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’ "Christ is the head of the church, and he is the ‘Savior

- ——of the body." Eph. 5:23.

CHAPTER T
MEDIEVAL AND REFORMATION GONGCEPTS OF THE. CHURCH

(\?very great religious crisis in the history of Chris-
tianity has called for a re-examination of traditlonal con-
cepts and a re-interpretatlon of the fundamental doctrines -
of the Christian falth. One of the persistent and central
problems in all such attempts of re-orientation has been the
question as to the nature of the Church It ié one of the |
most pertinent problems that confronts modern chrisgtianity,
especially in view of the contemnorary ecumenical movement‘>
‘It is significant to note, that in the Amgterdam Assembly
Series, prepared under the auspices of the Flpst Assembly of
the Worid Council of Churohes, this éubject is given primary
emphasis and_treatmeﬁt(\ This special consideratioh is jus-
tifiable because the meaning of the Church is implied in all
our christian work and worshig) |

The various ooncepts of the Church as expressed in
tho teaching of the major denominations of contemporary Prot-

estantism can be traced back to the great Reformation of the



sixteenth century. The Anabaptist concept of the Church also
has its historical roots in that period of unprecedenied re-
ligious upheévale. An analysis of this concept, hewever,
must teke full account of the concrete‘historical situation
in 'which it was formulated and by whicb it was modified. The
Anabaptist concept of the Church, moreover, must be studied
in comperison with and in relation to, the other classical
concepts of the Church durlng the age of ‘the Reformation. The
question as to the true nature of the Ghurch of Christ undoubt-
edly constltuted one of the chief problems of the Reformers.
The doctrine of the church was & signlficant part of thet which
is called the Reformation and, as Emil Brunner states it, the
normative and dogmatic theory concernlng the Church was "form-
ulated first gt the ﬂime of the Refdrmatieh."l The preten-
sions of the Roman Catholic Church to exclusive authority
rorced‘the'Reformers to define thelr vieWs on the naturevof
the Ghﬁrch. Baged upon the witness of Bibiical reveletioﬁf
a new doctrine of the Church was developed by them.

| ‘Inborder to get'the propef historical perspecine for
a treatment of the Anabaptist Concept of the Church, we ehali
now first turn to an analysis of the Medleval concept of the

Church.

1
~ Emil Brunner, "One Holy Catholic Ghurcn", Theology
Today. October, 1947. p. 319. :



'I. THE CHURCH CONCEPT IN THE MIDDLE AGES

R (\ThevMedieval.concept of the Church was the product
Qf a historical process in which cultural and political coﬁ—
ditions had exerted strong mddifying influences.;>The‘Ghurch
of the Middle Ages had travelled a long way from the Church .

‘ of the Apostolic Agé. Iﬁ the New'Testament the Church is nev-
er én "institution", a "something" but it 1is simply the "peo-
ple ovaoa", thé,true Israel.2 N o

N iTherefore, also, the New Testament knows ndthing of a
Ghﬁrch which_is the object of faith., It ié seen as thé body
of which Christ is the head. Tt is composed of people who
“in every place call upon the Name of Jesus Christ our Lord,'f3

(?he Chuf#h of the New Testament‘was, to use the words of«Karl'

Baffh, "the living congregation éf the living Lord Jesus Christ!

Because thé church was a living réality to the early Christians;>

a doctrine of the Churchjwas not formulated. It is only indi-

rectly, therefore, that a "doetrine of the church" can be con-

structed»from the teaéhing of the New Testament., During the

first two centuries we have a similar picture with no attempts

2 _
Loc. cit.
3

4 : |

Karl Barth, "The Church, --the Living Congregation of
the Living Lord Jesus Christ." Man's Disorder and God's Design.
(New York: Harper and Brothers, Publishers, 1948), p. 67.

I Gorinthisns 1:2.
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at'a f5rma1’definition of the Chufch. That which 1s self-
evidenﬁ does not need to be defined. In his article, ﬂThe
Church: Her Nature and Task", George Florovsky points out
that thi§ accounts for the "absence of a special chapter on
the Church in all early preéentations of Christian doctrine:
in Origen, in St. Gregory of Nyassa, ‘even in St. John of Da-
mascus."5 I think, however, that Bartmann, whom Florovsky
quotes,‘is historically not quite correct when he claims that
”thé Church existed for about fifteen hundred years without
reflecting upon its'naturevand without attempting its clari-
fication by a logical conception."6 We find that at the end
of the fourth century Augustine felt compelled to formulate a
real theological argument and definition of ﬁhe~Church.‘During

the fourth century Christianity experienced a tremendous change.

It was recognized as the religion of the state(i No longer was
the Church only a~strugéling minority, but it had become a-

"peaceful majority" which was not in opposition to an unbeliev-

ing "world". More and more it was ldentified with the totality )
of the people in the Romen Empire. It was then that the dis-
tinction between the "saved" and the "institution" C1eariy e-
mergedi) This distinction becanme expliézgvaé;;ﬁguthe Doﬁatist

controversy. The Donatists, followlng in the footsteps of the

George Florovsky, Man's Disorder and God's Design.p.43.

loc. cit.



Montanists ana'Novations, were anxious to raise the moral
level of the Church of the.fourth century and tried to’eX+
" clude those who did not conform to a rigorous standérd of
xdiscipline. In the course of the long debates with the Don-
'afists, Augustine was fbrced to develop a position on the
nature of the Church "which clearly distinguished the visible
institution in history from the true body of the faithful;"7
To the charge of the Donatists, that he had two churches and
thus had renounced the unity of the Church of God, Augustine
repliéd that 1t was really one and the same Chufch, but its
temporal manifestation must not be confused with its eterﬁal
nature. In ité historic exlstence it was not yet perfect; 1t
was now mixed with the ungodly but in its eternal fulfilment
it would 59 pure and holy18 It wags this concept of "the in-
visible Church" which at a much later time proved to be so
perilous as pointed out b& Brunner.?

In another Qay Augustine laid the foundation for the
deﬁelopment of the church concept of the Miédle Ages.(_He con~-
ceived of the Church as an instrﬁment;«that/éod uses to make

His purpose known unto men, and to endow them with the divine

7 , . ‘
' C.C. Richardson, The Church Through the Centuries.
(New Yogk: Charles Scribner's Sons, 1938), p. 59.

Emil Brunner, QE. cit., p. 319.
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life in Jesus'Christ%><%e never hesitated to assert that the
gospel, to whiéh the historic Church witnessed, was the di-
vine truth, and the sacraments that it adminiStered were the
’very acté of God. It was this aspect of his teaching that
had such a profound influence on the development of the Roman
Catholic hierarchy and was really the basic presupposition on
which the whole fabric of the medleval papacy was reared;> "It
led to the development of the most extreme claims of the Church;
and it was against this unwarranted identification of a partic-
ular institution with the sole channel of‘éod's grace that the
Reformers waged insistent and courageous warfére."lo
‘To‘really understand the Ghurch in the Middle Ages one
must realize that(?he unity of‘medieval soclety was ecclesi-
astical rather than political.Z)When durihg the Barbarian In—
vesions empires fell and classicalncivilization exﬁerienced an
almost total éclipse;_the church not only survived, but emerged
stronger than ever before.<ilt‘Was the one great all-inclusive
-organization whose influence transdénded racial, national, and
social barriers. The church gave meaning and direction to me-
d€ival life. Its authority was superior to that of all terr-

itorial princes. It conserved 1earning and culture during the

dark days of the Barbarian Invasions. The ancient unity of

10
Richardson, op. cit., p. 64.

s siy
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the Roman Empire found a new expression in the unity of cath-
olic Europe. The Popes became thé supcessors tobthe C;esars.‘
To sum up, the'Church with its extensive organization, with
its political,.economic, and spiritual power, claimed to be
the sole and ultimate authority in the'world."ll ;)

All this lends  a deeper meaning to the famous dictum
"extra ecclesiam nulla salus". The Church was the savior of
éociety and of civilization by preserving égggg,,by providing
stability, and by giving a certain unity to Western Europe.
These are the salient features of the historical situation
which gave to the Christians of the Middle Ages some basic
conceptions of which even the Reformers could not free thems‘
selves to any great extent.K\One of‘these éontrolling ideas
wés thisg, thet religious uniformity is indispensable for so-
cial and political concord. Gonsequéntly, all those who di
agreed with the Church on any religious issue were not only
branded as hereﬁics, but were also 1ooked.upon as rebels a-
gainst the "Social Order'--the Staté. Another parallel l1dea
vwaé.the conception that Church and State are but two aspects
of one social orgenism. The Church was not only in, but of
the world; it could not be "against the world" anymore be-.
cause it was identified with it. The doctrine of the sepa-

ration of church and State is of compardtively recent origin;

1T
Ibid., p. 79.
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in the medieval world it was either & Chﬁrch—state or a State-
church, depeﬁding on the relative strength’of the two, but the
union was maintained in both manifestations. |
Richardson very clearly disgerns the difficulties and
dangers of such'a relétion between Church and State. "It so
involves the church in the temporal situation that it fobs it
of pérspective to transcend it. It can never voice the judg-
ment of God upon an age and culture, which is its prophétic
missibn."l2
The claims of the Roman Church, however, did not‘pass
' unchallenged during the Middlg Ages. ‘Aside from the opposi-
tion which the papacy encountered from the territorial Church,unhéﬁ'
(;was_usually allied with local and secular interests, it had
to contend with a variety of sects which also challenged its
authority. These anti-churchly sects in Italy,'France; and
South Germany sprang from many diverse traditions. The one
factor which the dissenting bodies of the'Middle Ages had in
common was their determined opposition to the Roman hierarch.y.l3
We need not enter into a discussion of such otpositiqn move-
ments as the Waldenses and the Cathari at this point. Suffice

it to say, that they were ruthlessly stamped out with the aid

of the secular arm. It remained for the Reformers, who were

e »
l-3Richardson, op. cit., p. 98.
Ibid., p. 125.
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much better equipped to challenge the very premises of the
Medieval concept of the Church, to vindicate the faith and

convictions of these martyrs.
II. THE CHURCH CONCEPT OF THE REFORMERS

A movement so dynamic in nature and so gigantic in
gcope cannot be treated adegquately in a few paragraphs. It
will also not be necessary for the develdpment of the central
purpose of our study. We shall briefly direct our attention
to the diversity of preparatory movements that had been at
work during the later Middle Ages, indicate 'the variety of

concepts‘of‘the~nature'of the Church which the Reformation

- produced, and then present the concepts of the Church of the

two greatest leaders of the Reformation: Luther and Calvin.

(a) Diversity of Preparatory Movements.

Evangelical‘influences of many types and under dlvers
names long before the sixteenth century had prepared the way
fo% the Reformation. The diversity of these forces 1s sig-
nificant in that it accounts, partially atvleast,vfor the
variety of concepts that arose regarding the nature of the
Church. Dr. A. H. Néwman in his Modern Ghufch Historyvdis—
cusges four suéh movements for reform. .we can but ‘mention

them here:14

TA4. H. Newman, Manual of Church History. Vol.IT.,
(Philadelphia: American Baptist Pub. Society, 1931, p. 3-5.




Non-political, Biblical Reform. When the corrupt

~

hierarchy of,the Roman Church had reached the summit of its

powers, the so-called "heretical" parties (Waldenses, Albi-

genses, etecs ) raised their‘protest with great earnestnéss

and courage. It seems that’their attacks were directed mofe(

against the corruptibn.of life than against false doctrinal a
iu

conceptions and unsc”iptural organization of the Roman Cath-

~ollc Church. -

Patriotic-Realistic Reform. Christian patriots arose,

3

which cried out against the extortions and oppressions to

‘which their fatherlands were sdbjected. In thege movements

we have a .strong blending of religious and patriotic motives
for reform of-the Church. - The Hussite movement in Bohemia

and the Nycllfflte movement in England were of this type.

] The leaders of these movements were putriots in that they

objected to the flee01ng.of the people by foreign priests,
who performed no service in return for their extorted reve-
nues. But they were also realists, believing in one univer-

sal Church, corresponding to an exalted ideal.

Mystical Reform. A little later came the mystics

Qith profoundly speculative minds who despaired of reformihg
the Church and emphasized the importance of the inner life.

Outward forms are of no accbunt. We ﬁust become united with
God, they taught God ‘being in us and we in God. DBecause of

its indifference to external church order, this movement
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could not of ‘itself bring about a radical reform.

Humanistic Reform. The "Revival of Learning" with
its contempﬁ for scholasticism,and human authority; its res-
toration of the study of the Scriptures in the original lan-
guages, 1lts promotion of freedom of thought, was a powerful
force in undermining the authority of the Roman Church.

The Humanists, like the Mystics, had a profound influ-
ence on the Reformers, becaUse they were in essential agree-
ment in their opposition to a hardened externalism and a me-
chanical institutionalism., Such works as the "Germén Theolo-
gia" and the writings of Tauler, which emphagized evangelism
and a living plety, strongly ihfluenced Iuther. This can also
_ be claimed for the Humanism of the Erasmian type. Humanism,
however, was but a»half—way house on the road to Reformation
and could not effect a true reform,

Singly all these elements whibh hadventered the afena
one after another, had falled of immediate sugcess. It was’
thevgenius of Luther, that in hin éil these élements were
combined in a unique way. He was\"influenced by and partial-
ly embodied in his reformatory scheme all the various reform-
atory forces that had been developed during the medieval

time."15

15
‘ Ibid. s p. 416
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Although the Reformation presented a great diverslty

in its religlous aspects, yet the Protestant churches were

the world, The will of God was not revealed in any human in-
v was made known to men in the Holy Scriptures
read by faith., We shall see later how the Ansbaptists were

-

th. Secondly, the

3
[
o
ck
ct
Lt
@)

Reformers rejected the doctrine of transubstaantiation whereby

dent.upbn the ministry of a prieét who acted as mediator be-

tween the vpeople and_;od. And thirdly, the Reformers with

profound insight insisted that reconciliation was not the

work of man, but of God. Forgiveness\wasuthe ift of God
through Jesus Christ. |

These were the cardinal elements of the gospel preach-

ed by the Reformers which shook the foundation of medieval

dieval conception of .the unity of Evrooe as an organlc and
corporate whole, founded and centered in the religious sanc-

tion of the Catholic Church, ceased to have its former appeal

Richardson, op. cit., p. 144,
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"Christendom" passed away and\tﬁe Cathollic and Protestant
étates of Eufope were born.

The gospel of the Reformers was not successful, how-
ever, in effecting a new "Protestant Synthesis" although it
mist be admitted thet they ardently desired it. Very soon |
after the dawn of the Reformation the Protestant body showed
signs of division. These divisions were partly due'to aif-
ferences of interprétation of the Scriptures (cf. Luther's
and Zwingli's disputation on the Lord's Supper); but perhaps
much more to the social, economic, and political chditions
that-preVailed@in various countries. As a result, a number
of distinct concepts of the Church were produced by the Re-

formation.

(b) Variety of Goncepts of the Church.

Richardson defines four dominant coﬁcepts of the
church during the Reformation period.18 In the Lutheran
concept the Church was regarded as the body of the faithful,
the corporate gsociety who had heard and received the Word of
God. Its eSsentiél meaning was 1its foundation in faith, which
was interpreted as the humble acceptance of God's forgiveness
in Christ., In the Reformed concept, represented by Calvin,

the Church was viewed from two points of view. On the one

7
. Ibid., p. 146.
18 '

Ibid., p. 147.
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nand 1t was the ;Dddy of the el“ec‘t whom God had chosen and
predestined to salvation from among all men and throughout
the ages. On the other hand the Ghurch could be regardéd as
an institution, distinguished by its preaching of the doc-
trines of Holy Secripture and by its celebrating the sacra-
ments of baptism and the Lord's Supper. The faithful were
commanded. by God to belong to this institution for the nour-
ishment of their spiritual life. In the Anglican view, as
represented by Richard Hooker, there is‘also a distinction
between\the company of the elect and the institution like in
the Reformed conception. But Hooker thought of the latter in
national terms. While the Church in 1ts temporal manifesta-
tion embraced believers all over the world, it was divided in-
to distinct societies, each with its own ecclesiastical polity.
To Hooker, the Church was the."nation on its knees". Church 1
and State were two aspects df a sihgle soclety. In this view
Cwe have a revivai of the medie#al concéption of the organic

unity of society.(\The Anabaptist concept of the Church con-

stitutes another distinct trend. To the Anabagtists the
Church was an aésociation of believers, united by the symbols
of adult baptism and the Lord's Supper, and truly represent-
ing the_Kingdom of God in.this world by 1its perfect justice
and goodness;\>T%e above differentiation is of practicai con-
venience for the student of church history. The "Why", how-

ever, is left unanswered. Perhaps for the theologian a more
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satisfactory'grouping of the Reformation‘Churcﬁes is found

in Johannes Kuehn's book, Toleranz und Offenbarung (ILeipzig,

1923) which is cited by Robert Friedmann in his article "Gon-
ceptions of the Anabaptists".lg Kuehn's attempt of olaséif
fying the multiplicity of Protestantisﬁ‘is rather unique in
its approach--it is an advanced "geistesgesehichtlich" and
psychological one. It grants Anébaptism for the first time
an equal rank with many other collective phenomena of church
history. Kuehn discerns in biblical ("offenbarungs glaeubi-
gen") Protestantism five types of motives. Let us briefly
look at the Reformation bodies from this perspective,

The prophetic type. Kuehn finds in Luther an example

of this prophetic attitude., Here the main duty is felt to
be the proclamation of the revealed divine will. This 1s an
absolute objectlve will recognizable in the Hély Scriptures
aﬁd requiring pure faith. Thevestablishment'of a church on
this basis is possible. |

The spiritualistic type. Schwenckfeld and Roger Will-

.ilams are given as examples. Obviously Kuehn is not concerned
very. much with the sociological outcomes, since he puts(éch}
,Scéwenckfeld--who.was more a churchmen than a sectarian--with

Roger Williams, the typical leader of the "gathered" congre-
gation or sect. For this type the objectivity of the divine

1930bert Friedmann, "Conception of the Anabaptists"

Church History. Vol. 9, 1940, pp. 355-56.
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will does not exist any longer, and Scripture 1is more freely
interpreted according to the spirit. But this "spirit" is
still genuinely religious and is not identified-with reason.

The "taeuferische Nachfolge" type. As illustrations

of this type he mentions the.Anababtists and Quakers, though
the latter sect does not practice adult baptism. We shall

deél more fullj with thié distinct characteristic of "disciple—
ship" when we come to the cardinal elements of the Anabaptist
concept of the Church. |

The mystic type. Under this caption Kuehn discusses

Dévid Jorls as well as Jakob Boehme. Perhaps this grouping

1s rather arbitrary since Rufus M. Jones discusses Jakob Boe-
hme as thé most important continental forerunner of Quaker-
ism, but classifies him és a "spiritual reformer" while Kuehn
rightly calls him a mystic. Whether David Joris with his Mes-
sianism was mystic or spiritualistic, or something else, is a
debatable question.

The ethical and rational type. Such men as Castellio,

Arimniué, and Spener are given as examples andvrepresehtatives
of groups with whom the ethical and rational motives-in reli-
gion sare dominant. This is the "most effective type in the
fight for religious freedom, comparable only to the Anabap-

tists, though their motives for tolerance were different."

“Orpid., p. 356.
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Since Kuehn's special purpose was. to show the atti-
tude of various groups toward the toleration issue, his classs
jfication is bpen to several serious criticisms. In the first
élacé;Awe may point out that these five types by no means ex=-
paust the fullness of religious phenomena: of modern times.

The main criticism must be directed to the point, however,
that no attempt at classification can be satisfactory in the
face of historiéal reality. There are no pure types. It is
well known; that practically all these men, eager for true
reform, "ran through manifold varieties of réligious atti-
tudes--especially in the stirring decéde of 1520-1530."21

Friedmann advocates another starting-point for.class;
ifying the Protestant bodies of the Reformation., This start-
ing~-point could supplement the one referred to and might be
formﬁlated‘as a question: "What attitude does one take toward .
the Holy Bible and especially the New Testament? What does
one think of it  or which part of it has Peen chosen as the:
definite truth and pattern of one's life?"22 It is true,
that this éttempt at classification also.hasrits limitations
and must not be pressed too far;.nevertheless it seems to me,

that it furnishés a perspective which aims directly at

21
Ibid., p. 359.
Loc. cit.
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fundamental problems and basic positions, . Friédmann presents
the summary of his survey on this question in form of a chart
which-is‘both interesting and illuminating.z3 A’fulier study
.of the whole range of the Reformetion movements from this
point of view should yield important iﬁformation on the form-
ative influences that molded the various conceptions of the
Church thch originated in that period.

