premiee upon which our 1ife 18 to be re-
N Teonsntuted, Fothing short of this will it be satisfied with, for
God is a 3ealous God, Eithar we 1live our life as from Him as He in-

] tended or we do- not, There ia no. bargaining, no co-aperattve plan

Either we believe or we do not and if we answer anything else than the

,affirmattverto Him, we already deny Him,

8o ravelation'is not ieiely concérned with the communication
of some knowledge. which is important for life but with life 1tself
It ie the proclamation of the unexpected, Not that we were unable to -
expect it but rather that we . did not dare expect 1t beoause 1t 13 the

very Oppoaite of that which could be expeoted along any rational line o

 _‘whateve:. ‘When a oriminal breaks ﬁhe law he expects to be punished.
:Hé'kncﬁs that, It is his sense of justioe which cries out for it,

 And so too with men who has defied God -= by the law he knows he de-

serves juat treatment but no ﬁbre. Never from the premise of human;

-thinking or 1living can We expect forgiveness, Meroy is always a gift

which can never be demanded, When it is deEanded or even expected; itv
can no lohgerAbe terﬁad a gift.~'Ahd thOSQ who trply receive a gift :
are:thoae ﬁhd'realize'tﬁat'they do ﬁot-desarve it,

| ' Ravalation has the character of a sudden event It is the
incuraion into the natural sphere of happenings from another dimen~ ,
8ion, In the Bible this sudden happaning is nndegstood in an abeolufé |
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sensé, as the unique, as that which can nevér be repéated. This as-
pect of ‘the non—repeatability of revelation will be taken up in the
chapter dealing with Christ,
Faiﬁh is the. act in Whioh the revelation of God 1s received
-and in which thia is realized in man It 19 an act of knowledge,; 1t
- is fhe awareneea of God who ‘reveals Himeelf This‘éct of perception
'ia boﬁh an act of reoognition and an aet of obedience aelf-surrender
‘l Neither precedea the,other;_knowledge does not pregede obedienoe, ncr
doea,obediénée preceds knowledgé, But';t 1s'not:on1y‘th9 surrender.
f,of the aelf-confident wIw; 1t ie aléo the vehfure of trust in |
g Another, Only Godﬂa unconditional generous love can conquer our -
_distrustful, anxious self-centered hearts, Only the love of God which
awakens our'trusfful 10#3 in return can mastér our éelfdlove It 1s |
:'the work of graee which ohanges the sinful 1ndapendant self into a
- self that dspends utterly on God, |
.’ | A' Yet even after having clalmed revelation as the point of
departure and tha anohor of our understanding, we must clear away aome 
\'obvious questions that then ariae Which aohool of Biblioal research
;"has the daterminlng 1nfluenee? It is to this queetion that we ncw o
- ‘turn in conaidering the work Rudolph Bultmann the Kerygmatio school

and 1ta critice have done

Chapter IV
The Problem of Biblieal Research

That the question of research and methods employed in this
function should qontinue to be problematic is to say the least very

‘vexing. Partly beoanse youth wishes to attain as quickly as possible
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and partly beoauee it is a technical subsidiary question second in
importance to an ultimate solution, It is like the young farmer who, .
when harvesting starts, finds 1t so difficult to have to take time out
to repair the machines when they break dqwh or replace the obeolete,
.1nefficient mtdele with the most effective, So too, in Biblical re-
- search we must continue to epend some time on the tools themselves 1n  |
order that te 6an do justice to thé wheat that is ripe, waiting to be .
harvested, Nor can we ever be satisfied that any,method used will
suffice provided we are earnest in our research, Ag'if'the eincerity
" of a farmer atteﬁéting to harvest in modern acreage justifies his
‘ueing a sickle when others are using self-propelled combines. Further-
mora‘we mst realize that even though other disciplinee of study are
adequate in their own fi@lds that does not validate them for us, A
modern farming mill used to clean wheat needs a different set af eieves
for oleaning oats, It is also wrong to take the attitude that any
‘method has some good in it so each man must choose the one that he
likes best. It may be true that every woodsman develops a liking for
a particﬁlar axe but even so he has to keep it]éharp,»to keep'ohaggiﬁg
the cutting edge in order to do a good piece of work, One axe kept
sharp is worth all others that have become dull, 80 -to00, the mathod
of research must retain a keen cutting edge, sharpened by differing
methods within its own field and being diligent about criticisme from
outside its actual field, '
Adolph Harnack who 1is so often considered as father of

Liberal Theology stands at the door of that kind of New Testament
research which culminated in the Jeeus of History movement of which

T. R, Glover (1) is one of the chief exponents. This kind of research

(1) T.R,Glover - "Jesus of History®
New York Association Press, 1919,
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attempted %o approach and study Jesus as ahy other figure of history

~ and thereby glean theiéssentiale of His uniqueness and the source of

His 1nf1uénbe‘and importance to Christianity, This liberal inter-

pretation supposed that it could solve the problem of the mythologi~

cal elements in the New Testament by elimination, - This is rather

‘ourious, That a echool which stressed the scientific attitude to such
8 degree would be unseientific enough to ignore part of the problem,
But now it haa become evident with the recent rise of the 'kerygmatic”'

emphasis'in the interpretaticn of thp New Testament makes this procedure

| impossible, The message itself gives evidence that thevmythological

elements are 1nséparableffrom‘it. Thus we cannot honestly eliminate

them but must reintérpret them, This hés becone espeoially_important

in sreas where the kerygmatic school has a tendency to be unoritical,

Rudolph Bultmann has raised thie issue and triea to accommodate

the:ein the outlook of modern men in our own situation. He makes 1t

-'very dsfinits'asfthe qentral p:oblem>when he states it as the issue

of the Néw Tes tament?s world-picture ﬁhich being mythological in
character with a three-stOry world, the earth a ﬁheatre of activity

’ of supernatural beings under the power of Satan; the ‘courses of history

running t0 an 1mm1nent world-catastrophe and thus the ooursa of sal-
vation, the coming of the pre-existent Son from heaven, and the other
basic 1aéues iavoiVed correspond to this mythological wqudrpiotute.

FNo doubt such condéptions as are mentioned above and which

»oan easily be'traced to the Jewish apocalyptic and tb-the gnostic

redemptionpmyth pose a great problem for men today, They are in fact
both unbelievable and/unmeaningful. Scientific interests and teohno-
logical mastery have indisposed Christ completely to certain aspects
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. | of the anthropology and psychology implicit in the New Testament
conceptions, The idea of demonic or'epiritual eontrol together with
the allied eeeramental coneeptione 1e dispelled by view of autonomous
lfunity In ﬁhe New Teetement sin causes death wheﬁher the inter-

. pretation is direot or indirect; sin being the sting of death, Today '
death is a natural process, therefore man is neither directly nor- in-
direotly held reeponsible for 1%, When modern man tries to 1nterpret

_the Christ's death in terms of eubstitutionary atonement and the re-

.'eurrection of Jeeue through which by means of the sacraments this

‘:}power is made available to men, the same kind of problem arises,: *Sudh
,a miraeuloua event in nature as the reanimation of a dead body -~
A ,quite apert from 1te 1neredibility - he cannot graep as a relevant
_ » “method of divine aetion," “This comes out;eleo‘in the unders tanding -
o of the Virgin -Bi:éth’ %o modern man it is the greater n.xiracle if he
o would use the term, thet God should do thie div:lne e.etion in the ueual

- way, In fact it makee Hie concern and coming even ‘more convincing,_

'r'whereae the more unnatural happening of- the miraculous conception.wae:j

':.proof to his older brother that God was at work here
, “Nor een we solve the problem by eliminatzon and eeleetion

- as Kerl Berth doee, (i) Bultmann insists, in diepoeing.of the eeemicv

,jeeehetology of the end—time in1I Gorinthiane by trenelating'it into a

v'nen-esehetologicel eubetitute Bultmann 1neiete on eetting the my tho-

- logical element aeside in a thorough-going way and triee to eetablieh
a point of view frem which the whole can be reinterpreted. ‘He juetifiee
this procedure by ehowing that the very nature of the myth. 13 euoh that