With these preiiminary'observations and considerations
a8 a general framework, we now turn £o~the Church concept of
the great Reformers, |

(¢) Luther's Concept of the Church.

Lﬁﬁher's concept of theschufch was conditioned on the
one hand by hls personal experience of salvation, and on the
other hand by the social, economic and political factors in
Germeny. ‘As Emil Brunner reminds us, "We must never forget
that their (i.e. the Reformers) knowlecige was gained.and de-
fined through an historical éituation—-through; that 1s, theilr
struggle against Romish error."zq(:Motivated by a genuine ex-
perience of God's grace and imﬁélled Yy an inward constraint;
Luther becomes the great Reformer. His personal appropriation
of the truth "that a man ig justified by'faith without the

deeds of the law" (Rom. 3:28) became the material principle

23
,pid., . 361.

Brunner, op. cit., p. 319.



conveyed partl

not identify the two. God spoke through i

19

(sola fide); the conviction, that in matters of faith and
doctrine the Seriptures should be the only authority becomes |

he formal.principle {sola canonica scriptura) of the evan-

25

ct

gelical church.

Iuther's concept of the church cannot be understood

without an examination of these principles. The meaning that

>
o}
Hy

the "Word" had for ILuther must be grasped. At the center
Luther's Church concept stands, not predestination, but the !

26

word of selvation, as Pauck points out in comparing the views

.

uther and Butzer. Members of the true Church and of the :
Kingdom of God are those believers who have received their just-
ification in the Word. The Church, in its invisible character

as a Communio Sanctorum, cannot exist without the Word., The

Word of God, Luther contends, is the personal manifestation to
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us of our salvetion. It

to grasp his promises. To Luther this dynemic Word of God was

>ularly through Holy Scripture,
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t. It was the chan-

. . : oA epna O
nel, the medium, the occasion of God's Word. 7 Hence the preach-

ing of this "Word" was for Luther one of the marks of a true

25
; ~ Emil Haendiges, "Die Kirchen der Reformation', Menn-
onitisches Lexikon., Vol. 2. (Frankfurt am Main und Weicrhof:
Published by Christian Hege and D.Christian Neff, 1937), p. 51.
26
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W. Pauck, Lutheér and Butzer, Journsl of Religion.
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man's response to God. By it is the Church created."

20

Church——the~othef being the proper administration of the sac-
ramehts. | |
Closely related to this formal principle of the ﬁord
is Lpther's material pfinciple of faith: ILuther identifies
ﬁhe Kingdbm of God with the communion of those who have ac-
cepted the Word in faith; who have become real children of
God through their God—givén falth. The constitutive element
of the Xingdom of God ig faith. The Word of God cfeates in
man faith, the assurance of God's forgiveness, trust in Christ.
This:féith is a matter'of spifitual life or death and concerns
man's ultimate salvation. "It is at once the gift of God and

28

Now just how did Luther conceive of the nature of the

Church? In his rather comprehensive treatise Von den Concil-

ien uad Kirchen (which he finished in 1539) Luther confesses

his faith in the church in the following words: "I believe in

ra holy, Christian church, the communion of saints, Falth in-

terprets clearly5 what 1s meant by the Church: it is the com-
munion of saints, i.e. a group or gathering of such people
who are Christians and holy; in other words, a Christian, holy

group or Church."29 (Free translation)

28
Ibid., p. 149.
29
; Martin Luther,  "Von den Concilien und Xirchen'" Lut-
her's Werke, Vol..2. (Berlin: C. A. Schwetschke & Sohn, 1905p.137.
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Luther then proceeds to show how the term “"Church"
(Kirché) has largely lost its original meaning of a "Chris-
tian; hdly people" and that due to this loss much confusion
with regard to the "Church" has arisen in Christendom. The
Church has become identified with an institution. Luther saw
the Church not as an insﬁitution,‘but as a fellowship of God's
people. One of the favorite expressions of Luther's for the'
Church was "Sanctorum Communio"; a fellowsﬂip of the saints,
Brunnéruseeé in this new concept of the Church of the'Reform;
ers their fundamental task. "The Reformation was basically a
protest against this institutionalized Church-which had grie-
vously. erred from the New Testament concept of revelation,
truth, and Church"...."Luther likewise discovered the import
of personal fellowship involved in the Church, that is, a fel-
lowship gfounded in Christ.“BO

This high ideal, however,’as Brunner aiso points out,
was ﬁot realized by Luther. The Reformers were not able to
banish entirely the Roman Catholic heritage. Théy'were unable
to rid themselves of the representation of the Church as an
institution. In their teaching they fully overcame such an
impersonal concept, but in the practical life of the Church,

and, in what Brunner calls the "instinctive view" of the

30 o
, Emil Brunner, "One Holy Catholic Church", Theology
Today, Vol. 4, 1947, p. 321, ‘ . '
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Church, this idea has persisted.31

There is abundant evidence ﬁhat although the original
goal sought by Luthér and Zwingll was an "earnest Christian-
ity" for all, the actual outcome was far 1ess, for the level
of Christian living among the Protestant population was fre-
quentiy lower than it had been before the Reformation under
Gatholicism. ILuther himself was keenly conscious éf this de-

ficiency. In'April; 1522, he expressed the hope that, "We

who at the present are well nigh heathen under a @hristian

name, may yet. organize a Christian assembly." (Taken from an
unpublished manuscript in the Staatsarchiv des Kantons Bern)32
Betwéen‘1522 and 1527 Luther repeatedly mentioned hls' concern |
to establish a true Christian church, and his desire to pro-
vide for earnest Christians ("Die mit Ernst Christen sein wol-
len") who would confeés the gospel with their lives as well as
with théir tongues., He seems to0 have thought of a "gatheredﬁ
Church at times, entering the naﬁes»of the "earnest Christians"
in a2 special book and having them meet separately from the mass
of nominal christians., But he had to abéndon the idea. In his

preface to "von der deutschen Messe and Ordnung des Gottesdien-

stes" he makes this admission: "But I am not able as yet to

31 :
Ibid., p. 322.
3o o -
‘4. 8. Bender, The Anabaptist Vision, Church History,
Vol. XIII., 1944, p. 12,
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organize such a congregation or assembly, becaﬁse I do not
have the people or persons, and can't find very many who
would qualify. If the time should éver come, howe#er, when
because of my conscience I can't leave the matter, I shall
do my part and do the best I can to help." (Free transla--
)33

tion But that time never came for Luther; He was placed
in a historical situation which made it impossible to‘garry
out- his earlier ideal., Both Luther and Zwingli decided that
it was.better to include the masses within the fold of the
Church than to form'a fellowshlp of true €hristians only.
Both certainly expected, of course, that the preach;ﬁg of the
Word and the ministration of the sacraments to bear fruit in
an earnest Christian life. The Anabaptists felt, that in
taking this course, the Reformers were giving up.their orig-
inal purpose, and abandoned the divine intention. Others may
claim that this wés the only practical and wise course for
them to adopt.34
It may be argued that Luther never completely and con-
sistently adopted the concept of "earmest Christians" only,

but that along with it he also retained the other concept of

the Church as an institution of social control. "It may be

33 | - .
© Emil Haendiges, "Kirchen der Reformation", Mennonit-
isches Lexikon, citing M. Luther in his preface to "Von der
deutschen Messe und Ordnung des Gottesdienstes". p. 51
34 _ :
Bender, opn. cit., p. 12.
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agreed" says Bender-> "that Luther held the two concepts for
2 time and that he finally abandoned the former in favor of
the latter, but the fact nevertheless remains that the former
was for a time'dominant, and that it is the implicit meaning
of his whole basic theological position." What caused Luther
ﬁo modify his concept of the Church? We”wiil find the answer
by an examination of social and political conditions in Ger—
many at that time. T;he peasants of Jouth Germany had eagerly
accepted the message of freedom from Rome aS7preaChed by the
Reformers. But théy were not satisfied with religious 1lib-
erty merely--many also desired deliverance from economic and
political oppression. The Peasant Revolt, With ité shocking
excesses, fundamehtally changed the whole course of the Luth-
eran Reformétion. Although Luther was the son of a peasant,
and extremely concerned about the conditions of the peasant
class, he was never in favor éf the revolt, and did 21l in
‘his power to stem it by preaching and writing. But in vain.
He finally wrote a pamphlet in which he called upon the prin-
: ées to crush'thé uprising of the "murdering, thriving'hordes(
of peasants."

In this respect, perhaps, Luther did.not really under-

stand the tendency of the religious movement he inaugurated,

Loc. cit. (Wootnote)
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and erelong the movement threatened to go farther and faster
than he contemplated--"to develop a more radical, subjective

2z .
and democratic character".’é The problem was precipitated

by certain radical assoclates and followers of Luther, pre-

eminently among whom was Carlstadt, who misinterpreted Luth-

‘er's teaching concerning the "Word" as meaning a new "law",

 Though Carlstadt was not an advocate of revolufionaryivio—

lence and haa refused . to make common cause with extremists
like Muentzer, yet he preached a more radical religious re-
formation than commended itself to Luther. The result was
thé "disrupﬂion-of the Reformation party, and this disruption
is of great significance for the connection of the social
Revolution with the religious‘Reformaﬁion";37

~The Peasant Revolt had far-reaching effects upon the
coﬁfse of the Reformation; It gave to Luther a deep and a-
biding distrust of the "comman man" and he consequeﬁtly turn-
ed to the princes for the'supporﬁ of his reforms. _Perhaps

38

Richardson”  1is. right where he observes that "the alliance of

Protestantism with the secular princes was the only practical

~way of establishing the Evangelical Church in Germany and of

36 » _ o . ‘
James Mackinnon, Luther and the Reformation. Vol,III.
(few York: Longmens, Green, and Co., 1929), p. 180.
3T
Loc. cit.
38 L |
Richerdson, op. cit., pe 153.
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defeating the Roman Catholic powers".

This alliance, which proved fatally dangerous to the
"prophetic vitality" of the Church, was necessitated by an-
bther potent historical factor--the threat of extermination
by strong and hostile Catholic powers. Weakened by divis-
ions from within, and threatened by the greatest éecular and
ecclesiastical powers from wiﬁhout,,Luther felt there was no-
alternative to save the Protestant cause than by accepting
the control of the movement by territorial Germen princes.

These developmenfs had their inevitable conéequences.
In his doctrine of the 6hurch Luther referred to'an "inner"
and an "outer" christendom. By the first he meant the true
Christian assembly of one accord in faith the world over. By
the latter he signified the external manifestation of that
community, its organization, the visible local congregation

3 Luther does

with thelr rites and buildings and minisﬁry.
not, however, distinguish between & "vigible" and an "invis-
~ible" church. The two aspects mentioned above to ILuther re-
present one éntity and stand in a relation comparable to that
of body and soul. |

Another result of the historical developments in Ger-

many was the creation of the territorial church. The inter-

| ests of the Church became uniduely allied with those of local

39
Ibid., p. 150.
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territories, but often they were also subordinated to them,
The only way to realize some kind of social justice was pos-
sible in so far as the princes were willing to act in the best
interests of the people. But such ideal princes‘were hard to
find and Luther ﬁimself admitted, "that princes were most often
the greatest fools or the worst knaves on earth".40

In his masterful analysis of the Lutheran Refdrmation,
Reinhold Niebuhr41 points out that Luther's distinction be-
tween an "inner" and "outer" kingdom became in effect, a dis-
tinction between private and public morality. He places a
perfectlonist private ethic in juxtaposition to realistic,
official ethic. He demands thet "the state maintain order
. without too scrupulous a regard for justice; yet he asks suf-
fering and honresistant love of‘the individual without allow-
ing him to participate in the claims and counter-claims which
constitute the stuff of social justice".42' Luther's disap-
pointment in his later years at the final outcome of the Re-
formation was no doubt largely due to the defeat of his cause

in the field of social and political ethics.

40
Ibid., p. 152
41 | L | |
: Reinhold Niebuhr, The Nature and Destiny of Man.
Vol. IIL (New York: Charles Scribner's Sons, 1949), p. 194,
12

Tbid., p. 195.




brought to the Protestant cause exactly what it had so far

28

(a) calvin's Concept of the Ghurch.

Of all the Reformers, Calvin's concept of the Church
unqueétionably‘had the profouhdest effect on the cburse of
the Protestant_Reformation, because the influence cof Geneva
épread to France, England, Scotland, and the Netherlands.
Reformers, who had been disciplined in the thought and church-
ly practice of Calvin, carried abrozad the spirit of Puritan-

ism and democracy, which was so vitally to affect the fortunes

of Europe and America, Because we have dealt with the general

problems of the Reformers in our study of the Lutheran concept
ofvthe Church, we shall confine ourselves now to & description
of the more distinctive aspects of Calvin's condept of the
Church. |

Calvin was the great organizing geniusg of the Reforma- ;

tion, whereas Luther was its great prophetic spirit. Calvin

1acked——dis¢ipline and order. He saved the Reformation from
the chaos into which the prophetic spirit alone might have
led it. He mede the Genevan Church a model institution which
became the center of the Protestant caﬁse in Europe. Theo-
retically, the Church was clearly distinct from the secular |
authority in 1its rights and organization; practically, how-
ever, the strong arm of the Staﬁe was employed to enforce the

observance of the religious and ethical principles of Calvin-

ism. Such a relationship involved the same problem which had



the Church or the seculer power?4
Althouéw Calvin iorﬂUW te his doctrine on the basgis
tural authority, (eSpecially the pvassage in Ephesians
+111-26) it is now generally wdm1utad that his concept of the
fied greatly through his assocliation with the

xreat Reformer of Strassburg, Martin Butzer. During the years

views on such doctrines as the.Lord's~Supper5 predestination,

and the Church, In sh wing the great influence that Butzer

i

th

has had in the formative period o

[

Calvin's 1ife, Pauck
mekes the following rather bold claim, "The type of Churech -

which we call, in our day, Calvinistic or Reformed, is really

a gift of Mertin Butzer to the world, through the work of hisg

strong and brilliant executive Calvin." It should not be ima-

gined, however, that Calvin was a mere followsr of Rutzer,

Whatever Calvin accepted from Butzer he transformed, improved,

corrected, and made it nig very own, so that it becams Calvin-

istic in a very real sense,

tes of the Chrigtian Religion. It is interest-
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of the Church. In speaking of the necessity of the visible
Church, he compares her‘to a mother in the family. "How use-
ful and necessary it is for us to know her; since there is
no other way of entrance into life, unless we are conceived
by her, born of her, nourished at her breast, and continually
preserved under her care and goyérnment till We are divested
of this mortal flesh, 'and become like the angels'."45 Be-
cause of man's natural lgnorance and slothfulness he requires
external aids for the'generation; progressive advance, and
completion of faith in his heart. "God has provided such
aids 1in compassion to our infirmity, and that the preaching
of the gospel might be maiﬁtained, he has deposited this trea-

sure with the Church. The practical concern of Calvin as:

a pastor and churchman 1s strongly in evidence in the above

quotations. .
Calvin, however, makes a distinction between the "vis-
ible" and the "invisible" Church; in fact, this distinction.
is one of'the controlliné thoughts in Calvin's conception of
the Church. In reference to the Apostles' Ofeed he identi-
fies the catholic or universal church with the "communion of

Saints" as seen from the following quotations:

45

H. T. Kerr, A Compend the Institutes of the Chris-
la

of
tian Religion by John Calvin. (Philadelphia: Presbyterian

i
Board of Chr. Education, 1939.), p. 154.
46
Ibid., p. 15L.
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That article of the Creed, in which we profess to be-

lieve the Church, refers not only to the visible church
of which we are now speaking, but likewise to all the e-
lect of God, including the dead as well as the living...
The Church is called catholic, or universal; because thelr
could not be two or three churches, without Christ being
‘divided, which is impossible. But all the elect of God
are so connected with each other in Christ, that as they
depend upon one head, so they grow up together in one
body....being made truly one, as living by one falith, hope
and charity, through the same Divine Spirit, being called
not only to the same inheritance of eternil life, but also
to a participation of one God and Christ. I

This holy and perfect Church is known to God alone;-and al-

though it escapes our observation, Calvin teaches, its exis-

tence is real to us as an object of faith.

Although Calvin conceived of both the visible and in-
visible church as catholic, he refused to identify the trans-
cendent spiritual body with any temporal manifestation in his-
‘tory., Of the latter he says that 1t is composed of "the whole
multitude, dispersed all over the world, who profess to wor-
ship one God and Jesus Christ Who are initiated into his faith
by baptism, who festify their unity in true doctrine and char-
ity by'a participation of the sacred supper, who consent to
the word of the Lord, and preserve the ministry which Christ
has instituted for the purpose of preaching it".48 In this
visible church are fouhd‘many hypocrites, who are christian

in name only. These however, must be tolerated for a time,

ar

Ibid., p. 152.
48 _

Ibid., p. 154,
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either because they cannot be convicted by a legitimate pro-
cess, or.bécause discipliné is not always maintained with
sufficignt vigor. He warns specifically against jﬁdging oth-
ers and»withdrawing from the communion of the Church as long
as 1t preserves the true ministry of.word and. sacraments.
"A departure from the Church is a renunciation of God and
Christ."49 |

The unity of the temporal chufch was not Calvin's only
concern. As Luther's work centered primarily around the res-
toration of "pure doctrine", so Calvin's efforts centered a-

round the establishment of a "pure Church" as his ministry in

Geneve amply demongtrates. Bﬁt Just what constitutes the true

Church in the conception of Calvin? His answer is-élear-and
éoncise.;.

Wherever we find the Word of God purely preached and
heard, and the sacraments administered according to the
institution of Christ, there, it is not to be doubted,
1s a Church of God; for his promise can never deceive--
'where two or three arg gathered in my name, there I am
in the midst of them'.>%

Hence the Church, as an ecclesiastical institution upon the

earth, ié recognizable by two marks accbfding to Galvin: The

true preaching and reverant heariﬁg of the Word, and the right

administration of the sacraménts. (It should be notéd, that

49 ’
Ibid., p. 156.
50 »
Ivid., p. 155.
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the emphasis on proper "hearing" of the Word introduces a
subjective element which is not so evident. in iuther's cri-
teria of a true church. )

To these'two Calvin adds the discipline by which they
are maintained. Calvin's legal training and outlook are man-
ifeste& ih his emphasis on the power of the Church in legis—.
lation and jurisdiction. "Discipline is likened to the liga-
ments, that hold the body together“.Bl It was useful to avoid
scandal and corruption and to secure the'repentanée of wrong-
doers. This idea of discipline as a mark of the true Church
played an important role 'in the development of the Reformed
Churches. Puritan thinking was deeply rooted in this aspect
of Calvin's teaching; For Calvin the Church was not only an
institution of salvation, but also an institution for the train-
ing of the elect in all the details of their religion and moral
life. In speaking of this aspect of the work of the Reformers

52 states; that it "made for an ecclesias-

in Geneva Richardson
tical intolerance and close moral supervision, wﬁich.surpassed
that of the Medieval Church";t This tendency towards mbralism
and legalism is evident not only in Celvin's concept of the

Church, but in his whole theology there are evidences of a

51 o | |
J. T. McNeill, Books of Faith and Power. (New York:

Harper and Brothers Publishers, 1947), p. 52.
52

Richardson, op. cit., p. 158.
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1egalistic spirit as pointed out also by Reinhold Niebuhr.53
Calvin's concept of the Church might be described as

constituting a theocracy. Although this concept was modi-

 fied by the historical situation in Geneva, it is rooted in

a more basic, underlying conviction. This conviction, it
seems to me, was not derived primarily and exélusively from
the New Testament concept of the Church, but was rooted in:
the 0ld Teéﬂament conception of a theocracy as illustrated
by the history of Israel., The ldea  of a theocracy, so prom-
inent in medieval thought, reappears in a modified form in
Calvin's concept of the Church. This fact, I believe, ex--

plains some of the subordinate principles of Calvin's teach~

¢h
ing concerning the Ghurch,séhé as those governing the relation

of Church and State, pedobaptism (a rite which replaces cir-
cumcision), asvan initiation into the feliowship of those re-
generated in Christ, étc.