. we are polnted behind it, Its role 1e not . to give a world—picture

(l) Karl Barth - nDoctrine of the Word of God"
tr, by G,T,Thonson, Edinburgh, T,& T, Clark 1936
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actually, but to illuminate_man'e situation and understanding of
 himeelf. The function of the myth is not 8o much cosmological as
anthropologioei. Furthermore withio the'Hew Tes tament ;teeif there
are numerous contradictions and pluralit& of mythOIOgical repre-
'=eentetione which invite the kind of effort Bultmann sets forth, 'Thiee
_:very problem has been dealt with earlier as We pointed out above,
Allegory has been ueed to alleviate the problem of obsolete oonoept~
ions, This doee not reelly solve the problem It merely tries to
evade ‘it, Harnaok feleifiee the early Christian meeeage when he makee‘

rAa dietinotien between the shell and the kernel, Aﬁd as we mentioned
, ebove the history of religion school deprives the Christian message

'7; of 1te kerygmatio character even if it treats the subject matter

~ with full seriousness and recognizes fhe‘eignifioanoe of Entweltlichung

in religioee piety'end rite' Thue Bultmann oonoludee that an exist-
ential 1nterpretation of the myth 18 necessary to safeguard the baeio
eenee of human existence.expreeeed in it and carry over the kerygmatic"
’_ meeeage without loee But what 1s here proposed 1e a life in faiﬁh
not only a8 a oondition but as an 1mperative By this the Spirit in
'the belisver ie not a possession or naturel power and thereby ite
.mythieal character is dispelled, | |

Here lies the orux of the vhole argument, Can the saving
action of God in chriet~bejpreeented apart from mythologicel terme?
Modern exietential philoBOphy such as represented by Heidegger ex-
plaine man'e predicament in similar oategoriee to that of the Chrietian
feiﬁh. It sees, indeed, that man is fallen, btut for 1t the fall has *
not reached the very centre of man's exietenoe,tnor does 1t‘reoognize

that man cannot be master of his eituetion. -Also there is e‘differenoe

Ny
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in the meaning of man;being guiity cf selﬂ-aufficiency. "Seif- B
sufficlency must be seen ac ingratitude to be 'guilty'”, inslste
_ Bﬁltmann.'vfhue he retaiccvthe Christ-event as the réiecaing factor -
from the mduld;wiich the phiioécpher_poatulatee. He acknowledges -
that a iesidue"of"mythclogy 18 neceasary for re-stating the gospel
_"It is, hcwever, clear in the first place that the Ghrist-avent is
. not myth in the same sense as the cult—myths of the Greek or Hellen-c_
istic dcities," The'esaentialldifference ‘being the Ghriatfevent
o being rocfed in:ah'histcfical maﬁ. ‘*Hiatoiicai'andvathical are here |
’~,uniquely combined;' For'Bultmann the'myfhological herevis not con- |
¥ stitutive but "eervea cnly to give expression to the eignificance |
iof the historical figure Jesus and hie atory. This interpretation '

- is maintained in regard to the Croea. “To believe in the Cross i
rightly understood is not to put faith in a cosmio mythical trans-.jn)
.aoction of - the past but tc share that cross as one's cwn. The fact
| that the Crosa is represented as having an eschatclogical eignifi-

| cance means that ‘it is not an event of the past to which one 1ooks

“back but something which is always actualized for faith, 1, e., in the'
| ’ﬂsacraments and in our ’putting to death the worke ‘of the flesh, ! Thus ‘

,the central ealvaticn-cvent is not mythological but hietorical ‘based |

“ia the actual orucifixion of Jeeue tat made preeent continually in
the believer," (1) N T

Bul tuann treats the resurrection ae an eechatological event
'showing its significance that "in Christ 311 are madc alive, the
~ believer is rgised,with him, is alive to God in chriet‘Jeeus.” But

the knowledge of this and the witness to this caving event is not an

(1) A, N, Wilder - "Hythclogy and the New Testament"
J.B. L., Vol,LXIX, Pt, 2, June 1950 (p.117)




is not a question,® says Schniewind, "of the self-emptying of the

mystic nor of Goethe's 'Stiib und.Wende' tut our ego which asserts
itself against God falls under God's judgment hlB sentence of death
Yet God proclaims us free Christ intervenes for,ue and ie our new
ego. He ie our freedom from curse and accusation, (i)

» Bultmann ineiats that he sustains the same. understanding
’,even though his emphaeis is on the human situation as euch.

o Sohniewind oriticizes Bultwmann in his setting aaide of
i*mythological elemente in the cross and thereby doing in;uatice to

the meeeage - Bultmann tries to show that the actual story is couched
:rin myth but that these are obsolete being borrowed from Jewieh
}apocelyptic as well as from gnostio redenmp tlion-my th, - But-the real
charge isaues in the fact that even though Bultmann insiste on the
“h:storioel' (geschichtlioh) significance of the cross he . does not

mean the historical once-for-ellnese (einmaligkeit) Bultmenn refers'i

"’iL to 'geschichtlich' on manis existential level ("Geschichtlichkeit

- ele Gestalt menschlichee Lebenvollzngee“). IHe refers to the orose;
not es an event in the‘paaf_but for faith as ever renewed present,
fHe:thereby“elimiﬁatee the "hiefory of God with Man", Schniewind
insiste on four poinis. "(1) the-o:ucified is not an 'Xf but Jeeus;

' (2) Bultmann neglects the Syroptic in favor of Paul and John; (3)
he sets the epistle-half of the New Testament over against goepel
portion; - (4) the Hew Teatament always says Jeaua Chriet - 1,8,
includes the memory of the historical figure in the Kexygma, Thue
our modern historical-critical study is not some thing discontinuous |

and alieﬁ, but a proper sophistication of that hietoricel-teﬁporal

(1) ivid (p.5)
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’relation to Jesus Christ which the ohurch has always poasessed,"(i)
| Bultmann safeguarde against historical scepticism in
connection with research but takee the eschatological event. out of
“,'ite mythological setting, In doing thia the question st be raisedh
”%i'ae to wheiher or not be is being fair to the event itself,

. The same kind of oriticism ie put forth 1n regard to the
resurréotion—event . Bultmann’ insiste on the oncs—for—allnesa of

| '>thia along with the whole Christ-event, hﬁow that we are’linkéd with
: 5Chr15t 1a the new Adanm and in hie body the church we must graep the
.fresurrection directly as revelation and notvon the basis of visions
‘ 6: ﬁfeéfs | In his préeentation“ﬁultmann dspraciates memory ae an .
N 1nvalid or non—eoneequential aspect of our life which connecta

. 1taelf with hie depreciation of any aoientific-historical validation
i of the goepel, o S '< |
| It 1s however Bultmann*s view of history which causes
'greatest concern, For him it is acmething that 18 past and over,
the 1n£1uence of which fadas with the event itself Over againet
thie he sets the existential the here and Tow which he tranalates_h
into eschatological terms by giving 1t ‘the emphasis of eternity,
'calling it the "eternal now" It is thie eternal now which affords

’that in spite of our 1naistence upon its onoe-for—allnese charaoter
of the Chriet~event ite cruciality lies in part in the fact that
it ie God’s act in Ghriet “for me“ Thia is Bultmann'a main con- -

tribution in his" over—emphasie on the existential,

(1) 1ibid (p.6)

the encounter. to which I have to respond. Also mnet We never forgeth«.'
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'In hie retroepeotive oonclueion Sohniewind eetebliehee |

oertain reeulte The issue of mythology doee not go to the root

of the present problem of the Christian meeeege if it ve eonoeived -
in radically personal and theonomous terme From this point of '>‘
5v1ew the difficulty of the Biblical terminology merely reflecte‘ .
flthe limitations of our human language end oonoeptione We ehould ‘7‘

rnot caricature theee conceptions " The Bible iteelf often dieeolvee

- 1ts own epace and tine conoepte end oharecterietic myth “Such

‘elemente are not to be viewed as mere pioturee The invisible ie'“‘
not set forth in them, We are eefeguardedvfromrerror-in»their uee,.
if they are oonstantly conetrued in terms of the Christian realityl

i they convey. The point‘ie'often made in reply to Bultmann that
}modern man tends today egain*tbﬁthe use of m?th and thetnit beooﬁee

~ the more, therefore, an 1ndiepeneeble expression for religioue
thought. But this opens the door,. as he well sees, to great dangere
except'ae ‘the Kerygma 18 kept in itevcentral place Onjthe other-
hand Bultmann exaggerates the importance of the eoientific mentelity
0f the men of our time The baeio queetion is etill that of God ee

" modern nihilism shows,  This means that the necessity of what the

unbeliever calls myth cannot be avoided, but must even be insisted
on as an aepeot of the scandal, ' |

- Gotz Harbemeier makes some oriticiem of the above discuseion -
and briefly we shall note his points before We conclude, As. a
pastor and wounded veteran he supporte Bultmann in hie,oontention
that much of the goepel meesage is alien to the men of today, "It ie
not Bultmann®, he ineiete "who saye that these thinge are done with
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(erledigt) but men, generallj‘-- in the Wehrmacht, in Franoe; in
Belgium, in Ruesia, " He defends Bultmann in his central task of
returning to that naked man on the oroes, that scandalous 1ncident
in which Christ was doeerted and left along by all, it is this
N event which mythology attempte in its own way to portray, That the )
| pre—soientific worldpview of the Bible has beoome obsolete is very
| evident but that we should at the same time dieregard myth as a
‘vehicle for tho expraasion of the dopth—dimension of life 1is hardly
4o be permittod (1) - o ' |
i Lohmeyer in the same book contenda that eome of these
obsolete elemente are needed to exprese adequately the a.lpha. and
'the omega of the faith, (11) ' o ' |
ﬂ He critizes Bultmann for trying to tranalate the New
Testament message in terms of modern philosophy, = This, he maintains,
v:is permiseible for the sake of_polemic and apologetic but we mst
retain the Kerygma as the basie.of”interpretation and not the object f
of criticlem, B | | |

H, Thielioke, as coming from outeide ﬁhe field of New
Testament aoholarship, has some worthy commenta . He maintaine th&t
}the normative aspect of the message is lost when re-stated 1n Held-
egger'e categories - "The revelation dissolves into philosophy |

Thielicke doplorea the fact that all is referred to the Selbstver-

standnis of the 1ndtvidua1 before or after salvation rather than to

the object of faith, and sees a distukbbing analogy here to the

Selbstbewusstsein of Schliermacher,® (1ii) .

(1) AN Wilder - "Mythology and the New Testament"
J.B.L, Vol LXIX Pt. 2,June 1950 (p. 120)

(11) ivid (p. 121)
(441) ibida (p. 121)
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® | His main thesis is that the fundamental problem of myth
is not history but of the theory of. knowledge and language Although
| he supports the case of myﬁh and he realizee that New Teatament myﬁh
'1s»outdated yet-he‘shows that modern myths are unable to express
} ‘_the meseage adequately for they exclude transcendence, Aé a aolutioh
J.;for the problem of myth he points towards Cullmann®s work (1) which
'ii-prpposes.that we should regard it as a Wettbild but for a Weltan- -
 ecﬁaudﬁg ;;,,'"foi the ground of reality behind the form and for
‘ thé€;iﬁtegrat1ng and total view of experience which myth alone can
 donvey_u (i1) Bultmann sees myth as obsolete p:e-sciéntific fiction
j:while hare@it#iésaeen aS‘thelinévitable and continuaily valid lan-
© . guage of faith, We shall now turn to Cullmann's own work to see
" what he does with the problem involved, 3 |

| 'Heilsgeschichte'
‘As over agalinst the Kerygmatic school of New Testament

\vinterpretatién which is most emphétioaliy presented‘by R, Bultmann
, there stands the "salvation history“ of which 0. Cullmann is a chief
‘exponent. The big problem of Cullmann is aimilar to the thesis of
inthis paper, - "time" '
"Only the nunbering forward and backward from the birth |
of Christ regards the Christ-event as the temporal and mid—point of
 the entire historioal process, (IIi)v So much we take for granted
our ways of doing things‘that the actual meaninglof‘what we do and
and significance of #hy we do it in that or this pdrticular manner

is lost, But the manner of dating, the Christian system of reckoning

e (1) 0, Cullmann - "Christ and Time" tr, F,V Filson
o Philadelphia The Westminster Press. 1948

(ii) A, N, Wilder - "Mythology and the New Testament® (p,121)
(iii) 0, Cullmann - "Christ and Time" (p, 18) '
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~time andfhietory which starts with the event of’Christvae yeaf‘one
»and'quelifiee‘all years befofe as "Before Christ" and all years after
‘his death with "After the Death of Christ" is not just a tradition

| but’preeuppoeee fundamental eeeertione of New.feetament theology

'ooneerning time and hietory.

But what do we mean when we say that Ohriet is the eentre?

N It st be clearly underetood from the start that it wae not just the
';weighty hietorioal changes whioh Christianity brought about which is
Aimeant here but° “It eeeerte rather that from this mid-point all

hietory 18 to be understood and Judged, it aeeerte that ‘this faot

o given the number one, ie the final meaning and the oriterion of. all
2 ,‘hietory before and’ after it and that in both direotione the content |

repreeented by the unlimited serles of numbere ie to be plaoed in |

relation and expleined by that whieh ie meant by the number one ”(i)
\~Thie etatee the prinoiple to be followed in interpretation and writing
;of hietory but which it muet be noted is not the modern hietorian’e

principle of writing history, ae a matter of faot it is part of the.l

| ,offenee of the Goepel The big difference would iseue in thie that
A"Biblical Hietory' ie not the sum of separate storiee which culminate

l,in Chriet and he therefore ean be underetood and exolained by them o

1t does not set every hietorical ocourrenee in direot historical

‘connection with the work of Jeeue That 1s to ‘8ay, there is little

intereat of general hietory ae eudh but only for thoee events ae :

related to the work of Jeeue l’Jeeue Chriet is firet of all the

mid-point and meaning for this thus delimited history; vcompared»vl

with general hietory, it forms a line whieh though not shorter, is
(i) ibid, (pp.ls 19 20)
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yet infinitely smaller . (1) The'bold assertion,vhowever;-is tnat
- on the basis of the slender Ghrist-line of the Biblioal history it is
:lentitled to render a final judgment even on the facts of general )
: history and on the contemporary course of events at any period "The'
work of Ohrist is pximar ilx the midrpoint of a special happening or
» process whioh extends the full length of the time line, this process,—
1 in the sense that early chrietianity givss to it,. is to be designated
as the chriet-process In a seconds;z way, however, this prosess for

’Z;fthe Christisn is also the measuring standard for general so-oalled

l’secular' history, which when seen. in this light ceases to be secular
vvto him LE (ii) This in some measure touohss upon the sense of hidden—
',zness and mystery involved in the understsnding of rsvelation in ths “
iprevious chapters - Furthermore this understanding iesues in one of ll
the distinotive fsatures of the christian faith - its rootedness in “:
"history‘ Cullmann here, though by taking issue with Reinhold Niebuhr ‘

- brings things into. sharp foeus Against him in his monumental work

(iii) he writes,‘“The Christian absolute norn is itself also. history )

'-/and is not, as is a philosophioal norm, a transssndent datum thst liee

‘.'beyond all history." (iv) Both Cullmann and Niebuhr have a point, b -
vcullmann 18 right in stressing ths ordinariness of God's aotivity 1n

| His redsmptive aot, in the nearness of God, but Nietuhr is right in
linsisting that it is God's redsmptive sctivity, done in lis way, placey

(i) 1ivid (p.20)
(11) ivia (p.21) |
"~ Also P, Tillich =~ ’Interpretation of Hietory” (p.250) :
New York, Charlee Soribnerts Soms 1936 .

(111) R Niebuhr - "Nature and Destiny of Man®
New York, Charlee Scoribnerts Soms 1942

(iv) 0, Cullmann - "Christ and Time" (p,21)
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and time, which embodies a‘category alien to natural man's usual
pureﬁita énd desires Both the transcendence ef God and,his imminent
':‘aotion muet be upheld in order to do juetioe to all that happens.
| The norm oonaiats not- only in one historieal happening (fact) but
: in & temporally connected historical seriles of a epecial kind, namely
ﬂBiblical hiatory". Yet evenithough the normlbeloggs ta_the field of
' the hiétorian ‘and thue making 1t difficult for him to recognize 1t

as an absolute norm, not unleaa hie basic premise 1s oonatituted on

B r_“thie borderline it e maaningless to sy to impress him with such an

| understanding until the basic premise of his undarstanding ia ahifted.
4”It ie quite understandable in this age when"everything is relative"
' why modsrn hietorians refrain from making a eeemingly—relative hietori-'

»?rcal happaning into ‘an. absolute oriterion ‘ No wonder Nathaniel ‘said,

'i.;'Oan anything good come out of Nazareth?' We imply the same kind of

| ’thinking when we. oontinue to think in terms of the Holy Land and

E relegate Chriat there rather than aeeing his continued aotivity
“(presenoe) in the midst of our ordinary, humdrum and day-to-day
~‘existenoe.i "E Trealtech (see espeoially Dar Historiamns und seine
‘Probleme, 1922) seeka to 'overcome' all euch dOgmatic treatment of
history in theology, on the ground that thie treatment ia irrecon—
cilable with the relativity of all history. He, on the contrary,
seeks to find the norm in an undogmatio consideration of the whole
~of history. 1In reality, however he hae derived the norm from an
area that lies beyond all history,uthat is ‘from a philosophy of
value, ® (i)- Such a procedure}rendersvthe central‘hiétOrical action '

of Jesus of Nazareth as a philosophical evaluation and ie thus not

(1) ibid (p,22, footnote)