Our criticismsof Calvin?s concept do not blind us to
the fact, however, that it provided an impetus and a program
for the building of a Christian community unparalleled in the
annals df churéh history. The activism of the Puritans can
be traced back to this origin; and, in our own day, the ecu-

menical movement derives some of its inspiration from this

53.
Niebuhr, op. cit., pp. 198-204,
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gourcey as expressed by J. T. McNeill,54 "In Calvinism the
world soclety is a definite object of hope_and of émelipré—

tive effort,"
III. THE ANABAPTIST VISION

Side by side with the ILutheran and Reformed concevts
of the Church, there emerged on the continent of Europe &
third distinct ideal of‘the Church which was held by-the s0-
called Anabaptists. The Anabaptist quarrel ﬁith the Reform-
ers was basically a conflict of concepts of the Church. It
was not, as Social Democrats have dlaimed; primarily a matter
of class alignment and economic interest. Neither was the‘
confiict due to Anabaptist prophetism, revolutionary violence.
and social disorder, except for certain merginal groups which
the»"Taéufer" repudiated vigorously and completely.55 The
essence of Anabeptism was its peculiar concept of the Church
which set 1t apart from Catholicism, Iutheranism and the other
movements of the sixteenth century. - In describing the Ana-

baptist vision, Dr. Bender makes the following statements:

54 ’ - |
J. T. McNeill, Christian Hope for World Society.
(Chicago: Willett, Clark and Company, 1937), p. 111,

55 | ' - R
~ F. H. Littell, "The Anabaptist Theology of Missions".
The Mennonite BQuarterly Review, Vol XXI. (Goshen, Indiana:
Published by Mennonite Historical Society, Goshen College,
1947), p. 8.
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(A new concept of the Church was created by the cen-
tral principle of newness of life and applied Christian-
ity. Voluntary church membership based upon true conver-
gion and involving commitment to holy living and disciple-
ship was the absolutely essential heart of this concept.
This vision stands in sharp contrast to the Church concept
of the Reformers who retained the medieval idea of a mass
Church with membership of the entire populgtion from birth
to the grave compulsory by law and force.> -

th 1s from the standpoint of this new concept .of the
Church that the various Anabaptist doctrines and practices

must be‘interpreted{>(mheir opposition to infant baptism, thelr
insistencé on the separation of the Church from the world; theinr
principle of a true brotherhood--all are rooted in this funda—‘/
mental conception. In this brief pre-view of the Anabaptist
concept of the Church we may also point out, that~the Anabap-

tist vision had for its final objective not so much a reform-

ation of the Church, but. rather the restoration of primitive
Christianity as found in the New Testament;)‘Kenneth Scott
Latauretta?7 in describing this feature of the movement makes
the following observation, "The radicals endeavored to disre-
gard all that'intervened between the first century and their
day and to return to what they believed they found in the New
. Testament and only to that." It is at this point where they
differed widely from the Reformers, who still held to much

56

57 ~
Kenneth Scott Lataurette, "The Future of Christian-
- 1ty", Church History, Vol. XV, 1946, p. 13.

Bender, op. cit., p. 18.
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which was associated with the historic development of the

Church. I think we shall see in our later analysis that in
this radicalism can be found both, the strength as‘well as
the weaknesg of the whele movement, |

| A careful.study'and analysis of the Anabaptist cencept
of the Church becomes increasingly signifinant in view of pres--
ent- day trends in Protestantism. Protestantism is becoming
more weighted on the left wing, radical ﬁhases of the movement.
As eminent an aufhority as Professor Tataurette58 boints out
that "the enlarglng prominence of American Christianity means
the grow1ng strength of the radical wing of Protestantlsm.
He goes on to state that "in the United States more than half
of the Protestant church membership is from thoSe bodies, such
as the Baptists, Methodists, Disciples of.Christ, and Congre-~
gationalists, which are near the extreme left of the movement".
oes."From the radical wing come a majority of the missionaries
who are propegating Protestant Christianity in other lands."
The Anabaptlst heritage to American Christianity consists of {@&
a number of cherished principles, such as separatlon of Church
and State, freedom of religlon, freedom of conscience, etc.
which have found universal acceptance and application only '
in the Anglo-Saxon world and especially in North America.

Perhaps the best characterization of Anabaptism and its

58 L
Lataurette, op. cit., pp. 13-14.
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contribution to our modern Protestant heritage is found in
the following words of Rufus M. Jones:

Judged by the reception it met at the hands of those
in power, both in Church and State, equally in Roman
Catholic and in Protestant countries, the Anabaptist
movement was one of the most tragilc in the history of
Christienity; but judged by the principles, which were
put into play by the men who bore this reproachful nick-
name, (1t must be pronounced one of the most momentous
and sIgnificant undertakings in man's eventful religious
‘struggle after the truth. It gathered up the gains of
earlier movements, it is the spiritual soil out of which
all nonconformist sects have sprung, and it is the first
vlain announcement in modern history of a programme for
a new type of Christian society which the modern world,
especially in America and England, has been slowly real-
izing--an absolutely free and independent religious soci-
ety, and a State in which every man counts as a_man, and
has his share in shaping both Church and State)d9 :

In our next chapter we shall briefly outline the hig-

torical origin and development of the Anabaptist mbvemento\

59
R. M. Jones, 2s cited by H. S. Bender in "The Ana-

baptist Vision", Church History, Vol. XIII, 1944, p. 3.
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CHAPTER II

HISTORICAL BACKGROUND OF ANABAPTISM
( INTRODUCTORY )

The  Anabaptists, or Katabaptists (Wiedertaeufer or
Taeufer) rose in close connection with the early'Reformérs
ét Zuerick, Wittenberg,'and possibly elsewhere., They spread
swiftly over ﬁhoSe parts of Burope affected by the Reforma-
tion making a profound impression in the early years of that
movement. All the leading Reformers (Luther, Zwingli, Butzer,
Oecolampadius, Calvin, Knox, and many others) combated their
views in one or mofe publications and disputations. Manj of
the-leading«cfeeds of'the'sixteenth’and seventeenth centuries
condemn their doctriﬁes eithef explicitly or by implication.
Calvin's Institutes were originally written largely to prove
to Francis I that not all the. Reformers were Anabaptists.l
They were put under the ban by the Diet of Speier in 1529, and

most other civil governments took action against them, Includ-

ing that of England.
It is perhaps essential to begin with a definition of

the term "Anabaptis%", since the name has~-come to be used in

1 - ‘ : o _

W. J. M'Glothlin, "Anabaptism", Encyclopaedia of Re-
ligion and Ethics, edited by James Hastings, Vol. I. (New York:
Charles Scribner's Sons, 1908), p. 406.
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modern historiography to cover a wide variety of Reformation
groups, sometimes thought of as the whole "left wing of the
Reformation" (Roland Bainton) or, "the Bolsheviks of the Re-

2 The name Anabaptists (mean-

formation" (Preserved Smith).
ing "Rebaptizers") was applied rather indiscriminately by
their opponents to many radicals among the Protestants in Re-

formation times, who, although differing in many important

- doctrines and practices, were one in theilr opposition to in-

fant baptism, which they held to be unscriptural and there-
fore not true baptism, They did not regard thelir vaptism as

a rebaptism, because they held, in opposition to the Church

doctrine, that baptism should be administered only to those

who were old enoﬁgh to express by means of it thelr acceptance
of‘the christian faith., The Anabaptists themselves disliked
the name foisted on them, because it gave expression to a ten-
et which they did not regard as the basic disfinguishing char-
acteristic of the movement. They preferred to call themselves
simply "Brethren". Because of the great diversity of groups
in various countries of Europe, and sometimes even within a
single state, it is rather difficult to deal with them as a
vaement or to classify them properly. Much research work

has been done in this field in recent years; and although the

2 o o .
H. S. Bender, The Anabaptist Vision, Church History.
Vol. XIII, ». 8.
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definitive history of Anabaptism has not vet been written

Vi

we Itnow enoun ah today to draw a clear 7¢qe of de emarc atio;

-

]

tween original evangelical and constructive Anabaptism on the
one hand, which was born in the bosom of Zwinglianism in Zue-

rich, Switzerland, in 1525, and established in the Low Coun-
tries in 1533, and the various mystical, spiritualistic, revo-
lutionary, or even Antinomian ”rowns on the ot“e“ hand. These

latter groups, the

.vive'the perlod of storm and stress, and vet their fanaticisnm

and thelr exces

e

es have been used again and again to stigma-

tize the whole movement, Anabaptism proper, however, main-

‘tained an unbrcken course in Swit tzerlsand, South Germany, Aus-

tria, and Holland throusghout the sixteenth cegtury, and has

continued until the present day not only in the Mennonite move-

ment, now almost 500,000 beptized membars gtrong in Europe and
America, but also (althouzh in a modified form) in the Baptist
churches in the various countrieg in certain Ouhc“ groups.

There 1s no longer any excuse for permitting our under-
stending of the distinct character of this genuine Anabvaptism
to be obscured by Thomas Muentzer and the Peasanus War, the

Muensterites, or ar

*

v other aberration o I Protestantism in the

J\'

81xteenth ceptur

=
o)
@]
Q
e
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in,studying this mdvement the-followihg.facts should
Be borne in mind: (1) The Anabaptists did not invent their
. rejection of infant baptism, for there have always‘been par-
ties in the Church which were Antipedobaptists.4 (2) There
are two kinds of Anebaptists, the "sober" and the "fanaEical".
Failurevto(make this distinction hgé caused much confusion and
nade a propér study of genuine Anabaptism almost impossible.
(3) Until recently, information concerning the Aﬁabaptists wea.s
largely derived from prejudiced or deficient sources.5
Evangelical and constructive Anabaptism, which is large-
ly responsible for the development of a new Church concept, orig-
inated in several geographical areas under somewhat different
religious, soclal, economlc, and political anditions. This ac-
counts algo for a variation in the emphasis of certain doctrines.

‘The history of the movement can perhaps best be followed by Qi—

- viding them into Swiss, Moravian, and Dutch Anabaptists,.
I. ANABAPTISH IN SWITZERLAND

The natural starting point for a historical study of

the.beginniﬁgs of the Anabaptist movement, both from a logical

yy

See A, H, Newman, A History of Antipedobzptism. (Phil-
adelphia, 1897). ,
5

| The New Schaff-Herzog Encyclopaediz of Religious Know-
ledge, Vol. I, (New York & London: Funk & Wagnalls Co.), p. 161.
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and chrqnological point of view, is Switzerland. The story

of the early Swiss Anabaptists may be outlined in its main
phases under the following heads: (1) The Swiss Brethren move-
ment as the radical wing of Zwinglianism; (2) The Birth of
Anabaptism as a distinct and separatist movement; and (3) The
expansion and persecution of Swisgss Anabaptists.

1. The Swiss Brethren Movement as a Radical Wing of

Zwinglianism. Zwingli's early reformatory preaching awakened

great interest among the radicals.of Switzerland and the neigh-
boring provinces. All classes of social andvréligious reform- |
ers rallied to his support. By 1523 a large proportion of the
people were prepared to cast off the papal yoke and to abolish
all unscriptural Romish practices. Zwingli's "Sixty-seven Art-
icles" that formed the program of the first disputation (1523)
were thorough—going in. their evangelical charécter, making the
Scriptures the only rule of faith and practice. In the early’
period of his reforming career, Zwingli was in many respects
2 more radical Reformer than Luther. Monasteries were abol-
ished, church propefty was confiscated and appropriated for
education, simple church services were introduced, the mass:
was abolished and the Lord's Supper celebrated as a memorial
of Christ's death.

. Zwingli's powerfui gospellpreaching attracted mahy able

young men to his cause. In 1522 Wilhelm Reublin, driven out
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of Basel because of his excessive reforming zeal, joined the
Zuerich circle as pastor in the neighborlng v1llage of wyté-
kon. Reublin, who later became one of the early leadefs of
the Anabaptist movement, was the first of the clergy to take

a wife. At the same time Ludwig Hetzer, by birth a South-

German, and by training a learned Hebraist, greatly stirred

‘up the populace with a tract against images and pictures used

in worship.. Just achSS'the border, in Waldshut, a former
university reétor and famous. theologian, Balthasar Hubmaier,

was carrying on a successful reforming movément. Hubmaier con-
ferred with Zwingli on infant bantlsm and secured from him the
confession that children should not be baptized before they are
instructed in the'faith.6 Another zealous coAreformer.of Zwingli
was Simon Stumpf, who as pastor of a village on the outskirts

of Zuerich was preaching against tithes and rents.

Among the most distinguished associates of Zwingli must
be named Felix Manz, an accomplished classicael and Hebrew scho-
lar, and Conrad Grebel, who must be considered as the féunder
of Swiss Anabaptis 7 Arebel had received a university trein-
ing under humanistic influences, Like the learned and respect-

ed canon, Dr..H. Engelhart, who through Zwingli's preaching

A. H., Newman, A Manual of Church History, Vol. II.,
p. 170. , |

7 s
. H. S. Bender, "Conrad Grebel", Church History, Vol. |
VII., p. 165. : |
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confessed that he wes "changed.from a doctor of Roman law to
a ‘poor scholar of Chriét", Grebel was changed from a loose-
living humanist university stﬁdent to a devout and earnest
Christian.8

Almost at once he was a leader in the devoted group of
younger men who stepped to Zwingli's side in the conflict.
Zwingli fecognized and valued Grebel's support and ?ermitted
him to publish a vigorous poetic ode hailing the Reformation.
A close and intimate friéndship developed between these two
men, Zwingli abparently planned to have Grebel appointed to
the university or theological school which he expected to es-
tablish, Thé_close relationship between Zwingli and Grebel
was maintained uﬁtil the second Zuerich disputation of October,
1523.9 Already in January of 1523 Zwingli, deéirOus of test-
ing out the opinion of the public in matters of reform, arrang-
ed for a general debate in. Zuerich, in which all parties; Cath-

olics iIncluded, were to express themselves freely on the reli-

gilous questions. of the day. Here Zwinglilshcwed himself not

only as reformer, but as statesmen., He advocated many inno-
vations, but he refused to march ahead of public opinion., His
middle position between conservatives and radicals brought him

into favor with the city ‘council, which henceforth espoused

3 » :
Ibid., p. 166.

9T

" Ibid., p. 167.
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the cause of reform in Zuerich., During the latter half of
1525, Grebel, Manz, Stumpf, and other radical leaders had
repeated conferences with Zwingli, in which they urged him

to take measures for setting up a pure Church, regardless of
the attitude of political authorities. Zwingli was concili

s

atory and promised to proceed as rapidly as he prudently could \

but urged them to be patient and pointed out the disastrous

consequences of schlsm. A large group of radicals in the can-

ton of Zuerich kept up a persistent agitation from this time

-

forward and tﬁeir‘d strust of Zwingli soon became comp 1et

Beginning with the October (1523) -disputation, a cleavage a-

&

rose between Zwingli and his radical assocﬁates which graduval-

P |

1y grew wider during the ensuing‘monuhs until in the f2l11 of
1524 it lad ﬁo a complete break, It went so far z2s to cause
Zwiﬁgll to condemn Grebel and his friends publicly from the

pulpit as "Satans going about as angels of light, while Gre-
bel responded by condemning Zwingli and his assistants as

W10
false shepherds."

2. The Birth of Anabaptism as a Distinct and 3epara-

tist Movement. The October disputation wes called to discuss

c‘P‘

ed the 4

}.._ln
ih

the lgsues that sepa ferent factiocns of the Reform-

ed group and for the purpose of putting on pressure on the city

council to institute immedizate reforms in the Church 1life of
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zuerich by abolishing the mass and doing away with images.
Zwingli made valiant épeeches during the disputation urging
these reforms. But when he saw that the city fathérs were

not ready for such a rgdical step, he beat a strategic re-
treat. Grebel and the other radicals protested'and demanded
that the city couhcil should not be allowed to decide the mat-
ter, since a2ll were agresd on what the Word of God reguired.
But Zwingli would not break with the council, so a break wiﬁh
the "Brethren" became inevitable.

When Zwingll suggested in the éourse of a controversy
that certain irreconcilablevdifferences beéween the factions
should be referred to the Zuefich Council for final decision,
Simon Stumpf, the spokesman on this occasion for the radicals
declared, '"Master Ulfich, you have no right to refer this ques-
tion to the council; 'the matter is already settled, the Spirit
of God has decided."ll Here then was the issue:/should the
civil state conﬁinue to dictate thé faith and 1life and worship
of the Church or should the pastors and laity themselves carry
through the necessary reforms in the life of the Chufch accord-

ing to their. God-given convictions? (Although the final break

came over the question of infant baptism, the real issue was

the nature of the Church.

11
C. H. Smith, The Story of the Mennonites. Berne, In-

diana: Mennonite Book Concern, 1§41, . 12,

|
|
|
§
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After the second disputatioﬁ of Zuerich a growing es-
trangement took place between Zwingli and the radicals. Gre-
bel and his friends felt they had been betrayed by'the leader
whom they trusted. Zwingli, on his parﬁ; bearing the burden
of actual respdnsibility and aware of the strength of Catho-
lic opposition, could not help but view his critics as lirre-
sponsible youﬁg radicals who-had not yet learned the lesson

of patience. Zwingll was inia dilemma. On the one hand he

- was favorably disposed towards many principles held by the
radicais, yet on the other hand he failed to see how they

could be realized in the practical situstion in which he found
himself.‘ According to Zwingli's own testimony, these men re-
peatedly came to him with the propOSal th@t he get up a newi
kind of voluntary Christian Church, composed df believers only.
The struggle continued for months., It finally_became clear,
fhat Zwingli would not follow the new plan. He feared the con-
sequences of such radical changes and reforms. In dpmmenting

on Zwingli's decision, Bender has tﬁis.to say:

7

Perhavs Zwingli was right, but at any rate the issue
wes clear between him and CGrebel, and the breck was in-.
evitable, ( Grebel did not believe in considering conse-

“quences and trimming seills; he wanted absolute unflinch-
ing loyalty to the Word of God regardless of consequences.
And he was willing to accept the consequences in his own
personal experience. 2 ' ' ’

12 | : : - |
Bender, "Conrad Grebel", Church History. op. cit.,
p. 169. 4 |
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Those who held to the viewé of Grebel, Manz, and the
other radical reformers, did not ilmmediately proceed to orga-
nize a new Church. They met frecquently for fellbwéhip and
Bible study. Duriﬁg this period of waiting they tried to find
allies outside of ZUerich. Grebel established a contact with
Carlstadt who had broken with Luther on similar érounds as
Grebel had with Zwingli. But because of the bitter opposition
of Zwingll end the weakness of the Grebel group Carlstadt did
not enter into closer relations with the latter.

Grebel tried to establish contact with another Luther-
an preacher, who had ceased to be a disciplé'of Luther--Thomas
Muentzer. In September of.1524 he wrote to Muentzer in the
name of his.little group. This letter never reached Muentzer,
yet it has been used as evidence by later epemies of the Ana-
beptist movement to prove 2 community of falth and practice
between Grebel and Muentzer.and that Grebel and his friends
frequentiy visited Muentzer during the latters brief visit
to Basel in November, 1524, But there is no evidence of this,
The 1et£er itsslf.actually proves the opposite, since Grebel
Warns Muentzer of several false steps he was making.

Having failed to establish eny outside contact, the
Brethren were forced to rely on their own resources. Through
their study of ﬁhé Scriptures they became convinced that in-
fant baptism lacked a scriptural basis and they began to de-

clare themselves publicly against it. The first refusals to




baptize :mfanuu occurred in the-spring of 1524 in the parish

of W. Reublin., Zwingli became alarmed. He and the council

. 0y

cussion; but all the devious and spurious arguments which

F

Zwinglli end his fellow-pastors used in support of the prac-
3 - L3 3 ' 1‘ -z
tice could not convince these simple-minded biblicigts. ~
In order to quell the rebellion (Aufruhr), as Zwingli
called 1it, vigorous action was necessary. On January 17, N
1525, another disputation was held betwaen Zwingli and t}

The council declarad Zwingli victorious (which was really a
foregone conclusion) and required that all unbaptized child-
ren be baptized within eight davs on rain of the hanishment

of the responsible parties, and ordered immediate cessation

Fal

Grebel group would not compromise, for their consciences
were bound by the Word of God as much as Luther' s was at
Worms, The final brealt was at hand, Zwingli had forced the
issue In his determination to foot ouﬁ thhe oprosition to
his program, In this nour cf crisls a new movement was born.

nder thus descr

ibeg this historic svent:

«...When the little group of Yrethren met for counsel
to determine their course of action, vro 2bly on the eve-
ning of the 2lst, they had no program of introducing re-
baptism. In fect, such & thing had never been mentioned
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~in the entire course of the struggle. But in a moment
of inSDl”mulOﬂ by what they confidently believed was
divine guldance, adult baptism was introduced in this
little meeting, with CGrebel performing the IZSt ban-
tism....This was the birthdey of Anabaotlsm.

X

3. Bxpansion and Persecution. Right from the begin-

ning there was a remarkable growth and expansion. Driven on

by the rod of persecution, and urged forward by a burning zeal
to sharevthéir newfound freedom with their fellows, the leaders
soon carried their fa ith into neig! boriﬁg territories, Anabap-
tist centers were soon established in 211 the im-oriant cities
of the nox thefn CquOﬂS. In Appenzell, according to one author-

ty, 2 congregation of fifteen hundred was organized in a short

ot

me, In 3t. Gall the new falth almost made a clean sweep,

15 14 waldshut Dr. Hub-

nearly emptying the Cathollc churches.

maier and practically his whole congregation embraced the new

feith and submitted to baptism. Under the leadership of such
P

men as Reublin, Hetzer, Hubmaier, and others the movement rap-

MOTa -

b
o)
bt
ph ]

idly flowed over into South Germany, Tyrol, Austria an
via, SODwStlaﬂ Franck, himsslf an opponent, wrote in 1531,
scarcely seven yvears after the rise of the movement in Zuer-

ich: "The Anabaptists spread so rapidly that their teaching

soon covered th e 1uqd as it were. They soon gained a large

14

- Bender, "Conrad Grebel", Church History. op. cit.,
p. 172, ' '
1

Ul

Smith, op. cit., p. 23.
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following, and baptized thousands, drawihg to fhemselves many
sincere souls who had a zeal for God,"16.r

The dreadful severity of the pérsecution ofithe Ana-
baptists especially after 1527, also testifies to the power
and popularity of the movement, :Already as early.as November,
1526, the Zuerich council, déspairiﬁg of lesser measures, eé—
tablished the death penalty by drowning for participétion in
the new movement, Other cantons and cities soon followed. |
The Tirst victim;was thezbrilliant_yéung scholar, Felix Manz.
Jgst where”ihe Timmat brbadens into beautiful Lake Zuerich,
Menz wes togsed overbozrd and disappeared beneath the waves
on January 5,'1527. A long line bf marﬁyrs followed, who pro-
fessed to die rather than give up their faith, There was in
Switzerland a commendable reluctance to inflic’t the death:pen~
alty for heresy. Manz's execution was justified on the ground
that the‘charges egainst him‘were political rather than reli-
gious, A casual acquaintance with the facﬁs, however, pre-
cludes such an explanation. Zwingli was a child of his age
in which religious toleration was unknown., VThe doctrine of
an independent Church, the refusal of the Brethren to tak
the oath and hold office, or go to war--all were considered

dangerously radical in a society where Church and State were

16

Bender, The Anabaptist Vision, Church Eistory, op.
cit 5 .
Z=Zey Do .
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;two equally 21l embracing andvpoﬁerful organizations. Dis-
loyalty to the one was treason, to the other heresy; boéh |
punishable‘by death. | |

VPersecution in a few years robbed the movement of all
its able 1eaoérs and arrested it in its development; By rea-
son of this'persistant‘persecution on the one hand, and the
attractiveness of Moravia as a place for refugees on the other,
- the movement showed a marked décline in éwitzerland before 1529,

~and by 1535 only a few feeble congregations Pemained.l7
II. ANABAPTISM IN MORAVIA

Although the Anabaptist movement in Moravie developed
along distinct lines, it was generically related to the Swiss
Brethren movement. Unlike the latter, it was not”an indigenous
movement, but receiﬁed its 1eadership as well as many of its
"followers from the Tyrolean and Swiss refugee groups. It can-
'hot be denied, that political, social, and economic factors
played a significant role during the formative period of Ana-
baptism in Morevia. To what exteﬁt these factors influenced
the oonceptions of the Anabaptists in regard to the nature and
funotion’of the.Church,-I shall discuss briefly in the next

chapter in connection with the formative Influences of the

17 , S L S
Newman, A Manual of Church History, op. cit., p. 173
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%Anabaptist concept of the Church. Space will permit only an
Sl 3 goutline study of the historic background of the Anabaptists

L in this region. For convenience, I shall treat the more im-

i portant developments under two heads: (1) Rise and Growth;

v%(Z) Divisions ‘and Persecutions.

e

1, Risge and Growth.

'Moraviavhéd shared with Bohemia in the Hussite revolt
against Rome énd in ihe Taborite and Bohemian Brethren move-
$ments. A consilderable number of nobles and priests who had
ibeen,under the influencé of the older evangelical teaching

f'had‘declared themselves supporters orf Tuther. In pleasing

| contrast to the common experiences of the Anabeptists else-

' where a2t this time, (1526) was the welcome they received for

i 2 short time in Southern Moravia. There were several reasons

‘why Moravié at this particular time could offer an asylum to
the pefsecuted sects from other regions, Aithough,ArChduke‘
Ferdinahd of Austria was wont to rule his possessiéns with an
iron hand,bhe made certein concessions in Moravia, because he
feared the powérful nobility here. Hence the nobles ruled this
principality with a gobd deal of autqnomy. Many of the Mora-
vian nCﬁleman had been sympathetic, for both economic ana re-
ligious reasons, to dissenting sects. Among thg most evan-
gelical‘of the nobles were Leonhard snd Hans von Liechtenstein.

Anabaptist refugees must have come here quite early.
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he first great leader, however, 6f whom we have any definite
ecords, arrived in Nikolsburg (the seat of government of the
‘Barons von Liechtenstein) in July, 1526. This was Balthasar
jHubmaier, who among nodern Bapfist historians is regerded as

‘the greatest of all Anebaptist leaders. The following quota-

bd

ion from A. H. Newman states the significance of Hubmaier for
modern Beptists very succinctly:

Hubmeler was almost alone among contemporary Anti-pedo-
baptists in agreeing with modern Baptists regarding oaths,
maglstracy, warfare, and the right of Christians to hold
private property. Except in his practice of affusion as
the act of baptism his position is hardly distinguishable
from that of modern Baptists, and few writers of any age
have (with this exception) more ably gxpounded the dis-
tinctive principles of the Baptists.l

. R Lo . | ;
According to C. H. Smith o Hubmaler can hardly be ac-

o)

corded the distinction of being the greatest of Ansbaptists

£ 1T judged by the prevailing views of the majority of his fel-
i low laborers, and by the influence he exerted upon the further

growth of the movement. His type of Anasbaptism died with him,

Brethren only survived to later times in the Hutterisn Brother-

hood. Neithef was the rise of the later English Baptist move-

18 .
Ibid., vp. 174.
19°

Smith, op. cit., p. 65.

soon after disappeasring even from Moravia: and that of the Swiss
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Whether by prearrangement or not, Hubmaier was received
by the Liechtenstines with open arms. Within a few months the
;»chief evangelical ministers of this part of MOravié had accept-
fled Hubmaier's 1eadership.A In less than a year from six to twelve
thousand had, under Hubmeier's influence submitted to believers

20 |

. baptism. - Anabaptism was practically made the State church.

How muich of this'gr0wth was due to the efforts of Hubmaier is

i not known, but it is likely that he was ably assited by other

| leaders.. The influx of large numbers of refugees must also be
?itaken into account in considering the rapid growth of the move-
. ment. Unfortunately, the Anabaptiét movement was not permitted

i to enjoy for very long the peace and uﬁity'that'the favorable

;rexternal circumstances seemed to promise. The same spirit of

E;freedom which in the domain of the Liechtenstines guaranteed
the greatest degree of toleﬁation,»also afforded ample oppor-
tunity for the development of‘factions which found,their birth
so readily in the extreme individualism of the Anabaptists.

2. Divisions and Persecutions.

The Moravian Brotherhood was finally divided on two
issues: (1) Magistracy and warfare, and (2) thevcommunity of
goods., |

The first cleavege appeared between the native Lutheran

donverts to Anabaptism under the leadership of Hubmaier, and

20 '
Newman, op. cit., p. 174.
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necessities of the'poverty—stficken refugees who continually
found their way into this region. Caring for the refugees
from TYrol became a heavy burden for the native Anabaptists.
The numbers of the refugees were so great that to care for

© them required a practicé of near—communism.gl Wiedemann com-
plained that the native church "does not give shelter to the

v22- Wiedemann and

@ilgrims and refugees of other countries".
his bérty withdrew for éeparate worship.AWithin a short time,
)Ithey were informed by the Liechtensteins that they could not
remaln at Nikolsburg es a sgparatist group. - In consequence,
a company of between two hundred and three hundred persons
under the leadership-of Wiedemann was obliged to seek a new
home where they could practice their principles. At Auster-
litz they established their first communal "Households". Un-
der the leadership of Jacob HUtér; a Tyrolesevhatter, who di-
vided his labors for méhy yeérs between Tyrol and Moravia, the
organization of the communistic party became complete. Soon
é large number of Ebuseholds were formed throughout Southern

Moravia. - The membership of these communities is sald to have

reached seventy thousand during the period of thelr greatest

23

prosperity.

_2‘John Horsch, The Hutterian Brethren. (Goshen, Indi-
ana: The Mennonite Historical Society, Goshen College) p. 8.
22 :

Ibid., p. 7.

23

Newmen, A Manual of Church History. op. cit., p. 176.

1
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After 1535 the étory of the Moravian Anabaptists 1is
ohe of incredible sufferings as a result of severe persecu-
tions. . They suffered greatly during the Thifty Years' War,
but survived wiﬁh considerable strength. From 1651 onward

they were ruined by Germen, Turkish, and Tartar invasions

and by Jesuit persecution. Some fled to Hungary and Sleben-

buergen; where they maintained an orgenized existence till
1762.24 Thelr children's children in the course of the next
century found their way finally to Wallachia and Russia; and
ultimateiy during the latter part Ofbthe nineteenth century
to the prairies of the Dakotas, and still laier to the prair-

ies of Manitobe and Alberta.25

=

3, Anabaptism in the Netherlands.

There seems to be only a very remote and indirect con-
nection between the Anabavptist movement in th Nétherlands
and similar movements in SWitzerland and Austria, A clear
distinction between the "fanatical and the "sober" Anabap-
tists is necessary to a proper undefstanding of this move-

ment in the Low Countries. In referring to this distinction

24
For a comprehensive treatment of this rather unigue
movement I would refer the reader to the book The Hutterian
Brethren by John Horsch, pub71shed by the Mennonlte Histor-
ical Society,_Goshen College, Goshen, Indiana, 1931.
25 . : '
Smith,. op. cit., ». TIl.
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Walker =0

states that by far the grester part of the Anabap-
tists of all these reglons were quiet and simply religious
people; but intermingled with them‘were representatives of

a fanatic tendency such as had been manifesgted by Thomas
Muentzer, himself hardly to be classed as an Anabaptist,.in
the Peasants'Wér. Perhaps a difference in the‘socio-histor—‘
ical background accounts for the emergence of these distihct
types. Lindsay27 claims that the roots of Anabaptism can be
traced back for gome centuries, and that its pedigree has at
least two stems which are egsentially distinct, and were iny‘
occaslonally combined. The one stem islthe succession of the
Brethren, a medleval, anti-clerical body of Christlans whose |
“history is written only in the records of Inguisitors of the

medieval Church, where they appear under a variety of names,

but are universally gaid to prize the Scriptures and to accept

the Apostles' Creed. The other existed in the continuous up-

risings of the poor--peasants in rurai districts and the lower ?
classes in the towns--against the rich, which were a feature

of the later Middle Ages. Although Lindsay's thesis could be

challenged on various grounds, it is nevertheless suggestilve

26 _
W, Walker, The Reformation. (Edinburgh, T. & T.
Clark, 1900), p. 340, '

27 ' .
T. M. Lindsay, A History of the Reformation. (Edin-
burgh, T. & T. Clark, 1907, Vol. II.) p. 235.
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as &a partlal explanation of ﬁhe perplexing problem of the
social and religious origins of the various types of Anabap-
tism. The history of Anabaptism in the Netherlands can be
divided for convenience into two parts: (1) The Chiliastic
Anabaptists up to 1535. (2) The Quiet Anabaptists under Menno
Simon's leadership after 1536. | |

1. The Chiliastic Anabeptists up to the Muenster

Tragédz. (1535)
The earlier of these chiliastic Anabaptists appeared

in close connection with the Lutheran Reformation, but were,

% no doubt, in an important sense a result of mediéval modes of
‘i thOLU"t. The Franciscan enthusiésm, with its fondness for
blOllCal types and svmbOWp, its déspair of the essential bet-
terment of the world durinalthis present age, and its persis-
tent efforts by the interpretation of prophe i al Scriptures
to fix the date of the ushering in of 'millennial glories, waé

. - . . 28
widespread at the beginning of this period.

Among the most influential leaders of this movement in

Northern Germany and in the Netherlands was Melchilor Holmann.
Born in Schwabish-Hall about 1490, a leather dresser by trade,
with 1little formal education, but an unusual famililarity with

the contents of the Bible, he early embraced Lutheranism and

26 -
Newman, A Menuw] of Church History. op. cit., p. 156.




i marked as an extremist, and was drive

- came fully an Anabaptist.
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f served as its apostle in a stormy evangelism in the TLivonian
} cities of Dorpat, Riga, etc., from 1523 to 1525, TFor a time

j'he had the approval of Luther himself, but he soon became

oy

1 successively from Li-

“fvonlu, Sweden and Holstein. Embracing Zwingli's views of the

Supper, he found refume in Strassburg in 1529, and here be-
29.

Hofmann soon entered into rela-

tions with the more :anat¢c31 Ansbaptists, especlally with

1Y)

¢ some who claimed to possess prophetic powers, His annuncil-

E ation, that Christ's visible reign was to begin in 1533, in-

-,

duced the Strassburg authorities to oppose him; and from 1530

(D

i to 1533, he preached with great popular following in Fries-

land and Holland. The time was ripe in the Low Countries for
D0

an aggressgive leader of a new evangelical life., Neither Lu-

theranism nor Zwinglianism had as yet taken a strong rocot here.

The evangelical movement, influenced somewhat by earlier dis-

[

senting gfoups, remained unorganized, highly individualistic

. : 0
and 1eader1ess.3

It was Hofmann's great opportunity. From
Emden as a center, he spent his time in ceassless missionary
activity in behalf of the Anabaptisﬁ cause, Through his writ-
ings, which were widely dispersed, and through the meny miss-

ionaries that he gent forth, communities of enthusiasts who

9 . :
Walker, op. cit., p. 341.
Smith, op. cit., p. 77.



eagerly awaited the speedy establishment of the kingdom of
Christ were organized.

ﬂBy this time the cause of the Anabaptists héd bécome
most desperate. - The Edict of Speiler (1529) had outlawed them
everywhere, Earthly hope for amelioration of their condition
there was none. ‘The seeds which Hofmanﬁ'and his'assbciates
had sown found very favorable conditions for germiﬁation in
the Muenster Tragedy. The story of the Muenster Kingdom is
no doubt better known to most Protestants than any other phase
of Anabaptist history of the sixteenth century, and for that
reason we shall not recount it here, |

The results for the Anabaptist cause were dlsastrous.
Anabaptism was made to cover a rmultitude of sins,  After the
collepse of Muenster;ﬁ51l such groups as practiced adult bap-
tism, irrespective of any other principles or practices, were
subjected to a period of terrible persecution all over Eurbpe
which lasted for nearly another full century.Bl' |

‘To the unbiased student of the Anabaptist movement'it
will be quite evident, I am sure, that the misguided, fanati-

cal and -violently revolutionary Muensterites differ as night

and day from the peaceful, sober, non-resisteant Swiss Brethren,.

and their‘following»in Tyrol, Moravia and South Germany. The

31
Ibid., p. 87.



two groups shared but one thing in common: both were separa-
tists, and made'rebaptism a gymbol of thelr separation from
the prevailing State churches, In\spite of the fact that
there weas no-spirituai kinship between these parties, the

authorities, both of Church and State, persisted in brand-

Q

in

.

¢

> 21l separatists who practiced rebeptism under one name,
the hated name of "Muensterite Andbaptist". |

It must not be imegined that all the "Meichiorites"
were involved in the revolutionary movenent that 1edvto the
tragedy of Muenster. There were numerous Melchiorites who
were not corrupted by the teachings of such fanatics as Jan
von Matthys'and.Jan von Leyden. The leader of this peaceful
group was Obbe Philips, aided later by his ydﬂnger brother
Diriz, They found themselves at variance'with the Melchlorite
teaching on the early approach of the millennium, and when |
gsome of the Meléhiorites began to develop decided leanings
toward Muenster, they launched 2 vigorous protest agaiﬁst the
whole Muensterite movement. This péaceful wing of Anabaptism
in the Netherlands was sometimes called by the name of "Obbe-
nites" aftef thelr chief leader; and this was also the group
with which Menno Simons later affilisted.

2. The Quiet Anabeptists under Menno Simons' Leader-

ship. (after 1536)

Menno Simon's significance for Dutch Anabaptism can
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i pe compared to that of Calvin for the Reform movement in Ge-

neva. Although not the founder of the movement, Menno Simons_
became its great organizer, teacher, and pastor. Lindsay de-

scribes the life and labors of this apostle of the Anabaptists
in his last paragraph on Anzbaptism in the following signifi-

cant statements:

Menno Simons....a man of integrity, mild, accommodat-
ing, patient of injuries, and so ardent in his piety as to
exemplify in his own 1life the precepts he gave to others;
spent twenty-five laborious years in visiting the scatter-
ed Anabaptist communities and uniting them in a simple
brotherly association. He purged their minds of the apoc-
alyptic fancies taught by many of their later leaders un-
der the influence of persecution, inculcated the old ideas
of non-resistance, of the evils of State control over the
Church, of the need of vpersonal conversion, and of adult
baptism as its sign and seal. Fggm his labors have come
all the modern Baptist churches.

Menno Simons, like his contemporary, Martin Luther, was

"of peasant origin, having been born in 1496 in a 1little Frigian

village called Witmarsum. Evidently he was early destined for

the Church, and received an education just sufficient to meet

less Greek, and, according to his own confession, no Scripture.

]
(o7}

Later in 1life, however, through wide reading, he acquired not
only a minute knowledge of the Bible, but a rather broad ac-
guaintence with the Tield of church history as well.

In his twenty-eighth year he became a priest of the

32 -
Lindsay, op. cit., p. 469.

the requirements of a country priest, He knew a2 little Latin,
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I Roman Church in his native district. Hig conversion to evan-
gelical views wasg gradual. The writings of Iuther, which were

gecretly circulated emong the Dutch priests, led him tc doubt

L the transubstentiation doctrine of the Romen Church., The ex-
ecution of Anabaptist Christians led him to investigate the

velldity of infant baptism. Menno turned *o Luther, Zwingli

and Bullinger, out their replies did not satisfy him. More
and more he turned to the New Testament teachings on these
cardinal doctrines., In his search for truth he discovered,
that the views of the gso-called "Bundgenossen"33 were much
moré in accord with scriptural teaching as he understood 1it,

than the views of the other Reformers. It was a2bout this time

e

Ry

(1531) that Anabaptists of various types began to a pear in
\ ] 4! o : 25 -

the vicinity of Witmarsum, and soon after, disciples of Jan
Matthys from Muenstsr, The parish priest of W1tmuwsum, who

o

had .considerable abilities as a speaker and writer, now began
. . . 4 e s |

to fight against two evils: Rome and Muenster. Among his :
i - . !
fellow priests he gained quite a reputation for his ability. |
to refute successfully the false prophets Ffronm Muenster., One

of his strongest polemics entitled "Gegen die greulic.