. recognized as sbsolute divine revelstion t0 men, Without this feith

'~Bibliee1 or any other kind of history is meaningless and with this" ‘
ifsith no other norm can exist outside of this Biblical history which
18 then history of revelatien and - redemption In truth for the

tnindividnal this is an either/or proposition, . Either Ohrist is Lord

(fjiof ell of life if at all, or we do not know Him as He came- upon

' 7i‘earth 'Kere the olose eonneetion bstween christian revelation and

, ';history comes %0 light and here in the final snalysis lies the» ;'
- 'offenoe' of the Primitive Christian view of time and history, not
'l,only for the historian, ut for all 'modern' thinking,‘including
'f‘theoIOgicel thinking,i the offence is that God. reveels Himeelf in a B
:'ispecial way and effeots 'sslvation' in a. finel way within a narrowly
'1ilimited but continuing process."(i) For the individual as Kierkegaard“
fputs i1t - we are offended to be oonfronted.with the proposition that -
o‘our eternel happiness is not only conditioned but finally determined -
by our reletion to s specific historicsl person And~yet always - i
: <mainteining that the deoisive conclusion about this'person ithis.ls
differentness from what ie usuelly termed as historieal o
‘ Thus from this understanding We can imply that Christian
theology equals "Biblical history; on a straight line of an ordinary
process in time God here reveals himself, andhirom that line.he eons
trols not only the whole of history, but also thst:thich happens in
nature, "(1i) This means aoove all that there can be noesneculetion
about God that ignores time and history. What mst be guarded against

(1) 1ibid (p.23)
(11) ipid (p.23)
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.howevér‘is’the fallacy oficoncétving God within time and history as
some of our modarn philosophers tend to do, (i) For wheﬁ this
-vhappens he becomee a finite God in other wo:ds an idol, even if a "
: very aatute one, : It alao means~that we thereby know God whoee very |
_;knature 1t is - to reveal Himaelf and ﬁhat this revelation is - ”His Woxd",
 ;:«13 anAaotion. "..,, all things were made through him and without
*vfhim was not'anything,made that was gada.”v(ii) There is offence in

A  the acknowledgment that once; and only once, thie revelation became

‘~30‘unique it'éan be daeignated. *In those daya a decree went out |
'ffrom Caeear kugustue that all the world should be enrolled. " (111)
V"In the fifteenth year of the reign of Tibertus caeaar, Pontina Pilate :‘

‘3ébezng governor of Judea, and Herod being tetrarch of Galilee,.and

his brother Philip tetrarch of the region of Ituraea and Trachcnitis\.
and Lyeanias tetrarch of Abilene, ™ (iv) The revelation became

ghistory in all its fullness; "And the Word became fleah and dwelt

. among us, full of grace and truth we have beheld his glory, g1°rv |

- as of the only Son from the Father.“ (v) creation and redemption
»appear as a single process in which Ohriat and revelation are active.

"If the histor;cal work of Jesus qfnﬂazareth,is :egarded as the full

o expreasion'ofkdivine revelatory action, €he,neceaaity inevitably

: resulta of combining all remaining divine revelatory action with it
on cne unified Ghriat-llne to present a 'Biblical history' == the.
"person of Jesus Christ, the Incarnate One, is 1dentical with the o

(i) Whitehead - "Process and Reality“
New York MacMillan Co, 1936

- (11) John 1:3 - {iv) Luke'3 1
(111) Luke 2:1 _ (v) John 1:14
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divine Logos, the revealing Word, " (John 1:14FF) "But Jesus an-
»swered them- "My Fathér is woi-ki'ng 8t11l, and I am working. "(i) _
| } Inseparably then is bound together God as Creator a.nd son
a8 Redeemer "One God the Father, from whom are a,11 thingse and we

,unto him and one Lord, Jeeus Chriat through whom are all things and‘.

L we th.cough him, * (ii) The earlier oreede tried to make thie separ-

" ation and ‘thereby gave rise %o polytheiam . Put where the above un-

g , ‘.derstanding is maintained "Christ is known as the media.tor of the

' ‘entire proceas the cosmic as well as the hietorical." (iii) Here

, we must atrese the element of ‘the mediator and that for the individ—_
= ual and hie salva.tion, _no other understa.nding can repla.ce Jesus, the
Chriat - But by the above we can alao rei’er to God'e revelatory |
action in the Old Teata,ment as it is referred to in the New Testamentv o
',Hobrewe 1s connected with the Psa,lms | |
’Thou, Lord didet found the earth in the beginning
_ and the heavens and the work of thy hands,® (1v)

* They may perish, but thou wilt endure,

A1l of them may wear out like a garment;

Thou mayest change  them like clothing and they will cha.nge,
But thou art always the same

' And thy years have no end," (v) ,
| Never can we give up this revelational history. Through B
love 1s givenrits deep;er meaning, I Cor, 8:11 "The brother for whom
,"Chxist'died." It means love even our enemies because Ghrist died
for them, | | ‘ B A

 Nor oan we -any Ionger play off ethicé against theology;

| iife‘a.ga,'inst doctrine; theory against practisa |
(1) John 5:27 - (1v) Hebrews 1:10

(11) I Cox, 8:6 = | (v) Psalm 102:26
(1ii1) O,Cullmann - "Christ and Time" (p.25) '




o is bound'up with the future

. ' those necessarily outmoded framework elements, _the primitive

”."mnst show how aocording to the Primitive Christian View reve-

| -'lation-aalvation actually toccur! in a connected manner dnring \

N Ghrist " (1)

. terminology for tine we realize that it does not atart with a contrast

 of the Hare and the Beyond but speaks of time in the categories of |

: classieal definition,we 8ee such reference - 'assurance of things
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cullmann here speaks out against R Bultmann emphaaizing
that this history 15 not a "myth" of whioh the New Testament can be ]
uncloﬁhed Rather he insists that the present for redampttve hietory o

.'“The total view of redempttve history doee not belong to

~'wor1d view' cess it 15 not oentral e Salvation is bound to
-8 contingoua time proeeas which embrgpes paet, prasent and
:‘future. “Beveiétioﬁ and salvation take placéiaiqng the'ooﬁrsé
" of an ascending time line, Here the striotly stralght-line
”eonoeptioﬁ in the New Tesf&menf mnst'be definéd'aé'aver against“f
the Gresk eyclioal concaption and over against all metayhyaios .

in Whioh salvation is alwaya available in the 'beyond'. and we f

- the ocntinuoue time prooesa ‘;;.. 1t is oharaoterietie of thie

‘estim@te of time as the aoene of redemptive history that all ‘

| pointsvoflth;s redeﬁptfvé‘iine;are related to the one historioceal
raét atf@he‘midppoiht,'a fact which precieely in ite unrepeatable

éharacter, which marks all historical events, is decisive for

-salvation, This faot ié~the death and resurrection of.Jesus

Whon oonsidering the signifioanoe of the New Teetament o

formerly,‘ncw and ﬁhen In Hebrewa 11:1 where we are given the

(i)ro.cullmann-- "Christ and Time" (pp.32,33)

4
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‘ hoped'for, - fuﬁure,_ “conviotion of things not seen" - the time