L&) <

33 |
See Krahp C., Menno Simons. Ein Beitragzur Geschichte -
2 sinnten. ublished by Heinrich Schnei-

s

und Theologie der Taufge |

der, Kerlsruhe 1,B; 1936, pp. 22-24, T ;
34 |

. I:O_I‘l_._d;. y PD. 24-71, |
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groesste Blasphemie von Jan von Lleaen”,B) was directed against

these fanatic leaders. What troubled him, hbwever, we.s the
terpreted by bis frie ndsAas a wholehearted endorsement of the
entire Catholic system. He began to realize, that his influ-
ence on théruevelonMent of the An abaptlist movement would re-
main limited as long as he remained a priest of the Roman Cath-
olic Church The tvu edy of Bolsward, in which a number of de-
luded enthusiasts, who ned taken up arms in self defence (in-
cludinngenno's own broﬁher) were ruthlessly killed, finally
induced Menno to renounce the papacy in 1536. He shut the door
on a brilliant cafeer; a 1life of ease and pleasure; énd delib~
erately chose instead a life of uncertain nty, misery; and pover-
ty, constantly threatened with imprisonment, persecution, and
death; bﬁt at the same time a life of loyalty to his convic-
tions and great sérvice to his fellow men.Bo
Almost immediately he became the recognized leader of

such Dutch Antipedobaptists as had not been carried away by
the chiliastic enthusiasm of the Muenster fanatics or had been
the delusion by the course of events, Closely asso-

h him in the leadership of the movement were Dirk

35 : ’
' See Die Vollstaendigen Werke Menno Simons, published
by Mennonite Boo« Concern, Elkhart, Indiana, 1875, pp. 5611-629.
36 .
Smith, op. cit., p. 99.
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gPhilips, Gillis of Aaeken,-Leonard Bouwens and others. Menno
gand his associates were so hofrified by the atrocities of Mue-
i?nster that they expelled any members from their feilowship who
;;had Muensterite leanings., The practice of "Avoidance', which
ifforbade all social intercourse with an expelled member, must

| be interpreted partly against this background.

Emden, in East-Friesland, became the chief center of
' the Mennonite movement. By 1544 Menno's influence had grown
E to such an extent, that the Quiet Anabaptists began to be call-

E ed "Menists", or Mennonites. Menno evangelized widely and suc-

cesefully, but spent much of his time in~1iterary controversy.
| The persecution by Roman Catholic authofities and the growing'
ffoppositionfof the Reformed Church checked the growth of the
E;movement in the Netherlands. .Inxthe course of the sscond half
?of the sixteenth century many famiiies enigrated to Northern

iiGermany and especially to the delta of the Vistula River near

i Danzig., Menno himself labored with great self-denial succes-
s&sively_in Groningen, Emden, Cologne, and Wismar, from where he
i mede extensive tours into the East Sea regions. The last years
{ of Menno's life were beclouded by serious divisions among the
. Mennonite churches.. Differences in doctrine or.discipline were
the occasion for widespread discussion‘and schism. The motives
to establish a "pure Church" were praisewcrthy, but the methods

employed betray a strong legalism.
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our present inquiry. Various German Antipedobaptist parties
and leaders made a profound impression on their contemporar-
ies, but their views heve not to any appreciable extent con-
tributed to the Anabaptist concept of the Church. The move-
ment in Germany was early discreditéd by the connection of
some of its lezders with the Peasant Revolt. The Mystical ™.
Anabaptists, on the other hand, of the type of Hans Deuk, were

not so much concerned with guestions as to the nature and pol-

l_Jo

ity of a visible Church. Those Anebeptists in Germany, which

organized churches along congregational lines, were either asg-
he Swiss Brethren movement (e.z. Pilgram Mer-
| becl of Strassburg, South Germeny) or with the Dutch Anabap—
tists, (e.g. in the Lower Rhine‘regions). In describing the
situation in Germeny in the second half of the sixteenth cen-
tﬁry, Walker makes this observation, "In the last-named land
the Ansbaptist movement had cezsed to be significant."C The
strength and popularity oflthe Lutheran Reformation in Ger-
many no doubt partly explains the fTeeble representation of the
Ansbaptists ‘in that count 2F

A knowledge of the general cﬁaracter of the Anabaptist
movement,vas well as an acquaintance with the historical frame-

work within which it arose and developed, should enable us to

Tg} : . :
Walker, op. cit., p. 346,
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lselect some of the more important formative influences which

t conditioned and modified the Anabaptist concept of the Ghurch.

¢
)

fThis we shall attempt in our next chapter.
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'% o ' CHAPTER III

‘ FORMATIVE INFLUENCES OF THE ANABAPTIST CONCEPT OF
THE CHURCH

We shall not attempt to state and criticize within the

ﬂlimits of this chapter the various theories of the origin'and
froots of Anabaptism which modern investigation has suggested.

i These theories are still in the controversial stage and further
ﬁresearch in this fileld 1s necessary in order to make sound de-
;ductions possible, The difficulty of the task 1s indicated by

»fLindsay when he says that "it is neither safe nor easy to make

abrupt general statements about the causes or character of great
t popular movements, The elements which combine to bring them in-

%to being and keep them in existence are commonly as innumerable

as the hues which blend in the color of a mountain side."
In any attempt to discover the antecedents of the basic
conceptions of the An°baptists, certain questions arise. Are

Anabaptists gsul generis, not comparabkle at all to any other

groups? Or are they to be reduced to the better known groups

} of earlier times? Robert Friedmenn® contends that the answer

E 1T.M.Lindsay; A History of the Reformation. Vol.II, p.432.
¢ 2Robert Friedmann, Conception of the Anabeptists. Church
‘jFistor[. Vol IX 1940, p. 359 f.
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Lo these questions wiil depend on which aspect of Anabaptism
lwe 1ook for: "the millenarian (a well known attitude through-
%out the centﬁries); or the prophetic (also a rether frequent
foccurrence,in:history), or those quiet and evangelical‘quali-
ties modeled upon the Sermon on the Mount'. The various poss-
Fibilities of approach should warn us against the dangers of
?oversimplification.and genefalization in dealing with this

complex problem. As we focus our attention, however, on the

P vious chapter, I think it NlTl he pccs ble for us to dlscern
some of the outstanding underlying causes and conditions which
. shaped the Church concept of this "left wing movement",

1. Radical Biblicilsm.

)

In our first chapter we have referred to Robert Fried-

mann's clagsification of

D

vangelical Protestantism on th

¥

. c+
‘._la

basis of the attitude of various groups toward the Bible, and

4]
1=t

more especially, toward the New Testament, (Tne attitude of
most Anebaptists may be defined as a ra cal Biblicism.)
In describing the founding of the first Anabaptlst
church in Sviﬁzerlénd, C. A. Cornelius calls it the "church
3 .

Undoubtedly, there's was the :
J 2

[

most radical attempt to establish a church according to the

RS

¢, A. Cornelius, cited by C. Krahn in Menno Simons.
itrag zur Geschichte und Theologie der Taufgesinnten.
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Apostolic pattern, completely divoreing themselves from all
traditions of the Church and uncompromising in thelr attitude
towards the auﬁhorities in Church and State They ﬁsed'the
"sela scriptura" with regerd to the nature of the Church as
Tuther had used it in commection with the nature of salvation,

In their respect for the Bible, of course, the Anabap-

Pl

tists were not altogether unique among the Reformation parties.
Luther and Zwingli also claimed a scriptural basis for theif
innovations, and Calvin was a "Biblical tneoTOglan of great
genius., And yet it must be admitted, as Smlth4 points out, .
that tkm(ﬁmaoebt*sts relied more eycluevveWV and devotedly

upon the Bible pean did the othe;s in their sesarch after truthz)
While_Lutheraps_and Reformed claimed the assistance of govern-
.g coue ils.eqd niversity»fa ultie s in their interoretations,

and C 1olics of e highly organized hierarchy and thé church

fathers, tne An?O¢DtlStS in81sted that each ind1v1dual must

de01de uhe B ble message for hﬂmself 2 his should not be
int erp”ebed to mean thqu they were religidus anarchists and

that they were indifferent to essentlal fundamental belilefs.
They soon accumuleted a well defined body of principles and

Practices agreed upon by conarewatlons and conferences to

6. H. Smith, The Story of the Mennonites. p. 29.

Loc. cit.




hich they insigted all members must subscribe, or remove

JthemSelves'from the fellowship of the body. But they did

gnot believe in the use of physical force to bring'about

nifornity.

The insistence of the Brethren on the "Schriftprinzip"
Scripture principle) implies and really presuppo%jf 2 wide-
pread possession and knowledge of the Scriptures./ There 1is
mple vroof that this was actually the case among the Anabap-
ists. Dr. ILudwlg Keller writes that

"between 1466 and 1518 not less than fourteen complete
German Bibles in High German and four in Low German, all
together eighteen editions, had been printed by the fore-
runners of the Anabaptists. Besides that, the Gospels
hed been published in twenty-five editions'before,15l8,m
and other portions of Scripture in great number.'"©

The first complete German Bible after the Reformation was

f not produced by Luther, but by the Brethren in 1529-~the so-

called "Wormser Bible".7

The widespread possession of the Bible among the Breth-
ren led monks to complainkin 1552, that even tillers of the

soil were at home in the New Testament, of which they memorized

6 | -
Ivdwig Keller, as cited by J. J. Friesen in An Qutline

of Mennonite History. (The Herald Publishing Co., Newton, Kan-
sas, 1944), »n. 32,
7

Carl Ven der Smissen, Kurzgefasste Geschichte und Glau-

bensglehre. (St. Louis, Missouri: A Wiebusch and Son Printing
Co., 1895), p. 4.



glarge pbrfions.B This would indicate a relatively high per-
cent of literacy among the Anabaptists during the Reformation
/
period. When we consider the teachings of the Church of Rome,
which forbade the reading of the Bible, and condemned and pér-
secuted those who did, the astonishing Tamiliarity with the
Bible among the Anabaptists presents a striking contrast(iThey
made it practically a duty for each to turn to the Scriptures
in order to assuré himself of_salvation, and in order that he
be able to distinguish between’true and false doctrines>) In
this Biblicism we must look for the secret cf strength which

word.

(o]
[}

the Anabéptists displayed even in the face of fire an
But this same Biblicism also exposed the movement to certain
dangers when not. backed up by a ééne gﬁd,well‘balanced world
view. ¢eferring.tozthesé inherent éfobléms of a rédical Bib-

licism, Harold Schaff makes the following comments:

eeeseach, Tollowing the urgings and counsel of his own
heart, often in preference to the common counsel, was apt

to read into the Scriptures, as the single means of salva-
tion open to him, his own thought to which the wish wes
often father., The simple minds which reached out for the
Bible, were, naturally, affected with the full power and
sublimity of expression, and common reallty, which sur-
rounded them was, in great measure, forced out of the
pleture. Small gatherings preferred to meet the problems
- of salvation without instguction, relying on their own in-
terpretation of the Word.”

8 : g -
J. J. Friesen, An Outline of Mennonite History. p. 33.

9 .
~ "H. H. Scheff, The Anabaptists, the Reformers and the
¢civil Government. Church History. Vol. I, 1932, p. 29.
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This last generalization of Schaff might be true of certain

highly individualistic and isolated groupé, but it wquld

hardly apply to the main bodies of the Anabaptists that we

are considering in this study. Among them instruction in

God'é Word was deemed highly important. It seems to me, how-

ever, that the radical Biblicism of the Anabaptists, and theif_

chief distinction from'the Reformers,'is not so much a matter
of radical interpretation of the Scriptures,\ggt rather a mat-
ter of radicél application of God's Word to all phases and re-
lations of the Christisn 1ife. The Anabaptist leaders sew
everywhere a great disparity between the institutlions of Chris-
tlan lands and what they regarded as the plain teachings of

Séripture. For them the Reformation meant not only the sub-

’ : stitution of the teachings of‘the Reformers for the authority
of the Roman hierarchy, but a complete return to the undor-l
rupted simplicity of the Gospel.lO i}he principle that every
religious and moral decision involves compromise when put ih
to actual practice was unacceptable to them, Hence they re-
garded the concegssions of the Reformers as disloyaity to the
téachings of Scripture. The Bible to these prophets of a new

world order was the sole source of spiritual authority; the

Apostolic church, their model; and the Sermon on the Mount

10 |
} Loc. cit.
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quite literally interpreted, their social andvreligious pro-
gram.ll

Before we define the real essence of this fadical Bib-
licism of the Anabaptlsts more closely, we must briefly dis-
cuss the misconception which is stili~found among students of
church history that the Anabaptists were without exception
the spiritual children of Thomas‘Muentzer and the Zwickau
Prophets. Quite generally the views of.these fanatics on ihe

s

"3 inner 1light" have been attributed to all

inner word" or the
Anabaptists. Now just what were the views of Buentzer?.Muent—
zer taught that the Spirit, instead of Seripture, is the final
religlous authbrity, and thet new revelation beside and above
Scripture are needed. Thus he opened the way for radical in-

dividualigm and fanaticlsm, 'He believed that the Holy Spirit

worked indépendently of Scripture, and of the preaching of the

Word, and thet the spiritually enlightened‘Christian can dis-

12 mhe fanatics emphasized revelations

pense with the Bible.
through visions and ecstasies, independent of the biblical
basis. Muentzer claims, "One can arrive at faith also without

Scripture".13 It was above 211 this particulaf claim of

Smith, op. cit., D. 29, ‘
John Horsch, The Hutterian Brethren, p. 119.

o ljRobert,Ffiedmann, citing Thomas Muentzer }n Men
Piety through the Centuries. (Goshen, Indiana: Goshen C
The Mennonite Historical Socilety, 1949), p. T9.

12
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Muentzer, as Friedmann suggests, which seemed to Luther to
be so dangerous that he condemned the so-called "Schwaermer"
(with whom he included erroneously all Anabaptisis) most
severely. Actually the really fenatical groups were small,
insiegnificant, and without essential influence in later his-
tory. And what is still more important, "they had nothing
ﬁo do with Anabaptism, for never did the Anabaptists substi-
tute the "Spirit of revelation" (Eingebungsgeist) for the

1114

Holy Spirit. ‘Let us turn to the testimony of several

Ansbaptist leaders. Riedemann, one of the outstanding leaders
£ Horavian Anabaptism, has this to say with regard to the
authority of the Scriptures:

When th Jord 18 heard and received in Lalt“, the
faith is sealed by the power of God, the Holy Spirit,
who then regenerates and quickens the believer who had
been dead iq sin. --But this faith comes from hearing
the preaching of the Gospel. (rom, 10:17). Therefore
by diligently hearing and accepting the preaching of the
Gosoel we become partakers of the fellowshlo of Crrist.
--Through his Word God calls men to salvation and through
it he reveals himgelf and makes himself knowm. +2

The similarity betwsen this view and that of the greal Re-
formers is striking and there is certainly no justification

for agsuming that the Anasbaptlists gave an inferior place to

“the Scriptures compared with men like TU he and Celvin. In

14
Ipid, p. 80.
15
John Horsch, citing Riedemann in. his book, The Hut-
terian Brethren. p. 120.
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reply to a certain booklet, in which they were accused of
giving a secondary place to the Bible, a representative of
the Hutterian Brethren gives this answer:

ceesie do not hold that God makes himself known with-

out the %eur*ng of the preached Word; this would be a
detraction from and a2 disgrace to the predetermined order
of God.--Therefore, (to speak with Paul, I Thess. 2:13),
the Ghurcn of the Lord gives thanks to God without ceasing
when 1t receives the divine Word in preaching, and receives
it not as the- wo”q of .men,  -but as 1t is in truth, the Word
‘ God ﬁpi ch effectua 11" worketh a holy life in the be-

eve“
In general, it might be saild, that the Ansbaptists canme
closer to the Reformed conception of the Word than to the Lu-

theran view in that they stressed the "reverent\uearing" of

1t. [ It may be further claimed, that they emphasized spiritual

illumination more than the Reformers did. This latter, how-
ever, should not be confused w1tn 2 prophetic spiritualism

against which they took a very determined stand., This is

~especially true of Menno Simons in the Netherlands, who had

to contend with the fanatical remmants of the Melchiorites.
Menno's two greatest opponents are the~Romanucatholic Church,
in which. the tradition o” *He Church has been substituted for

spiritualisn,

God's Word, and the chiliastic prophetism and.
in which the Bcrivtures are also relegated to a secondary

place. He complains, that the whole world is founding its

u‘
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 Christianity on popes, councils, doctors, traditions of men,
and false prophets, whereas it should be founded on the cor-

17

nerstone Jesus Christ in "conformity with the Word."! Menno's
controversies and cqnflicts with the chiliastic enthusiasts
developed along lines similar to those of Luther in his strug-
gle with the "Schwaermer". In his first writing, which is
directed apainst the Muensterites, he refers to his call as

not being a result of revelation or heavenly visioh, but rather
that it 1s based upon the "explicit and literal Word of the
Lord”.lB ‘The evil effects of an arbitrary treatment of the
Scriptures he had witnessed so frequently, that he becomes al=-
most over anxious in his references to the "elearly expressed
commands of Christ". He is uncompromising in his rejection

of the allegorical method of Scripture interpretation, as ad-
vocated by Hofmann, because he had seen how "wil
was the direct offspring of such interpretation.-‘To'Menno,
primerily, must o the credit for eliminating both, the alle-
gorical interpretation as well as chillastic prophecy, from
the Anabaptist churches in the Netherlands and Northern Ger-

many. His constant polemic against sllegorical Scripture

interpretation, prophetism, spirituvalism, etc., forced him

i

4. Krahn, Menno Simons. p. 104,

Ibid., p. 105.

[
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%@ore and more to emphasize the letter of the Scripture which
n turn created é"tendency towards 1egalism. This legalism
788 modified, hbwever, by his Christ-centered undérstanding
of the Scriptures.lg'

| The real essence and the dlstwnc+ive charscter of the
Bibllclsm of Anabaptists is found in their emnna51s on New
‘Testement finality.| Anabaptists regarded the entire Bible
as God's holy Word, "inspired and profitable". But they held
that Jesus Ghrist and his redemption stand at. the center of
time. All of God's ‘dealings with man before Christ were in
{'preparation for his redemptio?> The 0ld CQVenant stéod ﬁntil
the death of t‘e One who instituted the New Govenant until
"the death of the Testator" (Heb.'9:16). The 01d Testament
prophets looked forward to the New Covenant with its deeper
blsssings, the New Covenant being less nationalistic and ex-
ternél,‘and more personal and spiritual in character. With
this general interpretation the leading Rﬂfopmers of the six-
teenth century were in basic agreement. They too believed
that there was a difference between the 0ld Covenant and the
New; indeed John Calvin wrote an excellent discussion of the
matter (Institutes, II., 11.) The Reformefs also believed
that Jesus had established the New Covenant and thet he had

given to his d1501ples an authoritative,interpretation of

Y 114., p. 107.
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god's moral law. But at that point, according to Wenger,go

the agreement ceases., The Anabaptist stresg fell on the ful-
fillment of the 0ld Covenant by the New, while the'Reformers
emphasized the essential unity of the two covenants.gl. In
the 014 Testament they found abundant authorization to sup-
press deviatioﬁ from the faith of the covenant people. Since
wars ané oaths were freely engaged in by Israel of old, even
with di&ine sanction, thej justified the Christian's engage-
ment in these things on that bagis. With Israel as a pattern
for God's people in the new age, "it was natural for the Qe-
formers to thin"’n terms of a national church with all ch11d-
ren of the c*tvzen members bveing baptized as infants quite as
Israelitish ch11dren were circum01sed from Abraham to Jesus'
.-Little wonder then that the Anail EOtlotS were - regarded

as heretics'When they S eteo that the Cld Testaﬂant wa.s dOhe

awvay and vhen they demand a Vew Testament beczing Tor every
church ordlnance and for the entire ethic of the Christian.

Here are a few testimonies to their conception of New Testa-

ment‘finalit}) In the preface to his book, Of Spiritual Res-

titution Dirk Philips states that he had written

20 : .
: J. C. Wenger, Glimpses of Mennonite History and Doc-
trine. (Scottdale, Pennsvlvania: Herald Press, 1947),pp.163-165.
21
Ibid., p. 164.
22
Loc., Cit.

22
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f o strongest formative influence of the Anabaptist concept
he | X p

the Church. In their absolute uncompromising idealism

+h

if-

‘ﬁey practically ignored the historical developments of

en hundfed years of church life and practice// Johann Lo-
rth expresses this tendency in the following sentence:
More»fadically than any other party for church reformatidn
e Anabaptists strove to follow ﬁhe foétsteps of the church

the Tirst century and to renew unadulterated original
.. \\

26

\

hristianity.
This view as to the nature of the Biblicism of the

nebaptists, however, is not shared by many church histor-

‘ H. 8. Bender, citing Logerth in The Anabaptist vis-
ion, Vol. XIII, 1944, p. 10. J
In discussing this matter with Professor H. G. Har-
t land, United College, Winnipeg, he made the following comments:
E "T do not think the difference between the Reformers' and Ana-
¥ baptist views of the authority of the Bible rested upon.any
difference in degree of devotion to it. Rather, the differ-
ence in their use of the Bible stemmed from a difference in
their understanding of the meaning of Christianity. The Ana-
baptists regarded Christianity as 2 new law; and Dbecause they
viewed Christianity as a new law they sought to apply 1t as
such in their attempts to repristenate first century Chris-
tianity. The Reformers--particularly Iuther--resisted this
understanding. This . conception violated his historical sense
and his knowledge that everything human and Christian was set
in an historical continuity. Of even more importance, Luther
felt that this betrayed a legallsm which denied the real force
and significance of the gospel.’ In short, Luther opposed what
vou call the radical Biblicism of the Anabaptists because he
felt that it obscured the biblical understanding of the rela-
_ tionship between law and gospel'. (Private letter).
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There are other important formative influences which

have molded and modified the Anabaptist concept of the Church. _ i
. Among these, thelr eschatological expectations are significant.

2. Eschatolosical Views.

The whole Reformatiqn movement was more or less influ— ;
enced by eschatological hopes and expectations. Eveﬁ Luther

fbelieved that the end of the age was approaching—;a conviction |
which was reinforced by the constant menace of the Turks to

the peace and security of Central Europe.(iThe hope. of Christ's

‘return, which would usher in a new golden age, was a very lively |
expectation among the Anabaptists. On the one hand their escha-

i

tological viéws were rooted in their Biblicism. The apocalyp- |
tic pictures and passages of Scriptﬁre strongly influenced their |
conceptions., The OppresSive social, economic and political con- i
ditions of the lower classes, to which many Anabaptists belonge '
provided, on the other hand, a fertile soil fOr these views,

The incredible surfcr¢ng of large numbers because\of severe

persecutions only intensified these expectationg., In: their

Y

emphasis and interpretation of this esc“mto‘?or,*ca'I hopes, how-

ever, the Anabaptist parties differed widely among themselves.

3

In fact, this difference in thelr chatoWGgio 11 understand-

ing is the basic distinction between the'fanatical"™ and "sober"
et . 28 . ..,
Anabaptists. This i1s very clearly shown by Krahn in his

C. Krahn, Menno Simons. p. 110.
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%iscussion of the eschatological éxpectations of the Ana-=
'§aptists. The concept of judgment4plays a very significant
?ole in the eschato;ogy of Anabaptism. ,According'to Krahn,
he attitude of Anabaptists towards this concept divided

nem into biblical-eschatological and enthusiasstic-chilias-
lcal movements., Among the former, cross and pérsebution

or the Church are expected until the imminent return of
hrist, Thé coming judgment 1s executed by Christ‘himself.
'he chiliastic movement, on the contrary, sets specific dates
or this cataclysmic event and under the pretext, that the
ingdom of God hag actually come, takes the judgment into its
wn hands., To be sure, this distinction is not very marked
n the incipient stages of the movement, but it becomes aquite
jobvious in its later development;lln the firgt-instaﬁce' all
1elp is expected from God, both in times of pefsecution and
'in the final deliverance. In the second, the judgment of God
as well as the rule of God are realized through the instru-
mentality of the "saints".“/ It was preclsely against this

i

denger that Grebel warned Muentzer in 'a letter writtenm in

f -~ 20 . . . . . . ; . '
L 1524, Nothing grieved Menno Simons so much as the preten-

j =

sions and claims of the Muensterites that they were dispensin

29
~ Ibid., p. 111.

30 : L _
H. 8. Bender, on "Conrad Grebel", Church History,
Vol. VII, 1938, pp. 169-170.

U




nation and denunciation.

88

divine justice by the extermination of their enemiés. The
contemporary chroniclers of the Hutterilan Brethren speak of
the Mﬁensterite movement only in terms of severest condem-~
31

in his very illuminating discussion of the eschato-
1ogica1'sects of the Protestant Réformation, Reinhold Nie-
buhr édobté Troeltscﬁ}s_distinction of "suffering"kand "fight—
ing" sects.32 The fdrmer, in his opinion, were the more purely
apocalyptic, waiting upon God to usher in the "Kingdom of
Christ", which the latter were ready to engage the enemy in
ordér to bring in the Kingdom of Gdd upon earth., Niebuhr
goes on to say that the eschatological sects in general con-
ceived of the historical process as moving towards a critical
conflict between Christ and Antichrist rather than as a grad-
uval process of thebtfiumph of good over evil.33 I find that
this last observétion is very relevant to the eschatology of

the Anabaptists.

92}

When Niebuhr speaks, however, of the lmpulse amons

the eschatological sects towards the fulfillment of life

and history, I think he should have pointed out the differences

31 .
John Horsch, The Hutterian Brethren, pp. 15-16.
32 . :
Reinhold Niebuhr, The Nature and Destiny of Men, IT;
p. 176. :
33
Ibid., p. 177.




sects.
the

while Bib

Trus lical eschatology was responsible for
thelr view of history, as moving towards a final crisis,
the general mood of higtorical optimism prompted them to
gseelz for the Kingdom of God, without reservation, in hi
tory. They disvegarded the Bib]lcal idea of a "final"
judgment and a "final" fyulfillment beyond all possible
historical realizations, 3% '

It is true, that 2lso the suffering Anabaptists sought

to build Christ's

;. of the Church dete
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roups can be attributed to these views is ratﬁA
to determine, but the idea of the imminent end of the age

doubtless had some influence on this practice in 1ts origl-
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any historical achievement with the Kingdom of God 1in its
final realization can be seen from the following confession
of Menno Simons:

We acknowledge, teach and seek no other kingdom than
that of Christ which shall endure for ever, in which there




o1

is'no pomp, splendor, gold, silver, meat and drink,
‘but righteousness, peace and joy in the Holy Ghost;
we confess yilth Christ that our kingdom is not of

this world 20

‘Menno's a]lus1on to Christ's words in John 18: 356

j)

gest to us the meaning of the "Kingdom of Christ" for

Ehe ultimate triumph of the power of love and of the

cross over all forces of evil and violence. Thet this view O

H

of Christ's kingdom was 2 basic formative influence in the

Anabaptist concept of the Church will be evident from our

B

discussion of the "theology of martyrdom" to which we now 5

probeedl_/[ ' - ‘ %
‘ | J
\

III. THECLOGY OF MARTYRDOM

Any tteﬁbu uO discover the formative influences of \
the Anebaotist conc ept of the Church.would be incomplete
without a proper consideration of the so-ca 1led "theology

of martyrdom" of the Anabaptists. Ethelbert Stauffer,‘who i

was formerly on the théological faculty of the University u

of Bonn, Germany, has done extensive research in this field.

A tr@nslut¢0n of his study,.Taeufertum und Maertyrér—theo—A' ' 3

logie has been . Dubllshea in the M ennonite QUOPuQPly Review, J

Goshen Colle ge, in tho Julv lssue, 1945 To Stﬂulfer, pri—

marily, I am indeoted for tre views presented here.

=z : ’
Menno Simons, as cited by Wenger in Glimpses of
Mennonite History and Doctrine. p. 171.
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: &\The,true Church of God has been a suffering Church
(Maertyrergemeinde) at all.times; this is the basic concep-
tion of the Anabaptist theology of histdry.' The péth of the
people of God through history is a path of passion: that is
proven by the Bible»itself.\\"All of the Holy Scriptures seem
to be nothing but a book of martyrdom".37 The church father
Eusebius and the entire history of the Church are witnesses
thereof. During the sixteenth ceantury, the Anabeptists felt
that they were the ones who were the true successors of these
earlier martyré. The Hutferite Chronicle reports for 1540
already more than Tifteen hundred Anabaptist martyrs, and
erects to them a modest monument in the form of the o0ld mar-
tyr's lists (therewith using such texts as Mt. 10:18; 24:9;
John 16:2; Romansgs 8:36, etc. ). 38

It should be noted here, that this theology of martyr-
dom wag not confined to the Ansbaptists in the sixteenth cen-
tury. The early years of the Reformation seem loaded almost

to the point of explosion with this idea. ILuther himselfl is

" taken hold of by these ideas and moods in the first years of

the struggle for his Church reforms. In the summer of 1523,

37 :
o J. Thielemann Van Bracht, Martyrs Mirror. (Excerpts)
(Elmira, Ontario: Published by Menno Sander, 1944), p. 17..

38 A . L
Ethelbert Stauffer, Theology of Mertyrdom. (lMenno-
nite Quarterly Review, July, 1945), p. 188,

]

"
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when he learned. of

{

the burning at the stake of two young

Augustinian monks in Brussels, he exclaimed; "I thought I

myself should be the very first one who ghould be martyred
¥ 3
for the sake of the Holy CGospel; but apperently I was not

worthy of tnat™. > The loyelty of those young confessors

of 'that event he composed a martyr hymn, He develops hils

A1

ideas on the subject most fully in the book on the history

However, after 1525 things changed with ILuther when
he Dva&n to establish a State church which, as in the days of

gonstantine, ceased to be martyr's church. Although still

in Protestant countries, cpeaﬁlpﬁ digparag
Lo

suffering as a "false" martyrdom,
The eariiest principal statement of an Anabaptist
leader on +this subject geems to be a passage in the noted

letter of Gonred Grebel to Thomas Muentzer, Sept. 5, 1524,

"True Christian believers are sgheep among wWolves.....and mus




. 47 . .
uffering and death". The mogt concige formulation of the

63}

idea of the theology of martyrdom was coined by Hub-

o'
®
0
|
e}

in his famous motto: Truth is immortal.

13
()
l_Jb
O
i

Agein we meet it in the writings of Menno Simons.

Considering the increasing number of martyrs . in hig brother-

Kl

rood he saw the imnminence of the day of vengeance-and glor-

ification, In this frame of mind he wrote

42 - ‘
", Other gsources for a study il

nal teachings of Anabeptist leaders are the collections of

14
LA

hymng and the chronicles. In all these writings one senses
the essential dualism of the Anabeptist theology of history.
Historv is the contest between the people of God and the

powers of this world, a contest which presses to a final de- J

<

(_The'Anabaptists felt themselves a8 helrs of a very old o

martyr tradition, and for that reason collected all available

-

martyrs' stories of the past, using them for the purpose of

»

Loc. cit. . “ _ |

42 :
See Die Vollstaendigen Werlke Menno Simons', I,
pp.-2571297,

Ethelbert Stauffer, Theology of
July, 1945, p, 189,

.
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uplift in days of affliction>> (I might interpoléte here,
that thls tradition is still quite alive among the spirit-
uel children of tﬁe Anabaptists--the Mennonites. The writer's
father 1s publishing a book on "Mennonite Mertyrs of the Re-
cent Past" at the present time——195o). Old Testament martyrs
from Abel to Zechgriah are presenﬁed alongside of the New
Testament sainté who were giving the supreme sacrifié@ in
these .lists of martyrs. (?he martyrs' history does not nar-
rate only the @ ht and victory OL the witnesses but tells
also‘of the n lous saving interference of God ever since
the days of Josemk\>

It is neceéssary, however, in order to get a proper
view of this truth, which made such a profound impact'on the -
wholé world view of the Anabaptists;’that we call attention
to its central proposition.(\??e Anabaptist theology of his-
tory is from the very outsetl centered on Christ; that 1s, the
Son who in obedience to his Father takes the cross upon him-
self, is the very hub of the world and of hlstory,44z The
Cross, therefore, 1s the measure and center of all Anabaptist
theology of mertyrdom. shrist is celled the ceptain of the
hosts of martyrs. The néw age which started with Christ

stands altogether under’the sign of the cross, because the

44
Ethelbert, Stauffer, Theology of Mertyrdom, Review,
July, 1945, p. 190.
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This hostility of the world, far from lessening under the im-
pact of Christian preaching, becomes "the longer the worge", >

Stenphen's heroic death is taken ag an example of how martyrs

cen and should die, Such death is the "baptism of fire" which

Lproves the genuineness of their faith. Nonresistance to evil
by force, as held by the Anabaptists, must-be interpreted
against this background. Readiness for mertyrdom and defence-
lessness were almost identical concepts for them—-merely two
expregsions for the demands of the Sermon on the Mount. 6 The
great majority of the Brethren went one step further and de-
manded conscientious ohjection to war. Conrad Grebel was very
explicit on this mattem, "True Christisn believers....neither
use wofldly gword nor War, since all killing has ceased with
them altogether";ﬁ7

From this brief analysis of the martyrs theology of
‘the Anabaptists 1t should be obvious, that these ideas would
vitally affect and influence their conceptions as to the na-
‘ture of the ChurchJ,(Sfly "earnest Christians" would qualify

as members for such a Church in which suffering and martyrdom

45

Ibid., p. 192,
46

Ibig., p. 212,
47

Conrad Grebel, as cited by Stauffer, op. cit., p.213.
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P

were viewed as "natural' experiences of the disciples of

hrist. 1In referring t

O
ct
ey
)
e
[63]

ttﬂtuda of mind of the Ana-
baptists Bender comments thus:

The Anabaptist was realistic...He anticipated a long
and grﬁeVOUS conflict between the Church and the world.
Velt er did he anticipate the time when the Church would
rule the world; the Church would alwa ve be a suffering
Church....If this prospect should seem too discouraging,
the Angbaptist would reply that the life within the %“15—
tian bro hefdoo ig satisfyingly full of love and jOJ /)

4, Heritase from Medleval Evangelical Sects.

The question of the relation of the Anabaptists to

attention by students of the Reformation., The solution to

instances. Some would virtua
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connection between the Anabaptists and earlier sects. To
them the Anabaptists are "sul generis", not comparable at all
to any other groups. After referring to some similarities

between the Medieval separatist groups and the emergent Bap-

tist movement Ernst Troelisch in his sreat book The Social
L)

Teaching of the Christian Churches concludes with these ob-

"3‘

servations

48 ,
. Bender, The Anabaptist Vision, Church History,
4y p. 23,

CH. 8
Vol. XIII, 19
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Thus we can understand why some thinkers have even
suggested that perhaps these Ba tist socts were mefeTy
a sign of the reannear”ace of the medieval Waldensian
oect made possible by the Reformation. To that we

st reply: (l) that we have no conclusive proof of the
contlnueo existence of any sect of this kind as a uni-
form international organization, and (2) that there is .
no evidence that the Baptist leaders came from these
sectarian circles. They were all the product of the
religlous movements of the time; some were originally
Lutheran, others Zwinglian or Humanist, while socme came
from the ranks of the laity whose main interest was in
the Bible.%9 - | | |

This view of Troeltsch is now favored by many sgholars
and éccording to Bender, this view is probably destined to
minate the field.So This line of interpretation ig fol-
lowed by such church historians as Max Goebel, C. A. Cornel-
ius, Johann LoSerth, John'Hofsch, Ernst Correll and others.
According to the conception of these scbolars, Anabantlsm is
the culmination of the Reformation, the fulfillment of the
original vision of Zwingli and Tuther, and thus mekes 1t a
conslstent evangelical Protestantism seeking to recreate with-
out compromise the original New Testament Church, the vision-
| 51

of Christ and the Apostles.

Although there is much that commends itSelf'in this

49
Ernst Troeltsch, The Social Toack1n~ of the Chris-

.tlen Churches. (New Yorlk: The MacMillan Company, 1931, Vol

" II), p. 696.
50

H. S. Bender, The Anabaptist Vision, Church His-

tory, Vol. XIII, 1944, p. O.

51
T.oc. cit.
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view, I cannot accept it without reservations. The truth
very often 1is found between two extremes. It is of course

52

possible, .as Nevman also admits, that mdst of the phenome-
na of the Anabaptist movement would be accounted for without
the supposition of the persistence in it of medieval types
of evangelical life and thought; but, as the same another
contends, it seems more reasonable‘ﬁo postulate thé perpe-
tuity of the older types than to suppose that so many vari-
eties of teaching had independent origin in the two periods
and that the older types that can be traced to the Reforma-
tion time should have suddenly'become extinet to give place
to similar parties newly originated. This line of interpre-
"tation is also supported by varilous scholars.

Ludwig Keller,53 for instance, Tinds Anabaptists through-
out the pfe—Reformation period in the guise of Waldenses and
other similar groups whom he chooses to designate as "the old-
evangelical brotherhood", and for whom he posits a continuity
from earliest times., Related to Keller are earlier Baptist

and Mennonite historians "who rejoice to find in the Anabap-

tists the missing link which keeps them in the apostollc

52 . ‘
A. H. Newman, A Manual of Church History, Vol. II.

p. 151,
53 o .
Ludwig Keller, as cited by Bender in the Anabaptist
Vision. p. 9.
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succession of the true Church back ihrough the Waldenseé,
Bogomiles, Cathari, Pauliclans, end Donatists, to Penté—
=
costf’.34 This is not surprising in view of the fact that
Mennd Simops and his associates, horrified by the atroci-
ties of Muenster, iaid more and more stress, as time went
on, upon their relation to the Waldenses, whose principles
of nonresistance; rejection of oaths, maglstracy, warfare,
cepital punishment, etec., they certainly perpetuated.SS
They dild probably go to an unwarrawtuble length in claiming
an unbroken successlon of church life for themselves, but
this was due to their strong desire to use every legitimate
means to ward off from themselves the odium of the Muenéter
fanaticlsm

The famoug historien of Pietism, Albrecht Ritschl,”~

discovered inthig studies a striking likeness between the

Franciscan Tertiarlii, the Ansbeaptists, and the Pletists of

the seventeenth century. While Keller sought the ideologilcal
roots of Anebaptism in the Waldenslan movement, Ritschl look-

Shureh History, Vol. II,

B Albrecht Ritschl, as cited by Friedmann in Concep-
tion of the Anabaptists, op. cit., pp. 351, 352,
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the origin of the radical reform groups. Accordihg to him,
the truth éeems probably to be, that the original motive
cause of the more extreme RefdrmatiOL movements came from
the great leaders of the Saxon and the Swiss revolts; but
that in many quarters more or less latent anti-Roman beliefs
inherited from an earlier time modified the views of those
thus stirred to active reform, They read their German Test-
ament.and interpreted the nbwvevangelicai preaching in the
light’ that came from the "old evanselical brotherhoods",
from mystic indifference to formal dogma, and from‘sepafa—
tist ideals of the Christian life born 'in an- -older day. But
though in many tbings‘thus repfesentative cf earlier tendén—
cles, Walker rightly suggests, these radical movements were
even more the children of the sixteenth century Reformation,
They were called into beiﬁg»by it. They were not de-
monstrably in organic continuity with the medieval anti-

Roman sects. They sought an individualism in the inter-
pretation of truth and a spiritual freedom of which the

Middle Ages had little conception.

With these modifications and restfictions, I believe
it will be generally admitted; that the spiritual heritage
of older evangelical sects constituteés a strong formative
influence in giving direcﬁion to the Anabaptists in the de-

velopment of their Church concept., Their concept of the

60 _
Ibid., p. 337.
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Church as a "pure Church", as a brothefhoéd; as a separatist
body, etc.--all have thelir roots to a very great extent in
the ﬁeachings and practices of these medleval sects. This
will become more evidenu as we analyze the cardinal elements
of the Anabaptist concept of the Church.

A brief mention should be made yet of the many attempts

“in recent years to éxplain‘the origin of religious denomlna-

tions as a product of non-religlous causes. There are, for
instance, the soclalist writers, led by Kautsky, who would
make Anabaptism elther "the forerunner of the modern social-
1gm" or "the culminating effort of medieval communism", and
who™ in reélity gee it only as the external religlous shell
of a2 class movement. ! | |

Now it must be admitted that Protestantism. was Dby no
means & purely re¢1gious movement and that not all its orig-
ins can be traced to the impulse given by Jesus. Latourette

draws our attention to these contributory causes in his His-

tors

Y

of the Expansion of Christianitg.62 Into the Réeforma-

tion movement entered what iIn the nineteenth and twentieth

centuries would be called nationaligm--such as the resentment

’

61
Y, S. Bender, the Anabaptist Vision. p. 8.
62

K. S. Latourette, A History of the Expansion of
Christianity.  (New York: Harper and Brothers Publishers,

1039, Vol. III.), pp. 13-14.