 7prooess The New Testament gives all revelation an easential _
,anchorage 1n time, This is not a survival of Judaism but what was
'1nt1mated in Judaism is here oompletely carried out in the Nbw },\

ijestament 'kairoa“ means 'a point of time".‘ 4 'aion“ an 'age" an

-"',extended duration, The kairos is a ﬁxed content, _ the age is a

>jdefined or undefined extent of tinme, Kairos is man’e decisive

" moment, It i God’s time, As man sees 1t, 1t 1e azbitrary,’msel- -

T 3 eotion“ oy neovareign dtvine pcwer" None of the New Testament

‘;expressions for time has 1te object time a8 an abstraetion | Réve- l:
- lation 10:6 - "there will ba no more ohronoa' — this does not mean
“ an era of timelesaneaa but 1n the analogy of Haﬁbakuk 2:3 and Hebrews o
”f10°37, "For & little while, and. the coming one shall come and shall
7not,tar:y, we can agree with Cullmann in rendering it, as it is 1n 7f
'?'ﬁﬁe”ﬂaviééd}Standard\Version,of the New Teatament, 'There will be |

o f_no more lay " S R R S

. anh 1ndiv1dua1 item of ﬁhe redemptrve 11ne has its fixed
| place in ttme Paul notates the time of ﬁhe ooming of the law "This
'-is what I mean: “the 1aw,<which came four hundred and thirty yea#s .
“vafterward doea nof annui a'ocvenant previously ratified Ey God,
L:-eo as to make the promise void " (1) but even 80 he shows that it
was not there at one time '....yet law entered 1n along the way. "
:(11) Christ, however, who is the divine revelatory WOrd himself
~. the mediator of gll-dtvine»action,rie 80 fully and cloaely connected
w;th}ehdlesé divine time.fhatlthe author of Hebrews writes, "Jesus
. Christg; the same yestéfday and tod&y'and 1n§o thq ggea.' (111)

(i) Galatians 3:17
(11) Romans 5:20
. (111)»Hebrewa 13:8
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‘ - While the Revelation of John says the same, "the firet and the
| last, the beginning and the end, 3 (1) | i
| "It 18- the great merit of w G Kummel to have ehown that
ﬁhe temporal tension between present and future existe for Jesus'
‘even in the Synoptic Goepels, inaofar as the future is there
x"f‘regarded as already fulfilled in his person, and yet is still
’Aff'fswaited. Hence the tense relation between this and the coming
'i_ age, time between the resurrection and the return of Christ not
'jmere tegscape from embarrassment' in disillusion beoauee of delay“
"of Paronsia, It rests on faith in the divine Lordship over
L time " (11) |
| ' ' | - Or further 84111 along ﬁhe same understanding ae Cullmann |
: f}'f writee again;’ “The Lordship of God over time, aa it becomes mani-
. "feat on the one hand in predeatina.tion and pre-existenoe and on the
'othar hand in the christ-event signifiea nothing elss but that he,
the Eternal One, is in oontrol of the entire time line 1n its endlese
xtension, It means‘therefore that in the action of Chxiat the.
entire line is 1nf1uenoed’in a de¢151Ve mannér and thet in the |
f csntral event of Christ ﬁhe Incarnate One an event that constitutes
; the midppoint of that line, not only 1s all that goes before ful—
v‘filled but also all~thatvis future is decided."(iii)
‘ ' Issue muat be ‘taken. with Cullmann in hie neat position
where he writea 'Thus faith in the chriat—avent already permite
the dieoiple of chriet to Ytaste the powera of the future worlat
and have tasted ‘the goodnesa of the word of God and the powers of

® '( (i) Revelation 1:17, 2;8, 22:13
B (11) Cullmann, p,72
~ (411) ibidg, p.72




‘ o - | .
s . the age to eome (i) Ke experiencee in this way ‘the Lordship of God
:"over time, Thie, to be eure does not meen that the development ef
3 the redemptive proeeee 1n time hee become unimportant in 1ts time
quality for him who believes, " (11) I find it 4ifficult to speak
of feith'apart'frem the 'I‘— lhen"'telatienehip When 1t 1s retained
“;iwithin this underetanding 1t ie hard to make any abstract concept a
 “'part,in_the.re1atton of faith,even theugh\it be the Chrietrline. He
;‘eie;right,.hpee#ei, in meintatningvthet the:Eeiiever does not‘me:eiy
share the gifts in the fﬁtuie*but”aiee in'the.preeent> but makee the -
"'~neceeeery Qualification, whieh ie often mieeed by enthueiaete - |
that the preeent sharing 1e previeienal The Holy Spirit aleo permite
B the believer to eurvey what takes plaee 1n the entire redempttve 1line,
. L we de not mea.n that the believer by hie knowledge is me.eter oi’ '
o ’ell the time schedule of the redemptive proceee This 1dea 1e every—
where expreeely rejeoted in the New Teetament and this knowledge is
1n a partieularly emphatie way preeerved for God alone who in Hie
, onnipetenee determines the kairoi, '(111) 'F.‘ '1t ie not for ycu to. |
know timee or eeaeone which the Father has fixed by Hie own authority t |
(1v) Even the knowledge of the incarnate chriet finde here ite
limits 'But of that day or that hour no one kncwe ‘not even the
angels 1in heaven, nor the SOQ, but only the’Father.'(v),'(vi)' To,v‘
the chureh‘hew is made available thie'kﬁowledge»through,the;woiktef-
,the Holy Spirit "They inquired what person or time ﬁas 1ndicated T
by the Spirit of Christ within them When predicting the eufferinge

of Christ and the subsequent glory." (vii)

" ~ 41) Hebrews 6:5 (iv) Acts 1:7
(11) 0.Cullmann (p, 75,

L(iii) 1bid (p.76) f°°tn°te p'76) i i X %mann (p.77)
‘ _ (vii) I Peter 1: 11
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To summarize the develepment thus far, we note' (1) God.
is lord of time; (2) God mediates to believers in Christ the
: reveletiOn of'the deeieive,eeeurrenee 1n-Ghriet'yet»He'will-not
permit them'to‘overleap thiekknowledge or act. But He doee permit |
" then to "taste of the powers of the future world, (1) .. and o

-~ 80 even now to experience as something working in themeelvee that

iwhioh happene in the future but. is now by God's act antieipated,
: he permite then, on’ the other hand to grasp the redempttve process
in ite large etagee and in ite entire direction, and above all to
*’,recognize that through Jeeue chriet hie oross and hie reeurreetien‘
_eomething decieive happened.with reference to the divieion of time,
A'valthough time, even redemptive time, etill proceede in ite normel
'iiealendar eouree n o (41) | |
| - To oontinne Dr. Cullmann'e magnificent analyeie he pointe‘ |
ﬂ,lout that the Biblieal time—line is divided into three eeetione.: |
‘time before_theucreatien,; time from Oreation to the Paronsia, time:
after the Pereﬁeie Vfﬁ;;,, now the—midppoint, since Easter, no R
longer 1lies in the future cease the midppoint of the process has
already been reaehed.n (iii) Thie ie of eignifieant importanee ‘and
.by graph ie}ehown the difference it makee for Chrietianity.ee‘com—
pared.with Judaism, ' e .
(1) Hebrews 6:5

- (11) Cullmann, (pp.79-80)
(141) ivid (p.81)
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, ( Before Creation | §_tween Creation “fter e Paroneial aE
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o . . Mid-Point -~ |
< “Before Creation | X . | After the Paronsia/

Between Creation -
e,_n_d_ Pe,rone i‘a. '
In Judaism the threefold and twofold divieion ooincide, 4
;7”1n Chrietianity they out across one another, ' This means that for |
‘ " the Goepele and the New Testament the mid—point no longer liee 1n
| o :the future as 1t does in Juda.iem even to this day but rather the.t
it lies in the past or. even in the preeent for Jesus and the |
e.poet.les The centre has been reached but the end 1e etill to
eome. "It is like a closely-fought ball game, when at about the
.8ixth inning one side gete a home Tun with leed.ed ba.eee -The game'e'
victory is in their fe,vor even though the fu11 nine »inninge mist
still be pla.yed 'rhe illuetration that Cullmann uses oi’ the de- -
cisive battle 1n a war. eneming victory in the future even though -
severa.; monthe or eve;n years of ‘conflict w;,ll eneue, , This .1e_ the
: chrietia.n’ co_nvic’ti'oe concerning the reeurrefetion and nof the ee;
chatologica.l eipeotatien The hope of the future by thie however
‘ , ie even more unehake,ble because the decieive battle hae already




taken pieoe. Thie is what is meant by that New Testament phrase, |
‘"the kingdom has come near, " The'underetending of nearneee,here__-

is noteeo ehrenelegieal as the implicit~aeeeition that gince the’

—.fcoming of Christ we already stand in a new period of time and thet

':,therefore the end has drawn nearer, Even fhough the Paronsia has

T been delayed this doee nos dheke ‘the belief that the centre the
f’fixed point of orientation liee not in the future but in the paet

2_ Herein we reeognize God's lordship over time for in this inter-

'preting mid—point of time is gathered up ell ﬁhat takee place
.. aeoording t0. ‘his purpoee which he set forth in chriet as a
plan for the fullneee of time, to unite all things in’ him, thinge .

R in hesven and thinge on earth ”(i) Yet even 80, the entire pro— o

di"eeee in its earlier -and later etagee mst unfold in time
' | ‘To conclude. the New ‘Tes tament divieion of time, with

| fchriet ae the mid—point oan only be believ g; Either we do and are J

"5 then governed by ite disciplines or. we do not and the whole ,

-epectaole of life is witheut meaning. Tc thie fact in the 1aet tﬂ"

_:anelysie refers the revelation of the "myetery" of the. divine re- ;

demptive plan, eonoerning which it is eaid that’ it 18 “now’ revealed,

|  'which was not made known to the eons of men in other generatione

'L:ae it hae naw been revealed to hie holy apoetlee and prophete by ;

“the Bpirit, " (ii) "the myetery hidden for egee and generatione but

now made menifeet to hie eainte " (111) A A o
- It is not eorrect to eay that in Chriet :"(timeleee)

: eternity invades time" "conquere time" We muet rather eay that {ef'

(1) Epheeiane 1:9,10
(i1) Ephesians 3:5 =
(111) coloeeiane 1:26
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in Christ rime has reached its mid-point and that at the same time
.the_moment'hae-thereby come in which thievie preached to men, 80
R that with_the eetabi;ehment:of‘the new7dtvieion;of:time they.are'n

able to beiieve’in 1t and in thie faith %o underetend time "in a
éﬁrietianﬁway" that ie by taking Chriet as the centre |

 The extensrvaness of the Christ-1ine right back beyond
;ithe time of creation means that mch of ite explication is only
Econveyed through myth and hietory. This same redemptive line unitee'
history and myth It pute Adam on the same plane as Jeeue; but,

we ask how. Myth s underetood here as conveying the temporal even

7_;though it'iteelf 1evnot temporal- cullmann ie oppoeed to Bultmenn

:in his ‘act of stripping the New Testament of myth leaving therewiﬁhlk”’

. a mers psychologiem, ‘The occurrenoe of the firet Adam 18 followed

o _x_the eecond Adam, 'The firet man Adam became a living being, the

vﬁc,~1aet Adam became a life-giving spirit, But it is not the epirituel~

| which is firet but the physical and then the spiritual " (1) Yet
'Bultmann concedes that the hietorical events concerning Jeeus of

i .Nazareth with the non—hietorical account of the primal beginning

"eend of the eechetologioel end is eo cloee that the difference be-“\

t'tween hietory and myth is unimportant We aek “How can thie be?"
cullmann anewers wiﬁh a view of prophecy which embrecee myth and
hietory. Greation and the«new creation (the eechatologioal-pro-']e'A
cess) 1e not timeless mythOIOgy but epoken of only in connection
}with the hietorieal process of the redemptive line The whole '
thing is prophecy. The beginning and the end is explained in myth;

"(1), I Corinthians 15:45-6,
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the middle which 1s_exp1e1ned in‘hietory is the basis faith and is
ooneluded ee revealed propﬁecy eonoerning hietory. Therefore this
mid-point is. 1teelf prophetieally interpreted history And even
though it is true that after the eotual event of Chriet the end _
lgglll:waits, 1t is aleo true that it alreadz waita | But by lookingo ;
forward[ﬁe mist not lose eight-of,therstory,behind us, We muef:re-7
teiﬁ the oloee}cohneotion'bet&een creetioh;ano the‘hieforioelvpro— -
‘oees; | ‘_j | | '
| To drdw theraiéumeﬁt thﬁe fer we qﬁote ";...'Hew Teete—
Nment faith extende the hietorical incarnation even beyond the timeo
 fof the actual preparation into the primal hietory, and 1n the other
";direction extende 1t paet the time of the development in the Churoh

'into the hietory tof ﬁhe last things', beoauee even for these parte
z ﬁhe hietorical evant in Jesus is the orienting midppoint | Lo
| "Hietory and myth are thoroughly end eesentially bound to-n
?tvgether, on . the one eide by the common denominator of prophecy and

.on the other by the common denominator of develoPment in time "(1)’
| | Redemption hietory wae not learned by the firet Ghrietiane
in the chronologicel eequence of ite kairoi Ae though it developed B
step by 8tep, Before Creetion Greation hietory of Israel, in- |
‘cernation of Chriet the history of the Chnrch and finally eechato-;;
logical hietory Nor was it 1earned by beginning at the -end and - j
working back, The midrpoint ie aleo the etarting point and from N
there they went backwards and forwards This is the oonetituttve-,
‘prooedure of_real revelation, It ie the saume Christ at differingv'

‘and suooeeeive stages of time in the redempttve hietory. It muet

(1) Cullmann (p. 106)
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" be granted thet Jeeue was coneoioue of fulfilling a divine mieeion.

rchriet as the Medietor of men ie likewiee the Mediator of the entire

ree.t‘ionv, :,thie corresponds to- the role that man. pla.ye in the

) oreetion But to speak of Chriet as Mediator preeuppoeee ein In

the funotion the Medietor thus operates the principle of repreeente-

" tion, There ie the eleotion of & minority for the redemption of
'ﬂi }the'whole In the early etegee the hietory of one peOple becomee
':fﬂ'determinative for the eelvetion of ell wen, When theee people fail,
”*ﬁff;enother etep of progreeeive reduotion ie instituted and therefore a
T 'remnant" is ohoeen Z The remnant feile and 80 it ie compreesed and
‘ freduced until the redemptive plen ie fulfilled in one men Thue we

1 see the redemptive hietory ag & progreeeive reduetion until we reech

chriet. In brief 1t is the following. menkindv--people.of Iereel -

’.'remnant of Israel - the One, Chriet, Upfto thie time the many teﬁded 5
'5j'f¢ beoome'the one; the prooeee'pointedfto Jeeue'chriet Wwho as the. |
ichriet of Israel beeomee the redeemer of mankind and indeed of the

‘oreation, But when thie midypoint ie reached a change takes place.,}_.

 The principle of eleotion and repreeentetion etill funotione tut

now from the One, in progreeeive advence to the many. The many

now represent thve one, The»eo_tivity of God's redemptive Work devel-

-ope from this point to the redeemed humanity in,the Kingdom of God

and to the redeemed creetioﬁ of the new heeven’end'the‘new earth,

The development from the many to the One ie the work of the 01d

Covenant, The deveIOpment from the One to the many ie the New

‘Covenant,

Yet even if the Christ-deed is attached to the Tedemptive

(1) Galatians 3:6 - 4:7
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line, this midppcint is unique like no other "kairos",  "0n the

';_one side, this unique and 'once for all' Quality attaches to every

point of the redemptive hietory, on the other eide, the redemptive

’Vhappening at the mid—point 15 unique and 'once for all?t in a apecial  ’
'way.ﬂ (1) But what do we mean when we aecribe uniquenese to the f*
| eichriet-deed? In keeping with our understanding cf "history and
'7'pr0phecy“ of above we see that ite 1nterrelatedness meane two ﬁhings
”QFiret that the event of Jesus Ghrist happened once as a hietorical
5,happening and also that what happened ﬂhen is decisively unique for
'_fﬁhe salvaticncof al; men and et-all times, It 18 a great‘offence
]~tﬁat'theehie£crically unique'evehts of»the years one’to thiity\have
cin relation to ealvation ‘the. meaning tonce for ell' ‘ This includes .
v':e'both time and location ‘We belittle the offence when we place the _‘ff
"'f heppening in the Holy Land, The work effected here is our own

"salvation and that of all men and 1ndeed of the entire oreation

Jesus 1s so,ordinary.-,No wonder Nathaniel aske,."Whet good ﬁhing'

| can come out of\ﬁaEareth?"' Iﬁ‘ie easiei'for Judeism at this pcint
‘_beoauee the midppoint s etill 1n the future, in the eschatological .
 future, thus it is ~"‘)[ the obaect of prophecy and nct at the same

time of historical confirmatien But in the faith of the New

Teatament it is the "onee for all" character of the letter to the

'Hebrewa, the "foolishness" of the crose that Paul speaks of ﬁhec
vﬁWord became flesh" for.John. Here We must“guard:egainet decetiemc‘
in the narrow sense which'seys the Christ possessed a‘human_bcdy”

only in appea:anee; We cannot discuss Jesue'apait from his work,

(1) Cullmenn (p. 121)
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This is unpﬁiblicel- Nor‘cen*we in the eelectien cf materiele
exclude hie death nor eay that Chriet firet entered Jeeue et :
baptiem and left ‘him et the crucifixion " We. muet uee the New

Tes tament ae it ie tc derive the critericn that it sets up a8 the

"{rmerke cf uniqueneee Once the midrpcint hae been eetebliehed we

‘*ffimuet eek the question, "whet is the relation of the peet to it?"