O
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éf.Germaﬁé ageinst ecclesiastical taxation for the benefit
~of Itallian Rome and the particularist feelings which had.
long been present in England. Probably the AnabaptiSts were
/only slightly affected bj this patriotic movement., Economic

| unrest had a share in the Protestant revolt as a whole and
some Antipedobaptists certainly were motivated by economic
conditions. In some regions, too, Protestantism was partic-
ularly strong in the cities and was to a certain extent a
product of urban life. Among the Anabaptists of South Ger-
many and Switzerland, for instance, were large numbers of
artisans who lived in the larger cities. (e.g. Strassburg,
Zurich, Basel, etc.). The real formative influences of Ana=
vaptism, howevef, cennot be found in this realm, What Lat-
ourette claims for Protestantism in general, 1is also true for
Anabaptism in particular. Here are his concluding remafks on

-

this issue:

Yet when all these non-religious causes are mention-
ed, the fact remains that Protestantism was in its ori-
gin primerily a group of religicus movements. It was
religious conviction which made it possible., Fresh re-
ligious experiences lay back of it. The most stirring
of these centered about Jesus. In Protestantism the
impulse which came from Jesus was bregking out afresh
and more vigorously than ever before,63

63
Ibid., p. 1.
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of theological writings: the Anabaptist leaders wrote pri-
marily on préctical questions of Christian living, or mat-
ters of church discipline, or isolatéd doctrinal points;
'tgé\gther reason may be found in the fundamental fact that
Anabaptists did not share the concern to produce a systematic
theology.2 Nevertheless, there is sufficient evidence to
corroborate the claim that on all cardinal points of Chris-

tian theology, the Anabaptists were in essential sgreement

withh Luther, Zwingli, and Calvin. In his Commentary on True

and False Religion written in 1525, Zwingli says,

"But thet no one may suppose that the dissension is
in regard to doctrines which concern the inner man, let
it be sz2id that the Anabaptists make us difficulty only
because of unimportant outward things, such as these:
vwhether infants or adults should be baptized and whether
e Christian may be 2 magistrate.'"D

In this significant utterance of Zwingli we have a reference
to both, the essential agreement in doctrine as well as the
"unimportant" minor points of disagreement. .

Zwingli was probably wrong in his judgment thet the
issues on which the Anabaptists differed from him concerned
only unimportant things. If we take at face value his state-

ment that baptism and magistracy were the chiefl points at

issue, we see that the deeper issues involved were those of

e

2

Ibid., p. 137.
3- : o _
~ Zwingll, as gquoted by Bender in Zonrad Grebel, Church
History, Vol. VII; 1938, p. 174
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the nature of the Church and the relation of the Christian

i}
to the world.

Since the question concerning the nature of
the Church constituted the chief issue between the Anabep-
g&ﬁés and the Refermers, it is important that we define end

Church.
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and the outward bond of 1ove:7l>

In one important fespect the Anabavtists, and par-
g\\\\ticularly Menno, agreed with Luﬁher and. Calvin also on the
] doctrine of the Church. This agreement is found in their
common emphasis that the true Church is the "mother of the

e
1

saints". Of course the Anabeptists, as well as the Reform-

ers, rejected the traditional Romen Catholic interpretation t
of this famous dictum of Cyprian.B In their rejection of ]
the Roman Church and its pretensions, then, the Lutherans, !
Reformed and Anabaptists were agreed. In regerd to the

question, however, as to how the true Christian Church as

differed cdnsidefably. This difference of approach, accord-
ing to Krahn,9 1s rooted in thelr different motives in leav-
ing and renouncing the 01d Church. He points out, that for
Luther as well as Calvin, a new undersfanding of the gospel,
especially of justification by grace through fait“,.is the

basic truth which leads them to a new concept of the Church.

For ILuther this meant a renuncilation of the Roman Gatholic

Church as an institution of salvation by works and putting

7 ,
H. S. Bender, Conrad Grebel, Church Historv, Vol.
VII, 1938, p. 175. ‘ '

See Krahn, Menno Simons, bpp. 113, 114,

9

C. Xrahn, op. cit., p. 115.
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Word" into which one enter-

ed by the way of "sola fige". I think Krahn is right in

\\ hig analysis, that the Church concept for the Reformers was

not so much the "starting point" in their establishment of
the new Church as this was the case with Menno, Grebel and

other ADyDaDtlStS. The concept of the true Church oco uples

a central place in the whole theology of Menno, and it is

(o]
D

from this perspective that he views and eves duates all prin-

ciples and practices of the Christlen life. Anzgbaptist the-

ology might be described as ecclesi-centric. In many of his

Church--the Church of Christ, and the Church of Antichrist,
respectively. He lists six earmarks by which the true Church

of Christ may be known:

(1) An unadulterated, pure doctrin 2....(2) A scrip-
tufsl use of the sacramental 1gps....(3) Obedience to
the Word....(4) Unfeigned btrotherly love....(5) An un-
reserved confesgion of God and Chrigt.,.,(5) Oppression
and tribulation for the sake of the lora's Word....ll

When we compare these marks of a~true Church with those of
Luther, for iLstance(l}t is evident that their is h
greater emphasls on man's response to God

rhasis on the walk as well as on the faith of




/ ) . .

The "pure Church" concept is closely related to certain

principles wiiich we shall now discuss briefly.

. v
\\\ 1. Only Professed Relievers Admitted to Membershiv.

The Anabaptists insisted upon churches composed ex-
clusively of professed believers. That the ungodly should
participate in Christian ordinances. and in church privileges

. | 12
11 general was to them an abomination. ™

In & rather inter-
esting document. entitled the "Confession of the Swiss Breth-

veall-

4}

ren in Hesse' (1578), which-has only recently been made.
ble tg students of church history, we find the following
article on the nature of the Church:

We believe, acknowledge and confess one Holy Catholic
Church, a community of saints, who are all believing, re-
generated Christians and children of God, born from above 1
through the Word of God and the Holy Spirit. (translation)t

Thls emphasis on personal experience of salvation is

substantiated by the Tollowing quotation from Max Goebel:

h (i.e. the Anabaptist) is its great emphasis upon
the actual personal conversion and regeneration of every
Christian through the Holy Spirit....They aimed with specia
emphasis at carrying out and realizing the Christian doc-
trine and faith in the heart and life of every Christian
in the whole Christian Church. 4J)

@Ee essential and distinguishing characteristic of this
chu the
o

-
L

s

12 .
Newman, op. cit., p. 153.
13 — . . cs s
: ““See Confession of Swiss Brethren in Hesse, edited Ey
Theodor Sippell. (Mennonite Quarterly Review, Jan. 1949),p.30.
! . N _' s
leMax Goebel, as gquoted by Bender in The Anabapntist

Vision, Church History, Vol. XIIT; 1944, »p. 9.
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It is Tor these reasons that 1t wes impossible for

! the Ansbaptists to accept/ the idea of a provincial church
- s *

=

which embraoed the ehtire population of the land, reckoning
them 211 28 Christians because they were chr istenea es babes.
The only peovle the Anabapﬁists could consider members Qf the
thurch were those who had mede a personal commitment to Christ.”™
It was because of thig conception of church membership as a
commitment to an eafnest Christian 1life that the Brethren in-
sisted on "believer's baptism". They claimed that an infant
could not make a2 personal commitment to Christ nor assume the

-

obligations of church membership. Their objections'to infant

‘baptism are usually based on this p”llOlDlv;> Eubmaier, wno

wrote perhaps more on this subject than any other Anabaptlst

adius:

leader, szays this in a controversy with Oecolamp

"The significance of this sign and symbol, (i.e. bap-
tidm) the ocligation of fidelity even unto death in hope
of a pesurrection to a future 1ife, is moreover of great-
er moment than the sign itself. Bult these significant
things cen have no appllicabillity te infants. Th oro'gre
the baptism of infants is follage witﬁouf vintag e)” ©

It does not follow, however, that the Anabaptists re-

Fal

garded infants as lost. lenno raised the Tollowing questlons

e

in connectlon with infant salvation:...."Who has the strongest

Newman, quoting Hubmaler in
nantism. p. 125.

1

\Jl




ground and hope of the salvation of their children? Is it

he who places his hopes upon an outward sign (infant baptism)?

A\

issues into sharp focus in his very stimulating discussion !
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of "the left wing of the Reformation" by raising the follow- |

Church be

2 nhill to influence the world by example rather than by par-

According to Bainton, the one tends to be

he other Pelagien. The one is commonly sac-
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catholic and the other in the Church moly.*g

N 3
For the Anazbaptists, however, there was no alternative;

7

enger, quoting Menno Simons in Glimpses of Menno-
tory and Doctrine. p. 1867.
8

e e




in loyalty to their deepest convictions, t ney sincerely at-
tempted to realize the latter--the establishment of a "pure

Church".

2 A Stfon@ Emphasis on New Testament DlscipWespwn

CQLOSGTj related to the Anasbaptist concept of a "pure

Church" wes their conception of the essence of @

. ,)J

T‘Ls_s’f,iaz_,ity_
as discipleship. The great word of the Anabaptists was not

"faith" as 1t was with the Reformers, but "followin%? (NMach-

folge" or discipleship is referred(ép as & Tundemental require-
ment of the new life. )Hans Denk, one of the noblest and most

refined and educated leaders of the An baptists in Souith Cer-

©

many has coined this expression:|"Christ annot be truly known
R . 2 .
by anyone, except he follow Him in life". According to Denk,

nly those cen teach the way of salvation, who actually walk

O

‘on the pathway of virtue, on the way of self-denial and self-
sacrifice as Christ himself has done. . TFor the Anabaptists
{ this concept meant the transformation of the entire way of

t

}.J-

life of the individual believer and of society so that

should be ¢as?10qﬂd afte“ the teachings and example of Christ.

The Anabaptists could not UndewsUwzd a Christianity which made
regeneration, holiness, and love primarily a matter of intellect,

20 ,
Samuel Gelser, quoting Denk in Die Taufgesinnten Ge-
meinden. (Xarlsuche, Germany: Published by H. Schneider, 1931),
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of doctrinal belief, or of’subjective "experience", rather
than one of the transformetion of life, "The forces of the
Christian life was to be not so much the inward experience
of the grace of God, as 1t was for Luther, but the outward
application of that grace to all human conduct and the conse-
n2l

guent christianization of all human relationsklovs. Dis-

cipleship was for them the true test of faith

Pilgram Marveck complains about the preaching of a
one-sided gospel among the Protestants, He admonishes his
readers to accept the whole gospel truth which implies the

putting off of the "o0ld man
¢ &
w 22

and the putting on of the "new

m

©
p

Menno wrote to his fellow believers thus: "...You

=]

ust be conformed unto Christ'in mind, spirit, courage and
will, both in doctrine and life, as Christ Jesus is conform-
ed unto the nature and image of his blessed heavenly Fathep"g3

That the Anabaptists realized these objectives at least
in vart in their every-day life ig a fact well attested Dby

their opponents. - In Zwingli's last book against the Swiss

Brethren (1527), for instence, the following is found:

21 v _ . .
4, S. Bender, The Anabaptist Vision. p. 14.

22

8. Geiser, quoting Merpeck in Dle Taufgesinnten Ge-
meinde. p. 359. ' ‘

23 .
J. 0. Wenger, quoting Menno. op. cit., p. 107.

N
b




If you investigate their 1life and conduct, it seems
at first contact irreproachable, pious unassuming, at-
tractive, yea, above this world. Even tiose who are in-
clined to, K be crltlcaW willl say thet their lives are ex-
cellent, 24 : : '

This emphasls on discipleship is partly due to a dif-
Terent religious orientation in the fundamentals as Fried-
mann25 suggests. Every Christlan refers to the New Testa-
ment as his proper basis,’but moétly chooses only one part

-

0“ it as decisive for his life. According to Friedmann's

classification of groups on this basis, the Anabaptists are
one with the Reformation chufchés in finding their "theology
of salvation" in the Pauiine Epistles; but they differ from
the latter in stressing the Synoptics, and more particularly,

the Sermon on the Mount, as being of equal imporitance. Samuel

35

Gelser mekes a similar distinction in his discussion of "Die
n6 » [
Ilechfolge Christi", < P

=

ormation was most
severe on this point. The ILutheran Reformation had nob oro-

ation of life. The Lutheran wes

25’

duced an adequate transfor

not distinguisheble from the Catholic at the point of conduch.

The fault, according to these radicals, "lay rather in the
24 \
H. 3. Bender, citing Zwingli, op. cit., p. 15.
~No
25 . TN .
See Friedmenn, Conception of the Anabaptists. pp.

S. Gelger, Die Taufgesinnten Gemeinden. p. 360.
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theory of the Ghurch, as including all members of the con-
munity by virtue of infant baptism, rather’ﬂhan on the ba-
sls of imner conviction and moral fruits.2Z> |

This viewpoint of the Anabaptists also accounts for
‘the fact that thej are critical of Catholicism for ressons
which are in almost complete contrast to those of thé;Reforma-
tion. They do not protest against the claims of perfection
which Catholicism makes, as Reinhold Niebuhr28 shows in his
penetrating analysis of motives for reform. They are, them-
selves, usually sirongly perfectionist. Their primary gquar-
rel with Cathoiicism is that they suspect sacramentelism of
achleving a faelse perfection and of infusing grace too pain-
lessly into the soul of the sinner and thus failing to in-
duce & genuine change towards a new,life.29

That this high ideal of ethical perfectionismbcan
easlily degenerate into an unevangelical legalism and moral-
ism should be obvious. The Anabaptists were also not immune

to these weaknessges., In their attitude towards other groups

they occagionally manifested a spirit of self-righteousness

and severe criticism which are not consistent with their

27 .

SR. H. Bainton, op. cit., p. 126,
2

R. Niebuhr, II, op. cit., ». 169,
29 ‘

Loc. cit. -
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high ideal,| Still, it is praisewqrthy, that in an age of

- low moral standards they attempted to bring the whole of
life under the Lordship of Christ in a2 "covenant of disci-
pleship"

3. Strict Church Discipline.

Closely related to the demand for a "pure Church" was
(}he demend for. church discipline, and the authority to- ex-
communicate. .The necessity of Church discipline was the nega-
tive counterpart of the high calling of the Church for the
Anebeptists, If‘the Church 1s composed of true followers of
Christ, then any who grow cold and revert to a 1life of sin
must be regarded as in need of restoratioh. That the Anabap-
tists were fairly well hnreeo on the principle of church dis-~
cipline (although not on the degree of its application) can
be seen from the fact that practically all "Confessions of
i Faith" deal with this issue in an explicit manneri) In the
"Confession of the Swiss Brethren of Hesse"; already referred
to, it is expressed thus:
We believe, acknowledge and confess, that believing,
new-born ChPWStlm_q and elect Children of God should use
the Christian ban in their midst ageinst those who teach,
live or walk unrighteously or offensively, which is not

4 Y z
accorcding to the gospel of Cnr*st./O

In the comprehensive "Dordrecht Confession of Faith"

e "The Confession of the Swiss Brethren of Hesse,
(Mennonite Quarterly Review,‘January, 1949), p. 34.
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(1632) Articles XVI and XVIT deal with the "Ecclesizstical

and "Avoidance ?espectivelykél That church discipline

it was to serve ag o cor“e0u1ve rather than as a punishment,
-early showa in these "Confessions of Faith" as well as

in many of their writings. Menno Simons also made 1t quite

(@]
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3
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h discipline did not apply to every kind of

transgression; only open transgressions are to be dealt with
by the Churcl To Menno, who said that there was nothing on
earth, that he 1oved s0 much asg the Church, the ban was a

o : 2 - ; . A .
work of love', A few quotations from his writings will

Not the weak, but the corrupt member c
lest they CO”PUDt the others.....I desi t
munication be practiced in a sincere, pate*nal spirit,
in Taithful love, according to the qootri1e of Christ
and hils Apostles.

None 1s cut off by us or ejected from the commun-
lon of the brethren,...but those who have already eject-
ed themselves elther by false doctirine or by a2 blamable
life from Christ and His communion. _For we do not wish
to eject any, but to accept them; not to cut them off
but to restore them; not to reject but to win them back;
.++.n0t to condemn but to save them, D

sa
re

In the practical application and exercise of church

31
-~ '
See Appendix in Glimpses of Mennonite History and
Doctrine.
22

Cf. Krahn, on.

Menno Simons, ¢
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discipline the Anabaptists encountered many difficulties.
It soon became apparent that the various leaders and Zroups

, -
di ffered WWdeWJ in their views as to the scope and severity

of church discipline. \ The practice of "

avoidance" --(the
withdrawal from an expelled member in all social intercourse)
espeéially, geve rise to different in \terpretations and final-
1y wag the occasion for unfortunate schisms and division .)
The Anebaptists of the Netherlands belonged largely to the
orty which might be designated as "the hard . panners" whereas
those in SouﬁL Germeny and Switzerlend belonged to the "mild
banners". Menno Simons attempted to medliate between thése
two parties, vut his efforts were not successful. One reason
for the strictness in applying the ban in the Netherlands is
t0 be found in the greatest problem that the Anebeaptist move-

ment faced here in its formative period--the separation from

ct
A

and complete break with the Muer nsterites, It may also be

,.

suggested, that the Anabaptist leaders of the Soutqiﬂaa been

than those in the
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Worth. Certain elements in the conceptlon of Menno and his
assocliates on the question of the ban and excommunication
can bs traced back, I believe, to their Roman L& tholic heri-
tage.

-

It should be noted, before leaving this subject, that

the Anabaptists did not consider themgelves an assembly of
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perfect Christians--2 charge often brought against them by

their opponents. A strong "sin-consclousness" is everywhere

!_Io

n evidence in thelir ;ritings. Yet, they‘followed after
holiness. In referring to this aspect of the movement, Tro-
eltsch comments:| "Their real strength lay in the emphasis
which they gave to their desire to be 2 "holy community",
"noly" in the sense of the Sermon on thebMount, and implying

34

a voluntary community composed of mature Christians.?
ITI. THE CONCEFT OF THE CHURCH AS A BROTHERHOOD

The Anabaptists conceived of the Church as\a Brother-

hood in which their are no classes, no clergy and- laity, no

artificial distinctions, but a fellowship of equal%) The New

Testament designations of "Brother" and "Sister" were revived
and given a new and deeper meaning, These terms indicated tQ
them, tha{ the members of the Church were closely bound tOf\
gether by tieé of love and mutual concern énd that they should
act toward each other ag members of a great family of whom God
is the father. This concept of the Church as 2 brotherhood
finds its pattern in the Apostolic Church, and I think Bain-
ton ié‘right when he claimg that '"the restoration of primi-

tive Christianity and the spiritual new birth were practlcally

2 N
‘Troeltsch, op., cit., p. 696.




1 35

This concept is evidenced

synonymousg for the Anabaptists'

primarily in two important ways: (1) by the principle of church

Dplity and, (2) by the principle of mutual responsibility?)

1. The Principle of Ghurch Polity: (Congregational.

On the bhasis of the doctrine of the universal priest-

hood of believers, the Ansbaptists did not regard the "minis-

=

try of the Word" as belonging to a special ecclesiastical pro-
Tegsion, but considered and acknowledge those as theilr min-
isters who had been duly called to this office by the church,

even if they lecked a special training, The emnhasis on
J & 1) :

o
3
Q
53

the congregational base of the Ch is already seen in a

iirections which Melchior Hofmann sent to Emden to

assist in the organization of an Anabaptlist congregation there.
In this letter, cited by Lindsay, he speaks thus of church

God's community knows nc head but Christ, No other can
be endured, for it 1s a brother and sisterhood. The tea-
chers have none who rule them spiritually but Christ., Tea-
chers end ministers are not TOVdg. The pastors have no au-
thority except to preach God's Word and punish sins. A
bishop must be elected out of his community. Where z pas-
tor has thus been talken, and the g uldanob committed to nim
and to his deacon, & com munity QVOU;Q DfoglCe properly for ‘
those who help to bulld the Lord's pouse./7 i

fo}
\n
._[>




thelr effor
restitution of the primitive Apo

rather than at the reformation of the Church

canthviv In his Kirchengeschichte Baur stat
1s more characteristic of the Anabant

higtory and turns to religious and political
In church polity this redicalism regsed 1

adminlstrators, as found in the
churches. In theory, if not in praoticé{j%h
\nabaptists was thoroughly democ

zational. ) In speaking of Hubmaier

very mari

's position on this

ts were directed

o .

stolic Church

g church govern-
ratic and congre-
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to modern Baptist commitments, Johnson says this:
"The genius of Baptists is faith, freedom, and frater-
nity. These concepts cover their spiritual releasement, their

intellectual liberty, and their ecclegiastical democratic pol-
J 09 P

This "genius" of the Anabeptist movement exposed it to

ierent in subjectivism and individualism., The

early history of the movement, which is characterized by many
serious divisions, bears witness to these dangers. A reaction
4o this extreme individualism therefore, is scon apparent in

the Anabaptist churches, esDeciallv in the Netherlands. Al-

'y

s and elders recelved their calling through

o

though the ministe

3

the Church, it does not follow that they were mere represent-

atives of the congregation. The need for strict discipline,

especially in dealing with dengerous false teachers like the

weVOWJtloqa”V chiliasts, early led to a concentration of au-

41
thority in the hands of & "Board of Elders'. The complete

“autonomy of the local church i1s 2lso hardly in evidence in

the early higtory of Ancbaptism. This cen be seen, for in
stance, in the Conference of Wismar (1554) where only the

elders of the various Anabaptist or Mennonite congregations

7. W. Jornson, "Balthasar Hubmeier", ov. cit., p. 63.

_ 41CL Krahn's Analysis of the historical influences in
the development of church polity. op. cit., »p. L43-14
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met for a discussion of important ecclesiastical questions.