‘f;“The peet present and future of redemptive hietery ere unique

di-redemptive occurrencee but only so when related to the midrpcint

*\"The recogniticn that the entire redemptive hietory of the 01d

’»VjTeetament ‘tends tcwarde the goal of the incerneticn ie the under-

‘*np;'etanding that ehould now be poeeible in. Chriet " (1) The Old Testa~ -

f'NV]ment ie recognized ee unique only when related to Chriet and thie

o reletionehip can cnly be underetocd in e etriet time eenee, between I

’.:}f?:preparation end fulfilment Thie doee not mean the incarnetion cf _l'

'lef;Jeeue in. the Old Teetament "How can euch a- temporal develcpment

which ie nothing but preparetion continue to have meaning fcr the

- actual eelvaticn cf the believer in Chriet after the thing prepered

" “has in the meantime been realized in time?" (ii) Cullmenn answers

ihiS-OWn question 'The Chriet-event et the midrpeint thet is’ to

. eey, is on its part illuminated by the Old Teetament prepereticn

efter thie preperetion hee firet received ite light from that very
mid-point, "o(111) S | ‘“ |
. But Juet as we have to see whet relevance the Chriet—event '
bas to the past etagee of redemptive hietory, 80 we elec have %0 i
turn the other way and ask what ie the releticn of the Chriet—event

to the future etagee of redemptive hietory? It 1s not a question of
(1) Cullmenn (p,135) : .
(11) ibia (p.136)

(i1ii) ibid (p.137)
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 the future end salvetion but a question of the decisive event and
- the completicn of our salveticn Even 80, the future retains its
Aeschstological quality but now the “end" depends on what has already
'"taken place and alsc as heving meaning iteelf and bringing something |
1fnew; The new aspect it brings is thet the Holy Spirit lays hold of
_’f - the entire world of the fleeh of mstter Therefore the esdhetOIOgif'
: ii.cel setting includes the eerth At the'preeent tims the Holy Spirit‘
fevfonly penetrates temporerily. Ths fulfilling aweits the resurrection
“f,jithis means that there is a tension between “this age" and the
;'t-ﬂecming ege" It de elready the time of the eng, yet not the end.
":jThe present period of the - Church is the time between the decisive
B fibettle, which happened in Jesus Chriet and the "Viotory Day". This
} is the silent presupposition of the New Testament. if_not,‘it re;¢_'
’vt raine & book of the seven seals, Throughout'it is a dialectic end'
. ‘a dualiem, Not a dielectic between this world and the Beyond nor
:V“time end eternity, but of preeent end futurs 'Chriet reigne as
Lord." This means ‘that christ the crucified and Risen One comes to
- us, The redemptive history oontinues.A Christ sits at the right 4
}hand of God now, today. From the viewpoint of redemptive history,
: every peseing minute when viewed from the centre brings us8 nearer
the end end is also in and of itself importent in the Church It
remains the spatial 1ordship of Christ whieh constitutes His body'
| upon earth, The hietcry of the Church beare evidenee of His per-'zf
vading power, Much has heppened hn and through the ‘Church and yet
‘the flesh the great opponent of ‘the Spirit has held sway._ Si n-

~continues to wreak havoc in the lives of its menbers even if it has
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already'been‘defeated. In principle, vein‘hae been defeeted tut
in aotual 1ife it 8ti1l has the upper hand. The task assigned to
the Church is mieeionary preaching which is eleo a eign of the -
“end, "The missionary proclamation of the Chureh, its preacbing
lof the Goepel givee te the period between chriet'e reeurrection
Aand Parbneia ite meaning for redemptive hietory,' and it hae this
- meaning through its connection with Chriet's present Lordahip."(i)
) "The early Church was conscious of its everyday carrying
f;tzforth the redemptive hietory, of iteelf as the instrument of divine
"tbfiredemptive aotivity, it wes taking part in a process that is as
'!mneh a redemptive process as wee that which took plaee before the"}
"inoarnatien and as. will be the final peried whieh is st11l to
;‘dcome " (ii) o | '
Yot we do not know the Church without ite Bible . There
"would really be no Church without the Bible' It is as Luther hae
put 1it, the "orib' wherein Chriet liee Coneequently n .~the_
Scripture iteelf mst, 80 - to epeak be regarded as also belonging
 to the eentre » (111) ‘ ' o
In one sense the Chriet-line of redemption ia very inclu-
_eive. It ie bound up with the principle of representatien yet it
is only one line of activity, - It is thet of~which‘it ieveaid from
v‘ beginning to end, ‘"7 am Alpha and Omega, the beginning and the*' |
end, " (iv). Everything from God and. to God end everything through
Christ, through the Word through Him Thus Wwe see both universal-'t
ism and concentration '"..;. with the utmeet extreme eoncentretien‘»
(1) Cullmann (p. 157) (iii)ibid (p. 171)
(i1) ibid (p.167) -_*i  -:‘ (iv) Revelation 21 6
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-»and with the widest univerealiem which inoludes not only all .

eecular hnman happeninges but also the entire natural process in one .

and the same view n (f) So Chriet is oonatituted Lord of all things»,f

and aleo of the redemptive procees He works,in the Churoch and

~jfhroughfthejChurch~in'ﬁhe,world.‘

c = Chriet

',',:1 o= 'Chﬁr6h1 
- ré;~f = ,World
Tl é& rzg3:» Reign of Ghriat

o As ﬁhe above diagram indicates, Ghrist 18 the. centre of
the Church, ‘He is 1ts "corner stone" the head, The.prganizipg
prinoiple He uses to unite all bqlievers,ﬁhrough iqve,f~But through ‘
this Body'éver which He hclds direéf Lordship, He fﬁnctiohs in a” |

".;redemptive oapacity in the whole world, thereby laying claim to

all areas of human life, first ae Lord and then as saviour. He,}’

muet be Lcrd before he can be Saviour.  Thue we see that christ ie

alac Lord of the State This the State may reject and rebel againatv’

'Naverthelesa it does 80 to ﬁhe datriment not only of 1ts own ability .
to fulfil its function but even to its very deatruotion when its
'daemonic rebellion oarries it beyond endnrability Christ rules

over all things in heaven and on earth, -thus we cannot assume an

- attitude of asceticiam, of,world denial, But also at the same time

because He rules we have no iight to become of the world and thereby
deny hia Lordsh1p over our own lifev What then is the/ie;ationshipi.
of the individual to redemptive hietory? ’j_ ',_/ . )

(1) Cullmamn (p.179) | |
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In the New Tes tament the individual is enhanced He 1s
'here upraieed in a way that Judaism never did for it considered wan
more'ae a member of the people The entire redemptive hietory
~ 8tands bohind the individual yet it has him as its goal By thie
) alone chriet and his redeeming activity lays a personal claim on -
t;evary men and through thie claim determines his life, The individnalv
18 rooted in ﬁhis redemptive. line which unfolds in time, "If thee-
:e“you have been raised with Ghriet seek the things that are above,
‘; where Christ is, aeated at the right hand of God Set yoﬁr minds
_jon ﬁhinge ﬁhat are above not on. ﬁhinge that are on earth For yoﬁ”
: heve died and your life is hid with chriet in God. When Chriet J
f:'who is our life appeare then you elso will appear with Him in glory.
| The faifh of Primitive Ghrietianity in the redemptive pro— o

l‘»oeae preeuppoeee a coneoiouenees of sin and guilt The 014 Teete—

’ fl;ment with ite greet emphaeie on the Law atresaee heevily this faot

of reeponeibility for ﬁhe enel&ved oondition in whioh man finde
~himself, Only on thie baeie can the entire redemptive hietory be

' releted to the individual and he intelligibly understood in relation :
-to the momentous work wrought in Chriet Peraonal individual feith
ie the conneoting link Thia means that the entire heppening takes
place for me, that Chriet died on the oroae for me, that for we

 also thie.oentrel event repreeenta the~midepoint And through this

I know of my own election, By this the sinner ie related in two waye
to the past, First he sees that the whole prooeee is for him ‘the

sinner, in quite a personal way, Also he sees{himeeif as one fore-

(1) Colossians 3:l-k
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Aordained to thie faiﬁh ‘and ﬁhereby to redemption vHe is chosen from
‘the beginning to become an active fellow-bearer of the redsmptive |
| process and‘thus he belongs in the past. phase of redomptive hiatory;
- for it'ia'his'own‘pabt In short thia 1s vhat the New Testament

speaks of as’ "dying with' and 'riaing with Chriet ,?;{;. as un-

. known, and vet well known; as dying, and’ behold we live; as

f buniéhed; and'fet not killed; as sorrowful yet always rejoicing,
, a8 poor, yet making many rich; .as naving nothing, and yot poaaose—
‘,;/-1ng averything.? w , R