Trus we find that, although in theory the congregetional

ct

bage of the Church was always stressed, in actual practice
it was freguently "presbyterian". Perhaps Troeltsch™® is

right in observing that the Anabaptist movement was unable

to create a uniform church organization. The emphasis on
indeprendent autonomous churches, as well as differences in

religions and gocial conditions in various parts of Eurove,

{

made complete uniformity of church polity impossible.

With this very inadequate treatment we must leave

this important subject. A study of the‘Anabaptist attitude

towards a theologically trained as well ag a salaried min-
istry cannot be undertaken within the limits of this chapter.

It may be suzgested, however, that this attitude was a re-

churches and 2lso a result of thelr conception as to the equal-

ity of all members of the brotherhood.

2. The Principle

i

Mutual Responsibility.
(gasic to the Anabaptist concept of the Church was the
insistence on.the practice of true brotherhood and love among

the members of the Church. Tais principle was understood to

mean not merely‘as a fellowship in spiritual things, but the

42
Troeltsch, B., op. cit., p. T06.
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actual practice of.sharing possessions to meet the needs of

others in the spirit of true mutual aid,‘)In discussing the
principles which wers'common to nearly all Anabaptists, New-
man43 refers first of all to this ge eral tendency towards

communism. One group, the Hutﬁe an Brethren, insisted up-
on absolute community of goods, while others were content

with regarding thelr possessions as at all times subject to
the demands of Christian charity. Among the Hutterian Breth-
each distine t.conqreaation 1ived as a social and econcmic
unit as well as & felivious unit. For more than fourvcenﬁur—
ies they have practiced community of goods as an expression
of the principle of “o,he%%ooq.44 The Hutterites held that

private property was the greatest enemy of Christien love.

An early Hutterian book states that one of the questions ad-

Wnhether they would consecrate themselves with 211 their te

ssions to the service of God and His people.

o]
0
s
M
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0
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Most Ansbaptists dild not go so far as 1o prectice com-

plete economic community, yet all of them believed in the

A, H. Newman, Al fanual of Church History, Vol.II,p.l153.

1,

: ' For comprehensive study of Hutterian communlsm, see
Horsch. op. cit., p. 6f and p. 13171.
1> .
-
Gited by Bender in the Anabaptist Vision. p. 20,




practice. of brotherhood in the economic life. Heinrieh
r ich

~Seiler, a Swiss Brethren martyr of 1535, said: "I do not

_p-

-~
, . s o ) s '
but yvet he 1s nothing more than a steward. T 1

ciple was rooted partly in their heritage from the old evan-~

-

brotherhoods, but it received a new impetus
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heir emphasis on the New Testament

rnood. In following, as

ney supposed, the example of the Apostolic churches, they

! | brotherhood 211 the'reéour—
ces of every member should be enlisted for the common work of
the Church and to meet the several needs of all, It was uﬁ—
doubtedly the strong emphasis placed upon this principle that
maede the Anabaptist teaching so popular among the common peo-

ple. Troeltsch states that thre desire of the Anabaptists to

V4

be a "holy community" found practical expression in this in-

timate social relationship vf the members with each other

"through care for the poor and the provision of relief funds,

so that within these groups no one was allowed to beg or |

starve".47 Economic sharing, not a forced and mechanical

’_!o

egualiziy

1

ng of possegsions, but a general equality on a mod-

est level which allows for natural variations within limits

46 _ , _
Seiler, cited by Bender, op. cit., p. 20. |
47

E. Troeltsch, op. cit., p. 696,
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according to personal abilitles, has been a cﬁerished prin-
ciple in the Mennonite b:otherhdod.48 Although economic in-
dividualism has mede considerable inroads upon the Mennonite
practice of Christian community, it has in the last thirty
years found a new and uniqgue expression in th; werld-wide
relief'proéram of the Mennonite Central Committee (M.C.C.)

in which all Mennonite churcheg of North America coopefate.
ITI. THE GONCEPT_OF THE CHURCH AS A MISSIONARY EODY

We have already referred to Latourette's significant
analysis of the "future of Christianity in the light of its
past" in which he points out that the expansion of the Chrig-
tian faith is coming to be more and more & function of the
"left wing" of Protestantism. From the radical wing come a

o

nr

| -

ma jority of the missionaries who are propageting C
in other lands. This mesns that the world-wide Protestantism
of the future will depart further from the Christianity of
pre-Reformation days than has that of Western Europe and the

British Isles."?

48
6f. Yoder, Edward, Mennonites and Their Heritege,

Number III. (Akron, Pennsylvahia: Published by the Mennonite
CentralLCommittee, 1942), pp. 23-27.

l®) .

/K. S. latourette, A Historian Looks Ahead: The Fu-
ture of Christianity in the Light of its Past. Church Hist-
ory, Vol XV., 1946. p. 14.

stianity
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oy of missions

‘.

assume a proper slignificance against this bac “ground Their
t loose fron the world",

At a time when oainant PfOue tantism was willing to commit

Anabéptists were sending thelir missionaries wherever they
could get é hearing. "~ Their concept of the Church in rela-
tion to world missions was a "concept of mobility". Felbinger,
a Hutterian evangelist, wrote in 1560, that they went into all
lands, as far as their language extended. Wherever God open-
8 message and in this

_ =4

Mseriptural ground",

endeavor, he claims, they have
This "seriptural ground" the Anabaptists found in the
so-called "grea t co ssion" (Matﬁhew 28:18-20). No words
of ﬁhe Master were glven mére serious attention by Hls Ana-
beptist followers, then His final command. Christ's 1ife and
teaching, his death and resurrection, found their culmination
in a glorious program comprehending the world., The pilgrim,

ure of the Middle Ages, was "transformed in the

flery expérience»of the Anabaptists into an effective evangelist
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Christians from the world. They held that between the Church

of Jesus Christ and the general soclety of menkind, often

spoken of as the "orld", there was an inescapable antagonis

M,

"The Church against the World",DT to use a modern phrase was

the Anabaptist conception of the relation between Church and
world. TFEven when the Church 1s not openly persecuted and
violently opposed, they elieved that a certain degree of

tension and misunderstonding is bound to exist between the
t

two, 1f the Church is & true representative on earth of the
lLord Jesug Christ. Detween the givitas Dei"” and the

tas Diaboli

The Anebaptlists expected opprosition and persecution from the

world. They spoke much of bearing "the cross", of being fal

-

eyl unto death. In general, this principle of separation fron

the world wai operative in two spheres: the soclal, and the

political,

o)

1, The Ghurch Separated from & Non-Christian Soclety.

Ansbsotists generally took for granted that the ten-

Jesus spoke about (ef. John 7:7: 15:18-21; 17:14) would al-

th-

ways continue in some form or other. Tdentification or com-

promise with a sinful world, they believed, would destroy the

*
Glark and Company, 1935), ©8p. Dp. 123-128,

£. U,R.Niebuhr, The church Against the World. (Chi
t iC

C_
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N

effectiveness: of their testimony, both indiviﬁuélly and col-
lectively. Hence they have generally taught and practiced
complete separation from the evil and selfish practices of
the godless society of the world. Although in the world,
Athey aspired to live on higher levels and not be of the world,
This doctrine of "hon-conformity" to the world 1s found al-

" peady in one of thelr earliest confessions of faith——fhe 80~
ceiled "Seven Articles" which were composed by Michael Sat-
tler of Strassburg. This Confession, which was accepted by
the Anasbapitist lesders at the "gynod of Schleitheim" in 1527,

deals with the question of "pbsonderung" (separation) in art-

P
T

icle IV. Here are some excerpis of this article:

ve..This (1.e. separation) ahall be from all that is
evil and wicked which has been planted in the world by
the devil. Lwe must not have fellowship with them, nor
run with them in thelr many abominations. It is thus:
A1l those who have not been saved by the obedience of
faith and have not been reconciled to God to do his will,
are an abomination in God's sight; what else can cne exXx-
pect of such as the practice of abominable thingS....
However, the command of the Lord to us is clear., He ex-
horts us to separate ourselves from evil, and then he _)
will be our God and we shall e his sons and daughters.
Further, he admonishes us to go out from Babylon and
earthly Egypt, in order to escape from the plagues and
.uffe;%ngs'which he will bring upon them. (Free transla-

D

t%iii
‘ order to make this separation practically effective,

the Anabaptists bullt up & group solidarity among the brother-

hood, thereby making the group testimony the more impressive;

5¢ . 3 : . ; -
““prticle Iv. of_ Schlelthelm Gonfession, as cited by .
Geiser, op. cit., ©. 214, .

o
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Friedmann in his comparative
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readiness to suffer
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all of Central Europe) the situation

Certain groups, however, retained thelr

-

ing of Christ an ts in
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¥

| to shine as lig}l

61
R, Friedmann, Mennonite Piety Through the Centur-

n conflict with an
Anabaptism was & great and powerful movement just

to suffer as an expr

anged completely.

At leasgt this was -

helir priLciples.<;This; of course, also implied a

evil world order.
so long

egsion of deepest

and asg soon &g these

is to be noted among the Anabaptists after 1600 in practicall;
] . &

52

There were still numerous groups of Anabaptists in existence,

but they degenerated into a quiet "eonventicle-Christianity".

original vision and

endeavored to work out their salvetion in a radical follow-

the "midst of a

p. 10,
62 -
Ibid., p. 11.

les.
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crooked and perverse generation”. (Phil. 2:15).

o. The Church Separated from the State.
In their views oh magistracy and in thelr demand for
the separation of Church and State the Anabaptists were prac-
1 united. (Hubmaler was an exception, holding 4if-
ferent views on magistracy.) &ii?Vernment was ruled out of the
sphere or religion.63 The exclusion of the magistrate from
the sphere of,religion;.hOWever; did not determine the ex-
tent of his right within his own domair, Here the problem
was to reconcile the teaching that the "hsowers that be are
ordained of God" (Rom, -13:1) and "resist not evil' (Mett. 5:
393, Just at what points the line may be drawn betweenAthgse
_ iwo princinles of Seripture is not always clear, (Some said
“4that they would support only the maglstrate who obeyed the
Bible: to put down evil and aid the good. .Others, and they
yere the larger number, claimed that the magistrate was given
for the sins of the world and should bBe obeyed 1n 2ll things

not offensive 10 conscience. /The awisg Brethren refused to

-

5id all taxes, Tfor which the Hubtterites criti-

near arms but D
: 64
cized them on the wer tax. Holding the magistrate's office

Bainton, op. cit., D. 152,
o "F. He Littell, The Anabeptist Doctrine of the Resti-
tution of the Irue church. (Mennonite Quarterly Review, Jan-
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was generally enough to ban a person from the congregation,
but Menno permitted such to remain members.65~ Except among
the revolutionary groups there seemed to be no geheral social
concern, no mind for questions of public policy. The atti-
tude of restraint among the Anabaptists toward the magls-
trate's calling and various functions related to 1t 1s basged

upon the thought that there are two different worlds involved,

}.Jo

and the things perte

Py

ning to life in one are not proper to the
other. (Tle vocation of the Church was incompatible with mag-
istracy \and, although recognlzing government\as ordained of’
@od, they felt they had no right to participate in it. The
duty O£ﬂthe~6hristian,community was the vocation of spiritual
wperfectibn. Tflﬁ order not to participate in "strange gins",
Riedemann said,<iwe don't carry gword, nor lence, nor guns,
nor any kind of arms or weapons”.66 It should De noted heré,
that the objection of the Brethren tb war was not humanitaf—
ian or cultural; +thelir attitude was primarily one of "defehse—
lessness' and not "pacifism".>
The reiation of the Anaﬁaptists to the maglistrate
(obrigkeit) is a most difficult question, one\aboutvwhich

Eal
i

there is still much dispute. It was the custom of the Rerormers

loc. cit.

66

littell cuoting Riedemann, OD. cit., p. 49,

R P T AT S
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-he civil authorities menerally to lay against 211l who
came under. the name "Anabsptists" the charge of orgenized

¢) .
A~y 1
hafi ig care-

resistance to all civil suthority. But, as 5S¢
ful to point out, no such blanket charge could with justice
he made., Government documents, except when dealing witl

1ated cases, are almost invariably without specific evidence

4o support thelr sccusations. This is true, Tor instance, of

Eeinrich.Bullinger‘s charges agalinst the Ansbaotists., His -
evidence is blased, and teken, apparently, only from the eX-

new Church. ~ They looked upon +he Anabaptist movement a.s 2
potential disrupting fOPOé;and,‘as Schaff observes, 1t was
perhapse natural undef the circumstances that they opposed
them as they dld. $chaff; however,
Mwhat the Anabaptists, taken generally, demanded wes not the
spolition of governnent, vut fresdon to worship as they pleas-
ed, insisting that-the covernment had no right to coerce them
in éatters of faithﬂ.6 It wOuld therefore appear, according

to the same writer, that the Reformers gravely misjudged and

nisrepresented them. In fact, there 1is mueh similarity between

o7 :
H. H. Schaff, The Anabantists, the Reformers and the
nivil Government. esD. DD 2-21
68
Ibid., PP 31-32.
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the views of gome of the Reformeré on civil government and
thoge of the Anabaptists, as an unblased survey will.reveal.69
For a scholarly discﬁssion of this rather perplexing'probiem
T would refer the reader to the article by Schaff already
cited.

In reducing the various tendencies to a scheme of log-

ical emphasis, Littell notes three prominent accents in the

An

[8¥]

beotist view of megistracy: first, their opposition to com-

pulsion in religion; second, thelr opposition to revolution;
third, their sense of destiny as the Church of the Martyrs.70

Their opposition to éqmpulsion in religion grew out of
their sense of the incongrulty between early Church pattern
and the establishéd gtate church. When they were persecuted,
this conviction became more rugged and fixed. Persecution of
the faithful was a mark of fhe Beast, and proved that the es-
teblished Church was not the "true Church".—The Anabaptists
deménded freedom of conscience and voluntarism in religlion.
According to Builinger, the Swiss Brethern taught that:

One cannot and should not usé force to compel anyone
to mccept the faith; for faith is a free gift of God. It

is wrong to compel anyone by force or coercion to embrace
the f%ith, or to put to death anyone for his erring faith

e s a0

69 - .
Tbid., p. 31l

70

71

et +

I1ittell, op..cit., D. 50.

H. S. Bénder, The Anabaptist Vision, p. 4.
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The Anabaptist opposition to revolution grew out of

|

|

their pessimism concerning the possibilities of social bet- i
terment and their conviction, that carnal force cannot effect l
!

er

ot

such changes for betterment even if they were possible., AT
the Muenster episode, all branches of the "Stille" reacted
strongly against ethical crusades outside the "True Church
and vigorously asserted the authority of the maglstrate.
The Anabaptist sense of destiny a2g the Church of the
Martyrs constitutes another prominent accent in the Anabap-
tist view of the magistracyl The Church of the Good Shepherd
is compared to the flock--the gheep--which are sent intoc the
midst of wolves, and which must be prepared to lay down their _ ;{
lives. We have already seen this %ﬁpuasis in the "theology
of martyrdom" of the Anabaptists. ' ‘ 3

In their demand for the separation of Church and State

}.:.

_ ‘ ’ i
the Anabaptists were pioneers.(;They Pelieved that only by o
this seperation could the salt be restored to the

Thelr principles of love and




must consequently withdraw from the worldly system and cre-

"

O]

tc o Chrigtian social order within the Church vrotherhood.

mxtension of this Christian order by winning individuals to

Christ and h, they believed, was the only wey by
which 1 ade in Gh“istiapizin" the social
order,

SONCLUSICH

4.

We have made an attempt O recongtruct the Anabaptist
concept of the Church in the general context of the Reforma-
tion of the sixteenth century, in the light of the historical

background of this moveme ent, and in consideration of the form-

- -

ative influences which modified a and molded that concept. The

c

question may well be raised whether the Ansbaptist wvislon has

any significance for American Christianlty of our present day.

&
Have the Anabaptists made & distinet contribution to the splr-

itual heritage of American Protestantism? In closing, & brief
answer to this question may be in place.

itual descen-

i

In ze qeral it may be stated tqmt the spi

s

dants of the "left wing movement“ have had a determining in-

fluence in fashioning the religious temper of America, even
T4

Church. The principle o
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more so, than the esta
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volunterism in religion was, verhaps for the first time,

ciearly enunciated by thém. In Englend, and especially in
America, this new type of Chrigtian society has been grad-
ually fealized,'and the voluntary church associat on has be-

s

come the dominant form. The great principles of rel iglous

liberty, freedom of consclence, sevaration of Church and State,

so basic in American Protestantism, and so essential to democ-
racy, can be traced back to the Anabaptistis of the Reformation
period. The line of descent through the centuries since

that time may not always be clear, but the debt to original

=]

Anabaptism seems to be well established. The individualism

[}
®

so characteristic of American religious life may also be des-

lpnated, at least partly, = age. A lead-
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ing Protestant historian, Wilkelm Pauck, guotes a distinguished

Catholic historian, 2. J. H. Hayvs, as follows:

In the long run the radlcal sects proved to be more
characteristic of Protestantism than Henry VIII or Cal-
vin, or even ILuther. And however transitory the tenets
and practices of particular radical sects may have been,
there can be no doubt that it was the succession of such
sects which conferred upon Protestant Christendom the
distinction of substituting individualist for collective
Christianity. This was really a revolut*onary attitude
toward Chr istlavltJ

ttell, 7. H., the -Anabaptist Doctrine of t
the True Church. op. cit., p. 33,

. W. Pauck, Historiography of German Qe*o-dation.
Church History, Vol. IX, Dec. 1940, pp. 335-336.

Y
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e .
Although this seems to mejfsomewhat blased viewpoint, 1t
doubtless contains a significant empn331s from the perspec-
tive of American church history wham sectarianism hoes won

such sweeping and declsive v1cto ies, even though, to be

’_l-

sure, 1t has become modified in this process. This modifi-
cation is probably due to the fact that in America there

has been & unigue synthesis of the faith of the three great

} Shristian traditions--the Lutheran, the Calvinist, and the

% Anabaptist-~-which was iwlos‘ ible under the conditions obtain-
5 ing on the E&ropean continent. It is the opianion of this

i

i writer that all L%ree traditions need one another, and that

-

all can benefit by an eprreciation of each other s heritage

and by holding one another in fraternal esteem.

g e
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In conclusgion, I would like to guote the words of Don.
n
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E. gmucker who has made 2 review of Anabe

the light of modern theological trends. In this review he

churches, Fere are his concluding remerks in which he refers

i to the probable influence of these conceptions in the fuiture:
4 e, ) . . ' ) . ¢ e
3 “Thile rejoicing in some of the larger victorles of
X
tre churech in our time, while admitting the richness of the

p, the Anabaptist vislion will continue

A

“}fvsdwan fellowshi

to live in the modern world as Biblical
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Gospel based on a reall stic view of man as sinner, a glorious
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o

vision of -a missiOLar§ brotherhood, a warm love-conguered
vearning to meet human need and to deny the rightness of
carnal strife; a strong emphasis on vigorous congrezation-
21 1life, a lofty affirmation of religious liberty through a
free church in a free socliety, a cleer, sim@le Biblical the-
ology climaxed by a balanced eschatology which sees Jesus

-

Christ as Lord of the kingdom above history, w thin history,
nl7

and at the end of history.

 pon. E. Smucker, Anabaptist Theology 1n the Light
of Modern Theological Trends. (Mennonite Quarterly Review,
Jenuary, 1950), p. O7.
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