Panl who wae noted as one of the great apostlea, olaimed

'3to be that by the faot that his consciousness of hia call was founded
‘ ']‘ in redemptive hiatory.’V'Am I not free? Am I not an apostle? Have
"I not seen Jesus our Lord? Are not you wy workmanship in the Lord? o

4 7If to- others I am not an apostle, at least I am to you, foroyonvaro

the seal of my apoetledhip in the: Lord " (1i)

Through thia the ancient law no. longer remains as law; as
sometning abstract, tut becomes a commandment to be fulfilled. And' |
by it no area of human exietonce is exoluded from judgment for now
the sinner is judged and not just his acts, |

' The prinoiple by which this faith ie applied in and to !i
the world is that_of love, The love of God which the sinner re-’ ,
coiveéAand which he thenomanifosts his‘rebirth.by giving that love.

to the brother, Not a love of humanity in the aﬁstraot‘but;g51ove’

of individnal human beings as hnman beings;' A iove.whioh}antioi-

pates the resurrection of the believer, Already we know of one

(1) 11 Gorin;hians‘6:9
(11) I Corinthians 9:1-2
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resurrected body - Chriet'e Therefore the Holy Spirit has entered
into the flesh and on that day he will teke poeeeeeion of both the
V dead and the 1iving. The possession of the reeurrection power of
hﬁhe Spirit ie decietve not only for us who are living, but partt—
“-»cularly‘fer the dead, In Christ this peseeeeion cannot be lost,.
' For Cullmann the dead also live in a tension befWeen‘ﬁhe'
 :§reeent in which the eterhal_life,has“been made manifest and the
~ future when it shall be fuiﬁ'ned He believee‘in a spiritual body
o beth in prineiple and in meterial | o ' A
: Thne ‘We have reaohed the end of the. road that ie travelled ;
| by the repreeentative of the 'ealvetion hietory“ 1nterpretation of
_ {the New Testament end ﬁhe faiﬁh it manifests , Valuable as thie . \
[!iepproaoh and;ueeful yet it along with the “Kerygmatica method.hae~
, 'ite.deoided;limitatiene,- It does hewever begin in the»right,plaoe,
| if“wiﬁh the“reeeletion‘ef God in Jesus thist “but ﬁee'e tendency  to 3
'? ebetract in etreeeing 80 heevily the hietorieal continuum of God'e
redemptive work o - ” o
- As for the approach presented by - Bultmann there are aleo
a few diffieultiee that muet ve noted The exietentiel philoeonhy
1n whieh the work is preeented ie alien to our method of formulation
In it the New Teetement dieleetie of preeent and future is abeolved.
By thie much of the teneeneee and expeotanoy and urgency of the '
Gospel is traneferred into a predominating pereonellem Whereee the :
eelvation hietory tends to centre 1ts 1mport in a eocial phenomenon,
.thie school goes to the other extreme in almoet ‘eliminating the
eoeial category of the Gospel entirely, Bu;tmann by his.loee of the
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my th has lost part of the Gospel, As A, N, Wilder pute it, "Tt
is our view ‘that mythopoetio language is an eeeential vehicle of

- Biblioal.truth and meseage, It does not grew ‘obsolete, It is to

" and ultimate hope which runs through the. entire Bible " (i)

“jorigin in God and finds its ob;ect of intention in bringing man

be continually interpreted but not interpreted wway, .... The ee-
: dhetology of the New Teetament ehould be underetood not - as obeolete

"mythubut as mythopoetie presentation of deetiny, of that social

But what then do we meen when we eay mythcpoetio? Another ‘ ;
'term that ie used by some writere is story-theology Myth in the
A»iNew Teetament (Biblical) -eense means etory, A etory that ie my
:etory and 8o 1t ievconfeeeional The Goepel that we have heard andei .

‘ whioh we tell is the relating of an event an activity that hee ite

back. to God Firet and foremoet it ie a confeeeion of what God

"hae done and continuee to ~do; but. this work conceived not in the L
- abstract sense but in terme of my own life That ie to eay, unleesf“u
- and until the atory of God'e dealing with man becomee God's dealing~.‘
with me, it remaine alien to the central concept of the Bible end

‘ the Christian- Ghurch The meeeage is beet told thrcugh myth becauee
it hae to be traneferred from the pereonal level the exietentiel

to that of the abstract or eemi—abetract such as the hietorical

It oust also be able to include in its reckoning Creetion, Nature
iteelf, What is propoeed in the term mythopoetic ie a concept of

- understanding and expreeeion which»will do justice to the dialeotioal,
| paradoxical ereoarious exietence in which hunanllifeiis lived, It

mst coneider the tension between past, preeent and future; individual
(1) A, N, Wilder - Unpubliehed pepers (p. 13) |
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" . ~ and ee’ciel- this world :andthe Beyond, It muet be Wide enough
i | to include the dnal relationehip in which man finde himself, that
between Ged and himeelf and that between man and‘hie world which
1n<the extreme splits into two faeete .it'muet include the re-
lationship of the "I - Thou* and the reletion of the "I - it“r
- And eomehow or other it must always be. remembered that these two
,-relationehipe Juat 1ike the differing eategoriee of time in which
| ‘l man lives are- not as singular and divided and set apart as they
‘;Jr might eeem It is quite true that man exists at the intereection
of two linee : GTS;_world but to completely separate thenm with )
A:such eherp diet?ggtione as a 90° angle would pieture it, is as much
| idoletry as identifying the two It is expreeeed in another under-
o . | eta.nding in eoneidering the rela.tionehip between faith a.nd love .
| RO It ie a mieunderetanding to identify the two as much as it ie faleei

to eeperate them But it might be eherged that thie attempt ie like

a tight-rope feat end 80 it ie :conetantly we muet be on our guard o

-#hen meking the eupreme confeeeion that it is a*genuine eohfeeeion»
and not a eemi—eonfeeeion or a falee deeoription which ie peeeable
T beeauee it 1s couched in conventional texme but is not, nor ever
~ Was, our very own oonfeesion Not thet we can ‘ever abstreet our-.
A eelvee from our peOple or heritage and have g reletionehip with God -
| en vaeuo, nor on the other hand oonfuee our relationehip with men :
. snd the world as being our relationehip with God, Not that they
een ever be eeperated neither muet they be identified |
With this eetting we ehall now turn to the: eonfeeeione of |

. : the Christian Church and apply our basic oetegoriee of - time to serve
as a way of explioeting the theology of the Christian Church.,
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COnclusion'
With ‘the understanding that We have expressed above,
we oan'rsadily see why the Church dawnrthrcugh»the oenturies has
- rsmained's canfsssicnal church, 'It}remained s.shﬁrch that retained
ite confessing nature, It remainsd'a psrsonai church, One of the.
‘:primary csnfsssions and the‘bniy'one Wwe sha11~dsa1 with here, is
7ithe confession of belief in God the Father, gon and Hcly Spirit
.The trinitarian understanding of God has retained thes-
"'belief in God who is the Creator But not only is God ths creater,
;'He is also the redeemer and the sustainsr or sanctifier of that

orsativs-redsmptivs act, Just as we camnot separate the different Lo

‘ "categories of time and fsel complete, 0 much 1ess can we ssparate.

}these three categories of God!s work and think we have dnns justios

ﬂcr could we identify the three conoepte;of time, Much less can we

 identify these three activities of God, And yet it is the onme God

‘who acts in all these capacities, He 1s the judge who condemns

V_our sin but aleo the saviour from sin as well as the spirit by

whoee grace we are snsbled to grow, | | ,

, But just a8 the existential oategory of time is the greatest ‘
point of contact, 8o too is the Christ the point at which we confrentui
God as ‘in no other case, The great 1ssue 1is always as 1t has bsan -
what of this Christ? Herein lies the crux of the whols matter for
through him we dsal with God, And though men may reject him and
contimue to crucify him yet he persists to disturb the human soul
requssting 1ordship.' What it fully means to know Jesus as lord of
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life is xi(o‘t'v the undertaking of_ this paper but he must be our lord
before he c_a.'n,be our savic’m}r, And above all he must be lord of

©all of life, if at all,
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